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Translator’s preface

A s she was completing the Dutch-language edition of this book (published in
2021 by Valkhof Pers of Nijmegen), Dr Vefie Poels was diagnosed with a deadly
disease. It made her all the more determined to see the English translation of her
magnum opus through to the end, and she took an active part, together with Dr Hans
de Valk, in discussing the translated chapters with me as I sent them to her over
the course of 2021 and 2022. She reviewed the final part shortly before her untimely
death on 2 October 2022; she sent me her last email about the project three days
before she died.

As per her wishes, and motivated by the desire to honour herlegacy as a historian,
Dr De Valk and I worked during the months that followed to prepare the English
manuscript for publication, with the expert assistance of Dr Hans Krabbendam of
the Catholic Documentation Centre at Radboud University Nijmegen. In doing so,
we made a number of minor changes to the text as it was seen by Dr Poels: apart
from some linguistic tweaking, these adjustments consisted mainly of the improve-
ments suggested by the peer reviewers.

I wish to thank Dr Poels’s husband Hans Peters very warmly for offering Dr De
Valk and me every encouragement and granting the required permissions. I am very
grateful to Dr De Valk for his close reading of the manuscript, his judicious correc-
tions and suggestions for improvement, and his kindness and delicacy throughout
the process. Thanks are due furthermore to Dr Krabbendam and the staff at Radboud
University Press, the anonymous reviewers, who offered valuable feedback, Gerrit
Vroon, Dr Hanneke Westhoff, Dr Otto S. Lankhorst, St Magdalena Schumann 0.5s.R.
and Fr Dan Baragry c.Ss.R. for assistance rendered, and to Vrienden van het KDC and
an anonymous donor for funding the translation.

It is my fervent hope that, in introducing Cardinal Van Rossum to an international
audience, this book will at the same time be testimony to the meticulousness and
far-sightedness of Dr Vefie Poels’s historical work.

Brussels, 25 June 2023

Brian Heffernan
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Author’s preface

I\ /I y interest in Cardinal Willem van Rossum (1854-1932) was quickly aroused
when I first began to study the heyday of Dutch Catholicism during the first

half of the twentieth century. The name of this Rome-based Redemptorist priest

appeared sooner or later in many of the sources I used for my historical research.

I began to realise that Van Rossum, prefect of the Congregation de Propaganda
Fide (the Vatican’s missionary department) since 1918, though operating behind the
scenes, exerted a crucial influence there. In fact, it is impossible to understand the
rise of missionary activities and the flourishing of religious institutes withoutlook-
ingathis contribution. My doctoral research on a Dutch Catholic mission in Norway
drove this truth home to me. But who was this man, how did he come to occupy
such an exalted position in the Vatican, and what agenda did he pursue? The existing
literature offered little to go on. Two dated and hagiographical biographies gave lim-
ited and unsatisfactory answers. The plan started to take shape in my mind to write
a scholarly biography myself, one that would shed light on his Dutch origins, his
position within the Congregation of the Redemptorists and his career in the Roman
curia, and on the links between these various aspects.

My fascination for Van Rossum was shared by my doctoral supervisor at the time,
Jan Roes, and, after his death in 2003, by other historians who were interested in
placing the history of Dutch Catholicism in the wider context of the global church.
Their support helped me to begin my biographical research on this Dutch cardinal
in 2008, initially as a pilot project at the Nijmegen Institute for Mission Studies
(NIM) and, from 2009-2014, as a postdoctoral project at the Tilburg School of Catho-
lic Theology (TsT). I continued working on the biography in my own time after 2014,
facilitated by the Catholic Documentation Centre (KDC) in Nijmegen.

This book is the result of extensive research in a large number of archives in the
Netherlands and abroad. The active assistance of many archivists was of crucial
importance. I would like to mention here, for the Vatican archives, Marcel Chappin
S.J., and Alejandro M. Dieguez (Vatican Apostolic Archives), Msgr L.M. Cuna Ramos
(Propaganda Fide Archives), Msgr Alejandro Cifres (Archives of the Congregation
for the Doctrine of the Faith), and Johan Ickx (Historical Archive of the Secretariat of
State). My research in the archives of the Redemptorists benefited much from the sup-
port of the late Piet Nelen and Jozef Konings (Dutch province), and in Rome of Jean
Beco, Gilbert Enderle and Adam Owczarski (Historical Institute of the Generalate). For
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RED POPE

the archives in the Netherlands, the staff of the Heritage Centre for Religious Life in
the Netherlands in St. Agatha and of the Catholic Documentation Centre in Nijmegen
helped me on innumerable occasions. Jos Drehmanns gave me access to the family
archives (Roermond). I would also like to thank the archivists of a number of regional
heritage centres and diocesan archives in the Netherlands, and, further afield, Gunnar
Gudmundsson (Reykjavik), Patrick Hayes (Redemptorists, New York), Agnes Maria
Weber (Ingenbohl) and the staff of kKaDoC (Leuven). I thank the board of the Royal
Netherlands Institute in Rome for its generosity in facilitating the colloquium on Car-
dinal Van Rossum held there in June 2009.

I received indispensable financial support for my research and for the publica-
tion of the biography from XDc Fonds, the Conference of Dutch Religious (KNR, PIN
Commission), Missio Nederland, NI1M, Nuyensfonds, the Order of Redemptoris-
tines, Sormani Fonds, St. Clement’s Redemptorist Province, Stichting Echo, TST and
the Sisters of Mercy of the Holy Cross in Ingenbohl. I am most grateful to all of them.

While researching and writing this book, I benefited greatly from the critical
comments made by the members of the supervisory committees at NIM and TST: Eric
Corsius, Adelbert Denaux, Jan De Maeyer, Peter Rietbergen, Theo Salemink, Maria
ter Steeg, Hans de Valk, Joop Vernooij €.ss.R., Joos van Vugt and Lodewijk Winkeler.
I also thank the other readers who offered critical comments on the text or parts of
it: Jan Bank, Gilbert Enderle c.ss.R., Eduard Kimman s.J., Jozef Konings c.ss.R., Hans
Krabbendam, Melanie van Oort-Hall, Ton van Schaik and Jan Snijders s.M.

A special word of thanks must go to Theo Salemink and Hans de Valk, who sup-
ported my plans for a biography from the start and who helped bring it about. More-
over, Hans de Valk, for whom the Vatican archives have no secrets, offered inestima-
ble help as a guide and assistant during the archival research. It truly was a pleasure
to work with him. In the last phase of the biography, Otto S. Lankhorst and Hans
de Valk were a great help to me; the former by compiling the bibliography and the
latter by compiling the list of archives consulted and the index. The same is true
for Mariken Roes and Hanneke Westhoff of Valkhof Pers, who followed the origi-
nal Dutch-language project throughout with warm interest. Thanks are due also to
Brian Heffernan for his excellent English translation and for our pleasant coopera-
tion. Finally, I thank my husband Hans and our children Daniel, Myriam and Jakob.
They were there throughout the genesis of this book, and ‘the Cardinal’ has become
somewhat of a family member over the years.
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Introduction

Acentury ago, the Dutch Redemptorist Cardinal Willem Marinus van Rossum
(1854-1932) was one of the most influential Catholic prelates. As the ‘red pope’,
the moniker given to the prefect of Propaganda Fide, he gave Catholic missions
worldwide a decisive impetus after the First World War, as Europe lay destroyed and
anew world order presented itself, in which the church of Rome had to redefine its
position. The great missionary drive of the interwar years was crucial in this endeav-
our, and its results are still visible today: the Catholic church with its 1.2 billion mem-
bers is the most numerous Christian denomination in the world. As the church’s
influence in Europe declines, its role in the other continents of the world continues
to be significant. The non-European pole in the church is consequently becoming
more and more important, and one of the visible signs of this was the election of the
Argentine Pope Francis in 2013. Van Rossum would have been delighted at this: he
was a great protagonist of a centrally governed but universal church, which would
no longer be beholden to the Italian element. It was a point of view he did little to
hide within the Roman curia.

Van Rossum is an intriguing figure, who more than merits a biography, if only
becauseitis odd thataman of his stature and influence should have left so few traces
in national and international historiography. As a Dutchman, he was an outsider in
the predominantly Italian College of Cardinals. He was also an exception among his
fellow cardinals of the curia because he was a Redemptorist. This helped shape the
way he operated in the Roman curia: these two aspects of his background paradoxi-
cally proved to be both an impediment and the key to his successful career.

Three historical developments converged during Van Rossum’s lifetime. In the
first place, hailing as he did from the mainly Protestant town of Zwolle, he was a rep-
resentative of late-nineteenth and early twentieth-century Dutch Catholicism, which
was slowly emancipating itself from its second-class position in society. Secondly, he
was areligious and a priest ata time in which orders and congregations flourished in
the Catholic world and were able to wield great power. As an adolescent, he was edu-
cated by the Jesuits, but at the age of eighteen he chose to join the Redemptorists, at
the time a strict congregation that specialised in moral theology and the ministry of
confession. In this environment, he became an expert in the doctrine of the founder
of this congregation, the doctor of the church Saint Alphonsus Liguori. Thirdly and
finally, he joined the Roman curia in 1896, and served the Vatican under four popes:
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Leo X111 (1878-1903), Pius X (1903-1914), Benedict Xv (1914-1922) and Pius XI (1922-
1939). In this capacity, he had a rigorist profile, influenced by a tendency that strongly
opposed modern interpretations of church doctrine. He went from being a ‘humble’
consultor of the Holy Office to receiving the cardinal’s hatin 1911, and was appointed
prefect of Propaganda Fide in 1918. In this latter position, which he held until his
death, he operated as a strong manager who proved very capable of responding stra-
tegically to contemporary developments at a global level.

Not only was Willem van Rossum a representative of these historical periods
and developments, he also exerted influence over them. A product of his time and
circumstances, he was simultaneously a driver of change. In addition, he uniquely
stood at the intersection of these three processes - I have previously called him an
‘embodied interface’ between them.! The microhistory of this cardinal of the curia
can provide insight not only into each of these periods, but also permits us to trace
how they were interrelated to and interwoven with each other through Van Rossum.
Of course, this biography cannot aspire to give a full account of the historical peri-
ods and developments at issue. Its subjects are the life of Willem van Rossum and
his convictions and activities in their historical context. Thus, readers will look in
vain for a history of the missions or of Propaganda Fide in the 1918-1932 years. The
central position which this one historical figure occupies served as the criterion for
determining whether important issues required extensive and detailed discussion,
or had to be left aside or discussed only in passing.

The need for a biography was felt immediately after Van Rossum’s death in 1932. His
former private secretary Joseph Maria Drehmanns published Kardinaal van Rossum.
Korte levensschets (‘Cardinal Van Rossum. A Brief Life’) three years later. Drehmanns
was an advocate for the cardinal’s beatification, and his book is of limited use, not
least because it is based largely on the secretary’s personal memories. In 1955, Jan
Olav Smit, one of Van Rossum’s protégés, published alecture he gave on the occasion
of the cardinal’s hundredth birthday, entitled Wilhelmus Marinus kardinaal Van Ros-
sum. Een groot mens en een wijs bestuurder (‘Wilhelmus Marinus Cardinal Van Rossum.
A Great Man and a Wise Administrator’). Both biographies are hagiographical and
were intended to hold Van Rossum up as an example to Dutch Catholics. In 1976,
Josef Metzler, the archivist of Propaganda Fide, published a brief scholarly descrip-
tion that focuses exclusively on Van Rossum’s role as prefect of that congregation, in
the standard work Sacrae Congregationis de Propaganda Fide. Much later, in 2007, the

1 Vefie Poels, ‘Embodied interface. The importance of the biography of Willem van Rossum’, in: Vefie
Poels, Theo Salemink, Hans de Valk (eds.), Life with a Mission. Cardinal Willem Marinus van Rossum CSsk
(1854-1932), Ghent 2011, also published as a special edition of Trajecta. Religie, cultuur en samenleving in
de Nederlanden 19-20(2010-2011),188-194.

15



RED POPE

historical journal of the Redemptorists carried a more extensive biographical essay
by Joop Vernooij, subtitled ‘The Great Cardinal of the Small Netherlands’.2

This book is the first extensive scholarly biography of the life of this Dutch curial
cardinal. Thatitis the firstis partly due to the fact that the Vatican archives for the pon-
tificates of Pius X, Benedict Xxv and Pius X1 were only opened between 1985 and 2006.
The current author consulted these and other archives from 2008 to 2015, together
with Dr. Hans de Valk, a staff member of the Royal Netherlands Institute in Rome.

The research in the Vatican collections covered the archives of Propaganda Fide
(aspF), the Archivio Apostolico Vaticano (AAv; formerly the Archivio Segreto Vati-
cano [Vatican Secret Archives]), the Archivio del Dicastero per la Dottrina della Fede
(ADDF; the archives of the Holy Office) and the Historical Archives of the Secretary
of State: Section for Relations with States and International Organizations (ASRS;
specifically the archives of the Congregazione degli Affari Ecclesiastici Straordinari).
Despite various requests, I was unable to gain access to the archives of the Congre-
gation for Religious. The archives of the Pontifical Biblical Commission, which Van
Rossum chaired for many years, appear to have disappeared without a trace after
the 1960s.3 Although Van Rossum was also a member of the Congregation for the
Eastern Churches (the ‘Orientale’), the Congregation for Seminaries and Universi-
ties and the Congregation of Rites, I chose not to consult these archives and to focus
instead on his most important roles as regards the curia.

In addition, I was given unlimited access to the general archives of the Redemp-
torists in Rome, the Archivum Generale Historicum Redemptoristarum (AGHR), and
the provincial archives of the same congregation in the Erfgoedcentrum Nederlands
Kloosterleven (ENK; Heritage Centre for Religious Life in the Netherlands) in Sint
Agatha (Cuijk). I would like to pay tribute to the hospitality of the Redemptorists,
who frequently welcomed Hans de Valk and me on Via Merulana to do research in
Rome and the Vatican, allowing me literally to tread in Van Rossum’s footsteps in
the monastery of Sant’Alfonso and in his former apartment on Via dello Statuto.

The Van Rossum papers and those of his secretary Drehmanns in the Catholic
Documentation Centre in Nijmegen proved to be of particular interest. The gene-
sis of this remarkable collection is somewhat peculiar. In 1932, after Van Rossum’s
death, his apartments were immediately sealed, following curial tradition. Officials

2 Jos. Maria Drehmanns, Kardinaal van Rossum. Korte levensschets, Roermond/Maaseik 1935; Jan Olav
Smit, Wilhelmus Marinus kardinaal Van Rossum. Een groot mens en wijs bestuurder, Roermond 1955;
J- Metzler, ‘Prafekten und Sekretare der Kongregation in der neuesten Missionsara (1918-1972).
Willem Marinus van Rossum’, in: Sacrae Congregationis de Propaganda Fide. Memoria rerum 350 Jahre im
Dienste der Weltmission, 1622-1972. Ed. ]. Metzler (Rome 1971-1976), vol. 111/2:1815-1972, 303-312;
J. Vernooij, ‘Cardinal Willem van Rossum, C.Ss.R. “The Great Cardinal of the Small Netherlands”
(1854-1932)’, in: Spicilegium Historicum Congregationis Ss.mi Redemptoris (SHCSR), 55(2007), 347-400.

3 For more on this, see Chapter 12.1.
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of the curia then went through the cardinal’s papers and took all official material, and
clearly also other documents that interested them, and deposited these in the archives
of the various dicasteries.# A few days later, the remaining documents were exam-
ined by the executor of Van Rossum’s will, Drehmanns. He took these papers, which
included thousands of letters exchanged with members of the general curias of orders
and congregations, shipped them to the monastery of his congregation in Wittem
in the Netherlands, and added many pieces from his own archives to the collection.
Remarkably, he removed most of his own letters to Van Rossum and deposited them
in his family archives. He selectively used these various collections for the biography
mentioned above. After this book was published in 1935, the papers remained in the
Redemptorist archives and they were rudimentarily catalogued for the first time in
the 1960s. In consultation with the archivist at the time, Jan Vinkenburg, they were
transferred to the Catholic Documentation Centre in the 1990s, because their impor-
tance transcends the history of the congregation. They were fully catalogued there
and are now accessible digitally.

In addition to these archives, I consulted archival collections in Belgium, France,
Ireland, Iceland, the United States and Switzerland, and in various repositories in
the Netherlands. A full list is included in the bibliography.

I also used the extensive library collection of the Dutch province of the Redemp-
torists, which was purchased by the university library of Radboud University in
Nijmegen in the 1970s. This collection includes rare works from Van Rossum’s and
Drehmanns’s personal collections, and some of them proved important for this
biography, such as a book of dietary advice for diabetics from 1925, or the Commu-
nicanda, a periodical published by Drehmanns but banned by Propaganda Fide after
only a few issues.

The research for this biography benefited greatly from the results of a colloquium on
Cardinal Van Rossum held on 11 and 12 June 2009 in the Royal Netherlands Institute
in Rome. International experts, archivists, historians and theologians gathered to
shed light on Van Rossum’s activities from their specific disciplines. The conference
was attended by the then prefect of the Congregation for the Evangelisation of Peo-
ples - the successor to Propaganda Fide -, Cardinal Ivan Dias. The contributions by
Joop Vernooij C.Ss.R., Otto S. Lankhorst, Eric Corsius, Giuseppe M. Croce, Otto Weiss,
Anna Luisa Casiraghi, Marcel Chappin s.J., Johan Ickx, Claude Prudhomme, Hans de
Valk, Theo Salemink and Vefie Poels were subsequently published in the volume Life
with a Mission. Cardinal Willem Marinus van Rossum CSsR (1854-1932) mentioned above.

4 The Archives of Propaganda Fide contain four boxes of ‘Carte W.M. van Rossum’: documents and
correspondence on a wide range of subjects.
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RED POPE

This biography of Willem van Rossum consists of three parts: the first two are struc-
tured largely chronologically and cover the 1854 to 1918 period. The first five chap-
ters are set in the Netherlands. After his youth in Zwolle (1), his years in the minor
seminary (2), his formation as a Redemptorist (3), and his years as alecturer in Wit-
tem (4), they discuss the polarisation in his congregation at the time, which led to
his departure for Rome in 1895 (5). The following chapters chronologically address
his life up to his appointment as prefect of Propaganda Fide: life in the generalate
(6), his first steps in the curia (7), his support for antimodernist movements within
the church (8), his near-election as superior general (9), his creation as cardinal
(10), his position within the College of Cardinals as a Dutchman (11) and his first
roles as a cardinal of the curia (12). The remaining chapters are largely thematic and
examine the period that he was prefect of Propaganda Fide. After an introductory
chapter on this department of the curia (13), attention turns to the apostolic letter
Maximum Illud (1919) and the encyclical Rerum Ecclesiae (1926) and Van Rossum’s part
in their drafting (14), the conflict with France and the American bishops over the
centralisation of fundraising and support for the missions (15), his journeys to the
Netherlands and Scandinavia (16), the role of religious in the church and specifically
in the missions (17), his activities as cardinal protector of orders and congregations
(18) and the problematic role his private secretary Drehmanns played (19). The last
chapters address his difficult relationship with Pius X1 (20), as well as his criticism of
the way the church was being governed in a sensational anonymous pamphlet that
advocated fundamental reorganisation of the Roman curia. It was circulated shortly
before his death in Maastrichtin 1932 (21).

18



CHAPTER 1

Childhood

1 The Hanseatic town of Zwolle

Willem Marinus van Rossum was born on Sunday 3 September 1854 in the central
Dutch town of Zwolle in the region of Salland, as the second son of a cooper, or barrel
maker. “No one in Zwolle”, his biographer Joseph Drehmanns intimated, “suspected
that on this day the man was born who would make Zwolle famous across the whole
world.” It was no exaggeration to state that Cardinal Van Rossum was a well-known
name across the world, atleast among Catholics, at the time that Drehmanns’s Korte
levensschets or ‘Brief Life’ was published, in 1935. But it is doubtful that the town of
his birth ever shared in his fame. And yet the circumstances in which he grew up in
Zwolle had a major impact on his life.

The house on Hagelsteeg, Zwolle, Willem van Rossum’s birthplace
1 Drehmanns, Kardinaal van Rossum, 8.
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RED POPE

Willem'’s native town still breathed the atmosphere of its origins as a Hanseatic
stronghold at the place where four rivers meet: the IJssel, the Vechte, the Zwarte
Water and the Aa. The inhabitants of this area are called Sallanders. They have the
reputation of being reserved but sensitive and a little conservative, strongly attached
to their region and its customs.2 Zwolle became prosperous in the fourteenth and fif-
teenth century thanks to its trade relations with Amsterdam and cities in Germany
and Flanders. In 17938, at the time of the Batavian Republic, the town became the
administrative centre of the region. When the United Kingdom of the Netherlands
was founded in 1815, it was made the capital of the province of Overijssel.

The young Willem, or Marinus as he was usually called by relatives, grew up in the
old centre of the town. Zwolle had approximately 18,000 inhabitants in the mid nine-
teenth century; half of the population lived in the crowded town centre. The medieval
city walls and towers had been demolished in the first half of the century, because
space was needed to accommodate the growing population. Only the Sassenpoort
was spared; later certain vestiges of the old city walls were dug up and ‘restored..
Wealthy residents in particular began to build stately townhouses outside the city
moat or singel, where the new train station was also built. The first steam train pulled
into this station from Utrechtat3.25 pm on 4 June 1864, to the rapturous welcome of
hundreds of inhabitants, among whom perhaps also the nine-year-old Willem.

Willem was born in Hagelsteeg in the old town centre, which was dominated by
narrow alleys and single-room dwellings. This part of town was the domain of the
poorer labouring class, the kleine lieden or common people. In 1850, the industrial
sector in Zwolle was made up of about a thousand craftspeople who employed at
most one member of staff.3 The Van Rossum family belonged to this group: they
were coopers who manufactured wooden barrels for the storage and transportation
of fluids and other products.

Willem Marinus’s grandfather Jacob van Rossum had moved to Zwolle at the
beginning of the nineteenth century. He was a farmer’s son from Emmerich, a small
town in the German Rhine Province, in what is now North Rhine-Westphalia. Like
many other Catholics he decided to leave the area when it was assigned to the Protes-
tant state of Prussia after the fall of Napoleon by the Congress of Vienna (1814-1815).
On 10 March 1815 the twenty-three-year-old Jacob married the widow Willemijntje
Tollenaar, fourteen years his senior, who owned a cooper’s business. Willemijntje
died precisely a month later, but not before Jacob had apparently managed to master
the cooperage trade. He remarried three months later, this time with the seamstress

2 Otto S. Lankhorst, ‘La jeunesse du cardinal Van Rossum et son lien avec le Salland, sa région
d’origine’, in: Life with a Mission, 26-37, at 30.
3 Janten Hove, Geschiedenis van Zwolle (Zwolle 2005), 409-421, 441-457.
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Maria Gerrits Krommendam from the neighbouring town of Dalfsen.# Jan van Ros-
sum, one of their sons, followed in his father’s footsteps and also became a cooper.
He married Hendrika Veldwillems, a farmer’s daughter from nearby Hellendoorn,
on 19 May 1852.5 They had five children: three boys, Jacobus (1853), Willem (1854)
and Johannes (1858), and two girls, Hendrina (1856) and Hendrika (1860).6

2 The Catholic community of Zwolle

Zwolle and its environs have gone down in history as the birthplace of a fifteenth-cen-
tury spiritual movement called the Devotio Moderna or Modern Devotion. The monas-
teries of St. Agnes and Windesheim near Zwolle were the most important centres of this
movement. The mystic Thomas a Kempis died in Zwolle in 1472; he was deeply influ-
enced by the Modern Devotion. His book De imitatione Christi continues to be one of the
most read and most translated spiritual texts of all times. We do not know if Willem
van Rossum knew this work during his years in Zwolle, but he would certainly become
familiar with it during his seminary formation. In his later life and during his journeys,
he always carried a copy of The Imitation of Christ with him as well as his breviary.?

Ever since the Reformation, Dutch society had been politically and culturally
dominated by Calvinism, and the Dutch Reformed Church was the most impor-
tant denomination. The Calvinists mainly lived in the northern part of the coun-
try, north of the great river delta. Catholics made up about a third of the population
and lived predominantly in the southern provinces. As Catholics, the Van Rossums
therefore belonged to a minority in Zwolle, which lay in the north. Protestants made
up about three-quarters of the population, with the remainder being Catholics or
belonging to the small Jewish community (approximately 2%). The citizens of Zwolle

4 Zwolle, Collectie Overijssel (C0), Register van de burgerlijke stand. Jacob van Rossum (Emmerich,

12 February 1792 - Zwolle, 12 March 1867) married Maria Gerrits Krommendam (Dalfsen, 27 Novem-
ber 1789 - Zwolle, 31 January 1864) on 4 July 1815. See also Bijdrage tot de geschiedenis van Zwolle’s
grooten kardinaal [Zwolle 1933], 3. This publication contains 69 letters that Willem van Rossum wrote
to his stepfather and half-brother from 1886 to 1932.

5 CO, Registervan de burgerlijke stand. Jan van Rossum (24 April 1827 - 15 May 1861); Hendrika Veldwil-
lems (24 February 1825 - 24 September 1863). See also Kees Ribbens, “Heil U! Zwolle’s eedle spruit”.
De terugkeer van kardinaal Van Rossum in zijn geboortestad’, in: Zwols Historisch Tijdschrift, 13(1996),
58-65.

6 CO, Registervan de burgerlijke stand; Nijmegen, Katholiek Documentatie Centrum (KDC), Archivalia
W.M. van Rossum (R0SS), nos. 27 and 26 4. All five children were born in Zwolle: Jacobus Johannes
(12 March 1853 - Zwolle, 4 October 1904), Wilhelmus Marinus (3 September 1854 - Maastricht,

30 August 1932), Hendrika Johanna (Hendrina) (28 December 1856 - Tilburg, 9 November 1937),
Johannes Gerardus (1 October 1858 - Amsterdam, 27 August 1915), Hendrika Gerritdina
(Wilhelmina) (1 September 1860 - Amsterdam, 14 June 1905).

7 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 73. Van Rossum’s estate includes two editions

of this work by Thomas a Kempis (KDC, ROSS, nos. 461 and 466); the oldest printed in Turin in 1853.
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The centre of Zwolle (c. 1900), with St. Michael’s church (built in 1892) on Roggenstraat

had largely joined the Protestant religion after the Reformation, while many who
remained Catholics left the area. But the share of practicing Catholics subsequently
rose again to a quarter, primarily due to the immigration of Catholics like Willem’s
grandfather, who fled Protestant and militaristic Prussia.®

The Catholics of Zwolle experienced discrimination like elsewhere in the Dutch
Republic, but they were not openly persecuted and were able to lead more or less
normal lives. The Batavian Republic, which was founded in 1795 with the support
of the French, brought formal freedom of religion. The Catholics rejoiced: up to
that point they had had to worship in clandestine churches or schuilkerken. They
also benefited from the government of Louis Napoleon, placed on the throne by his
brother, the French Emperor Napoleon, in 1806. During his four-year reign as king
of Holland, Louis Napoleon commanded that churches and church properties that
had fallen to the Protestants after the Reformation be redistributed among the two
denominations according to their numerical proportions. The Catholics of Zwolle
recovered one of their former medieval churches.

Nevertheless, Dutch Catholics continued to occupy a position of socio-economic
deprivation compared to their Protestant compatriots. They were not proportionally

8 Ten Hove, Zwolle, 473-476; o, library, no. C449, ‘Suolla catholica. Grepen uit de geschiedenis van katho-
liek Zwolle, ter gelegenheid van de onthulling van den Kardinaal van Rossum-gedenksteen op Zaterdag
4 September [1954] te 4 uur namiddags in een pand gelegen aan Bitterstraat 57/63 te Zwolle’, 3.
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represented in the higher echelons of society, and were more likely to be dependent
on poor relief. In 1855, more than twenty percent of the Catholics of Zwolle received
reliefaid, as compared to ten percent of Protestants. According to Joseph Drehmanns,
this socio-economic injustice made a great impression on the young Van Rossum.
Even in old age, he used to reminisce about his youth in Zwolle, where Protestants
walked to church on Sundays along well-kept pavements with their Statenbijbels or
State Translation bibles under their arms, while Catholics had to walk in the middle
of the road on badly paved streets to get to their churches.

But Drehmanns’s conclusion that “Zwolle was antipapist to the bone” does seem
somewhat exaggerated, and not all Catholics belonged to the lower classes of society.?
Thus the Catholic Arnoldus Vos de Wael, scion of a respectable family from Venlo, was
mayor of Zwolle for many years (1813-1855). Other elite Catholics such as the Heer-
kens, Schaepman and Van der Biesen families, and Baron FW.J.A. van Lamsweerde,
formed a tightly knit network that exercised considerable influence in the municipal
council and in the economiclife of the town. They established a Catholic cemetery and
ensured that the two parish churches were never without the funds they required.'®

The division between the largely Protestant north and the Catholic south was
reflected in the organisation of the Catholic church in the Netherlands. After the
Reformation, the church in the north was led by seven archpriests of the districts
that together formed the Missio Hollandica (Hollandse Zending or Holland Mis-
sion). Ecclesiastical government was coordinated by a ‘vice superior’ who exercised
authority on behalf of the Roman Congregatio de Propaganda Fide. By contrast, vic-
ars apostolic were appointed in the south. Since 1829, an internuncio in Brussels,
later in The Hague, was responsible for maintaining relations between the Dutch
government and the Holy See. This structure was replaced in April 1853 by ordinary
episcopal government, something Dutch Catholics had desired for many years."
An archbishop and four bishops came in the place of the vicars apostolic and arch-
priests. Joannes Zwijsen (1794-1877) was appointed the first archbishop of Utrecht,
the city that, before the Reformation, had long been an important Catholic centre.
This diocese covered the entire country north of the river delta, with the exception
of the western coastal part, and also included Zwolle.

The erection of the episcopal hierarchy was accepted smoothly in Zwolle, but this
was not true for all the country. Opposition to this new form of Catholic authority

9 Drehmanns, Kardinaal van Rossum, 11-12.

10 J. Erdtsieck, Zwolle in geel-wit. De RK Kerk van 1855-1941 (Zwolle 1991), 11-12 and 32.

11 Although the Dutch church province remained subject to Propaganda Fide in Rome until 1908,
when the Roman curia was thoroughly reorganised in the papal constitution Sapienti Consilio.
Hans de Valk, Roomser dan de paus? Studies over de betrekkingen tussen de Heilige Stoel en het Nederlands
katholicisme 1815-1940 (Nijmegen 1998), 47-49.
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emerged in the form of the so-called April Movement'. In some areas, Catholics were
threatened by groups that resisted the new structure. But the agitation was essen-
tially antiliberal rather than anti-Catholic, and King William 111's dismissal of the
liberal cabinet restored the peace and the bishops were able to take up their sees.’?

Under Archbishop Zwijsen’s authority, the former districts of the archpriests were
gradually divided into parishes. This process also took place in Zwolle. But it would
take a number of years before the Catholic community in Zwolle acquired a clear
parish structure. Willem Marinus’s baptism by Father Henricus van Kessel in Our
Lady’s church on 3 September 1854, the day he was born, was recorded in the regis-
ter of the Steegjeskerk, which served as baptismal chapel.’3 A year later, the family
no longer belonged to Van Kessel’s flock. As of 1855, Our Lady’s parish included the
southern part of the town, while the northern part, where the Van Rossums lived,
belonged to St. Michael’s parish.

The parishioners of St. Michael’s attended the Bogenkerk in Nieuwstraat, where
Andreas Ignatius Schaepman, a Zwolle native, was parish priest from 1848 to 1857. He
was succeeded by Petrus Mocking (1857-1865), Gerard Roelofs (1865-1885) and Nico-
laas A.van Balen (1885-1919). Generous inheritances from a number of wealthy Catho-
lic families permitted Father Van Balen to build a new and impressive St. Michael’s
churchin1892. Willem van Rossum felt a close connection to this parish, and he visited
to celebrate a solemn Mass there on 8 September 1880. The parish’s patron saint occu-
pied an important place throughout his life, as the inclusion of an image of the Arch-
angel Michael over his cardinalitial coat of arms testified. During his visit to Zwolle
in 1913, he celebrated a pontifical Mass in St. Michael’s church, and after his death, his
cardinal’s hat was given a place of honour in the nave of the church in 1933.14

Developments within the Catholic church during his childhood made a deep
impression on Van Rossum. It was a period of slow but steady burgeoning of Catho-
lic self-consciousness in the Netherlands. Catholics began to claim their place in all
sectors of society. The second half of the nineteenth century was a period of growth
and expansion within new organisational structures, a development that ran paral-
lel to the unstoppable emancipation of the Catholic population of the country. This
subject will be discussed more extensively in the following chapter.!s

12 Piet de Rooy, ‘Inleiding’, in:]. Vis, W.Janse (eds.), Staf en storm. Het herstel van de bisschoppelijke
hiérarchie in Nederland in 1853: actie en reactie (Hilversum 2002), 9-16.

13 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 4-5.

14 The church was demolished in 1965. Erdtsieck, Zwolle in geel-wit, 11-12 and 32; Bijdrage tot de geschie-
denis van Zwolle’s grooten kardinaal, 9 and 68-73.

15 John A. Coleman, The Evolution of Dutch Catholicism, 1958-1974 (Berkeley 1978), 24-48; L.]. Rogier,
N. de Rooy, In vrijheid herboren. Katholiek Nederland 1853-1953, The Hague 1953; ]. Kennedy, J.P. Zwemer,
‘Religion in the Modern Netherlands and the Problems of Pluralism’, in: Bijdragen en mededelingen
betreffende de geschiedenis der Nederlanden, 125(2010), 237-268.
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3 Willem Marinus’s childhood

Willem and his brothers and sisters were raised in rather bleak circumstances. The
situation in the overcrowded old town centre of Zwolle, where the Van Rossums
and many other members of the popular classes lived, was far from ideal. The small
houses in the vicinity of Hagelsteeg were declared uninhabitable shortly after Wil-
lem Marinus had lived there.!® Clean drinking water was not available, nor were
proper sanitary facilities. The Aa river served as an open sewer. It is no wonder that
every cholera, typhoid or measles epidemic claimed dozens of victims. The situation
further deteriorated in the course of the 1860s as a result of population growth in
the inner city, which was already bursting at the seams. The municipal authorities
did little to fight the outbreak of infectious diseases, so that the mortality rates were
higher than in the nearby town of Deventer. During the cholera epidemic of 1866,
burning barrels of tar were placed in the streets to ‘purify’ the air, a measure that
failed to curb the danger of infection. It was not until the end of the decade that the
town council began to invest in a sewerage system, healthcare and drinking water.'

Yet Van Rossum’s biographer Drehmanns’s suggestion that his earliest years were
spent in utter destitution is exaggerated.'® His parents earned enough from their
cooperage business to send their children to a private Catholic school, and this at a
time when fewer than two thirds of the children in Zwolle attended primary school
at all. Primary education was only made mandatory in 1901, but the School Act of
1857 compelled municipal councils to ensure that there were a sufficient number
of public primary schools that offered instruction in reading, writing, arithmetic,
language, geography, history, biology and singing. At the time, Zwolle had a public
school attended by some five hundred children, a number of smaller, single-class-
room schools, and seven private schools, three of which were Protestant and four
Catholic. All these schools were located in the old town centre.!?

The Catholic schools were managed by an umbrella organisation, the Rk Gesticht
van Liefde or Roman Catholic Charitable Institution. This had been founded after
the arrival in Zwolle of the Sisters of Charity of Our Lady, Mother of Mexcy, better
known as the Sisters of Tilburg, a congregation founded in 1832 by the later Arch-

16 CO,1No.C449, ‘Suolla catholica’, 1. The houses were demolished during the third quarter of the nine-
teenth century.

17 Ten Hove, Zwolle, 456-460.

18 Drehmanns, Kardinaal van Rossum, 7-8. To stress Van Rossum’s status, Drehmanns compared the
impoverished circumstances of Van Rossum’s birth to those at the birth of Jesus.

19 A.van der Wurff, ‘Standenscholen en buurtscholen in Zwolle in de tweede helft van de negentiende
eeuw’, in: De school anno. Periodiek van de Vereniging Vrienden van het Nationaal Onderwijsmuseum,
3(1985), no. 1(April), 3-10. 72% of the boys and 607% of the girls were enrolled in a primary school in
1859.
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bishop Zwijsen. The first sisters arrived in Zwolle in 1844 and took up residence in a
house on Gasthuisplein. Up to the last decade of the nineteenth century, this was to
remain the only Catholic religious house in the town.2° After their arrival, the Sisters
founded two girls’ schools: one for children from well-to-do families, and one for the
poor. They also took on the care of the girls from the local Catholic orphanage, which
up to that point had accepted both boys and girls. The same umbrella organisation
also ran two new Catholic boys’ schools staffed by lay teachers. Like the girls’schools,
one of these was for pupils from deprived backgrounds and the other for boys from
wealthier families.

Willem and his brothers attended the latter school, located on the corner of Praub-
straat and Koestraat. The inspector of schools at the time had a favourable impres-
sion of the building and furnishing of this school, but was less impressed by the
quality of the teaching. The head teacher, J. Dalmeyer, was competent enough, but
there were not enough assistant teachers. Perhaps this was why Willem and another
pupil received additional evening instruction at the public school when they were a
little older. According to Drehmanns, the young Willem and his mates sometimes
got into fist fights with the pupils of the nearby Protestant school. But during these
evening classes, the two Catholic boys had a hard time on their own among an over-
whelming majority of Protestant pupils.2!

The curriculum at the Catholic school was much improved in 1867 at the behest of a
new headmaster, M. Ridder. He had the “odd little books (...) that offer very little mate-
rial for the development of mind and heart” replaced by study books that were also
in use in the public schools.?2 The young Van Rossum only had a brief opportunity to
benefit from the improved education under Headmaster Ridder, who was his teacher
in the highest class of primary school. At the request of Father Gerard Roelofs, parish
priest of St. Michael’s, Ridder tutored the twelve-year-old in Dutch and assessed him
with a view to admission to the archdiocesan minor seminary of Kuilenburg.?3

20 Lankhorst, ‘Lajeunesse du cardinal van Rossum’, 31-32. The Brothers of Our Lady, Mother of Mercy
(Brothers of Tilburg) founded a house in Zwolle in 1891, and the Dominicans in 1900.

21 Drehmanns, Kardinaal van Rossum, 11.

22 Anneke van der Wurff, ‘Lager onderwijs in Zwolle in de tweede helft van de negentiende eeuw’
(‘Doctoraalscriptie’ Utrecht University. Zwolle 1983), 52-53.

23 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 5.
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4 The Catholic orphanage

Willem Marinus had already experienced a great deal of adversity at this pointin his
young life. The municipal authorities’ investments in improved hygiene came too
late for his parents. Jan van Rossum died at the age of 34 on 15 May 1861, leaving his
widow to look after the five children: Jacob of eight years, Willem of six, Hendrina of
four, Johannes of two and Hendrika who was eight months old. Despite this calam-
ity, his mother Hendrika successfully continued the business as cooperess, with the
aid of two servants. When a competitor died, she purchased his house and workshop
on Diezerpoortenplas for the price of 925 guildersata publicauction on 8 April 1862,
and moved into this considerably more comfortable residence with her children.24
Located just outside the city walls, it had several rooms, as well as a workshop and
a shop which sold barrels of all shapes and sizes, buckets, milk churns, wood, iron-
work and cooper’s tools. The prominent Schaepman family was one of her clients.25

Six months later, the then 37-year-old widow married again, this time to the
baker Lambertus Antonius Janssen, who was ten years her junior.2¢ An official doc-

Hendrika Veldwillems and Lambertus Janssen’s cooperage on Diezerpoortenplas in Zwolle,

acquired in 1862

24 Ibid., 4.

25 KDC, ROSS, no. 90: ‘Tnventaris boedel van den heer L.A. Janssen’, drawn up by the solicitor H.G.P. van
der Biesen, on 13 October 1863.

26 CO, Register van de burgerlijke stand. He was born in Rijssen on 23 July 1835 and died in Zwolle on
7 January 1914. KDC, ROSS, 0. 264.
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ument signed before a solicitor and dated 30 September 1862, a few days before the
wedding, stipulated that Hendrika was the guardian of her children and that her
future husband would be co-guardian. In addition, grandfather Jacobus van Rossum
and his son and namesake (‘Uncle Jaap’) were appointed guardian and supervisory
guardian respectively.?” The marriage with Lambertus Janssen was celebrated on
13 November of the same year. On 23 December - when it had possibly become clear
that Hendrika was once again pregnant - the parties agreed to a division of prop-
erty, which safeguarded the heritage of Jan van Rossum’s children in the form of
the house and workshop on Diezerpoortenplas.?® Twins were born on 27 August of
the following year, but adversity struck again a month later, when Hendrika died of
typhoid fever on 24 September 1863 at the age of 38.29

Jan van Rossum’s and Hendrika Veldwillems’s joint in memoriam card described
their fate in the pathetic language of the time: “Wretched days have been our lot
and we have known difficult nights; our lives have ended in sorrow; yet our model
was the suffering Redeemer, and therefore we say with Him: it is finished.”3° It was a
difficult fate for the five Van Rossum children, as family life ended abruptly and they
were sent to an orphanage.

A fortnight after their mother’s death, on 7 October 1863, the regents of the
RK Weeshuis or Roman Catholic Orphanage met to discuss whether to accept the
Van Rossum children.3! It was not unusual that Lambertus Janssen declined to look
after the five children from his dead wife’s first marriage. Even half-orphans were
regularly placed in orphanages when their remaining widowed parent remarried.3?
Lambertus’s sister, Aunt Bet’, moved in with him to take care of the new-born twins,
but they clearly felt it was too much to look after Hendrika Veldwillems’s and Jan van
Rossum’s five children as well.33

27 €O, Archief RK Weeshuis, no. 78: deed of 30 September 1862.

28 Ibid.: deed no. 5283 of 23 December 1862. The house and yard measured “fifty-eight ell” (approxi-
mately 40 m2), Kadaster Sectie F Nommer 291.

29 CO, Registervan de burgerlijke stand. The twins were called Johannes Marinus and Wilhelmus Hendri-
kus Janssen. The latter died in 1868 at the age of four. Van Rossum kept in touch throughout his life
with his other stepbrother, who married Johanna Gezina Vrede (1864-1905) in 1891 and died in
Vaassen in 1940, the bearer of a ‘Pro Ecclesiae et Pontifice’ medal. See Bijdrage tot de geschiedenis van
Zwolle’s grooten kardinaal, 12-13,29-30; 55-56; KDC, ROSS, 0. 26 4.

30 KDC, ROSS, n0.264.

31 €O, Archief RK Weeshuis, no. 2: minutes of 7 October 1863.

32 S.Groenveld, ]. Dane et al. (eds.), Wezen e-boefjes. Zes eeuwen zorg in wees- en kinderhuizen (Hilversum
1997),306-307.

33 Despite this tough decision, there is not a trace of resentment or reproach in the letters that Willem
van Rossum wrote to his stepfather, Aunt Bet’ or his half-brother and his wife, which were published
in Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, although the introduction does mention
that passages intended exclusively for the family had been omitted for reasons of privacy.

The original letters are no longer available.
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Feelings of compassion, or the idea that children would be better off in a family than
in an orphanage were not commonplace at the time.3* Orphans from wealthy fami-
lies were normally placed with relatives; orphans in the countryside and even from
cities were often sent to farmers. There were 232 orphanages in the Netherlands in
1859, which accommodated approximately 10,000 of the 30,000 orphans in the coun-
try. These institutions were usually governed by private and ecclesiastical bodies and
were divided into armenweeshuizen (‘orphanages for the poor’) and burgerweeshuizen
(‘burgher orphanages’) according to the children’s social background. Local govern-
ments intervened only in emergencies. Although the 1848 constitution stipulated
thatpoor relief should be the object of “the Government’s ongoing care”, the Poor Law
of 1854 affirmed, at the prompting of Protestant leaders such as Otto Heldring and
Guillaume Groen van Prinsterer, that this was primarily a task for private and church
organisations, an idea that fitted the Protestant tradition of Christian charity.3s

The utilitarian principle that underlay the orphanages meant that their aim was to
allow the children to build a life for themselves within their own class. In most burger-
weeshuizen, the boys were trained to be craftsmen and the girls domestic servants.
The idea was that by teaching them a trade, the orphans could be prevented from
sliding to the margins of society. The notion of volksverheffing or popular improve-
ment similarly played a role, given the fear of the impoverished masses that riots in
various European countries in 1848 had aroused. Moral improvement would help
prevent new insurrections. The sick, the physically or mentally handicapped, and
children from ‘immoral’ families were often refused by burgerweeshuizen because it
was assumed that they would never be able to earn an honest living for themselves.
This group had to fall back on the even more frugal facilities provided by the munic-
ipal authorities.3¢

Zwolle had two orphanages: one Protestant and one Catholic. It goes without say-
ing that the three Van Rossum brothers ended up in the Rk Weeshuis or Roman Catho-
lic Orphanage. With its cap of twenty children, this was a much smaller institution
than the Dutch Reformed orphanage that had approximately a hundred children.37
The Catholic orphanage had been founded in 1812 by the local Catholic poor relief
committee, after Louis Napoleon had provided a building in 1809. It was said that
the king had been so generous because the French needed orphans to serve in their
armies.3® The Catholic poor relief committee had initially advised against founding

34 Edward Shorter, The Making of the Modern Family (Glasgow 1977), 224-240.

35 Joost Dankers, J. Verheul, Als een groot particulier huisgezin. Opvoeden in het Utrechtse Burgerweeshuis
tussen caritas en staatszorg 1813-1991 (Zutphen 1991), 98-116; Groenveld et al., Wezen e- boefjes, 258.

36 Ibid.

37 Ten Hove, Zwolle, 424-.

38 Groenveld et al., Wezen e-boefjes, 255.
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an orphanage, as it feared that the children would become lazy and dependent if care
was too easily available. The commissioners also worried that immoral behaviour
would become rife, so that the children would end up either in prostitution or in the
army. A year later, a subcommittee judged more positively of the educational oppor-
tunities that an orphanage could offer, specifically the possibility to develop an inde-
pendent life, thus allowing the orphans to “assume a status in society as citizens,
men and fathers”. This recommendation won the day.3% The funds needed for the
Catholic orphanage of Zwolle were raised by collections supported from the pulpit,
supplemented by donations and inheritances. The annual expenditure per orphan
was estimated to be a hundred guilders in 1810; sixty years later this amount had
tripled. From 1854 onwards, the orphanage was in receipt of a municipal subsidy.4°

The board of the Catholic orphanage, composed of members of the local elite,
decided on admissions. The decision to admit a child was usually based on a num-
ber of factors: the health of the child, the parents’ life style, whether or not they
had been dependent on poor relief, and the sum the orphan could contribute from
its parents’ inheritance. The Van Rossum children’s application was examined by
the board members at the time, ].N.J. Heerkens, B.].B. van Sonsbeeck, H.]J. Reirink,
and J.F.A.A. Schaepman.+! The latter was a brother of Andreas Ignatius Schaepman,
former parish priest of St. Michael’s and later coadjutor (1860-1868) and archbishop
of Utrecht (1868-1882).

The Van Rossum orphans disposed of a sum of 800 guilders from their father’s
estate and another amount that constituted their mother’s inheritance, for which
their stepfather had signed a promissory note. An inventory of the house on Diezer-
poortenplas was drawn up to determine the value of their maternal inheritance. The
value of such items as linen, furniture, crockery, shop inventory, mirrors, paintings
and gold and silver jewellery was estimated at 773 guilders.4?

Janssen continued the cooperage after his wife’s death. This appears to have been a
common pattern among minor craftsmen in Zwolle at the time; Willem’s grandfather
had acquired his cooperage in the same way. His 23-year-old son Jaap married a 42-year-
old smith’s widow, and similarly continued the smithy after she died two years later.43

39 Eeuwfeest van het RK Weeshuis te Zwolle 1812-1 mei 1912 (Zwolle 1912), 2-5.

40 Ibid, 10.

41 Ibid, 16.

42 CO, Archief RK Weeshuis, no. 78: promissory note by L.A. Janssen for 800 guilders, including interest,
to the Catholic orphanage, dated 1July 1864; KDC, ROSS, no. 90: ‘Inventaris boedel van den heer
L.A.Janssen’, dated 13 October 1863.

43 CO, Register van de burgerlijke stand; Genealogie van de familie Van Rossum by Ferdi van Rossum (in
private collection). After Jennegien Brinkhof’s death in 1859, Jaap (Jacobus) van Rossum (Zwolle
1831-Raalte 1914) married his sister-in-law’s younger sister, Harmanna Veldwillems (Hellendoorn
1827-Zwolle 1863) on 9 February 1860. After her death, he married Theodora Jop from Raalte on
12 November 1863. They had five children; two daughters joined the congregation of the Sisters of »
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The board of the Catholic orphanage, having been “authorised by the parish poor
relief committee”, decided to accept the three boys into the orphanage on 3 Decem-
ber 1863; the record states that “the decision had been put into effect”. At a subse-
quent board meeting, a petition was read out which their grandfather Jacob van Ros-
sum and others had addressed to Archbishop Zwijsen on 17 December 1863. They
asked him to accept the two Van Rossum sisters into the orphanage of the Sisters
of Tilburg; Zwijsen was apparently able to decide such matters. He gave the permis-
sion requested, perhaps on the advice of his coadjutor Schaepman, who, as parish
priest of St. Michael's, had probably personally baptised the eldest sister in 1856.44 A
deed of division of property was drawn up by a solicitor, H.G.P. van der Biesen, on 2
August 1864, giving the Catholic orphanage the usufruct (interest) of the estate that
the Van Rossum children had received.45

From the moment Willem van Rossum entered the orphanage, hislife changed rad-
ically. He was no longer in familiar surroundings, and all his personal effects became
the property of the orphanage. Instead of his own clothes, he had to wear an orphan-
age uniform. The day-to-day care for the Van Rossum brothers and the nine other boys,
between five and twenty years old, who lived there at the time, was in the hands of a
married couple called Verheijden.4® The master and mistress of the orphanage recre-
ated a family setting of sorts, but one where personal attention for the children was
not the main concern, but discipline through admonition, punishment and warning.
This was regarded as indispensable for any good education. The master, Frederik Ver-
heijden, emphasised in his letter of application for the post that, as a former military
man, he was well-used to guaranteeing discipline.4’ This was clearly regarded as a val-
uable asset, possibly because many orphanages lacked order, particularly the larger
ones, whose alumni were wont to join the ranks of beggars, vagrants or prostitutes.

The master and mistress were bound by rules fixed by the regents. These stip-
ulated that the children must be bathed, combed and given a clean shirt on Satur-
days, and Sunday clothes on Sunday. On weekdays, they were required to wear the

»  Tilburg. Van Rossum regularly corresponded with his uncle Jaap and his two nieces, Sister Theodora
(Jacoba) and Sister Josephine (Maria). St. Agatha, Erfgoedcentrum Nederlands Kloosterleven (ENK),
Archief Zusters van Liefde Tilburg (AZLT), no. 77: letters written between 1885 and 1924.

44 o, Archief RK Weeshuis, no. 2: minutes of 3 December 1863. The archbishop replied on 9 March 1864
to the effect that the two girls, Hendrina and Hendrika, could go to the Sisters of Tilburg.

45 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 5; CO, Archief RK Weeshuis, no. 78. The deed of
division dated 2 August 1864 says that “the Board of the Roman Catholic Orphanage in Zwolle
appearing for the five minor children” claimed “a. from these children’s share in the estate of their
father £ 866.31; b. from the share of their mother 5/8 share in the credit balance of her estate of
f.152.47 Vs, 1., £95.30, Together f 961.61".

46 See the ‘Naamlijst van wezen', in the catalogue of co, Archief RK Weeshuis te Zwolle, 21-28.

47 co, Archief RK Weeshuis, no. 18: File on the appointment of Frederick Verheijden and his wife Maria
Engelina Weller.
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orphanage uniform: black smocks, trousers and cap.4® This made it easy to identify
them as orphans, so that the local police would know where to bring them if they
gotinto trouble at fairs in the town. Time was strictly regulated and food was simple
but sufficient, which was not always the case for children outside the orphanage.4?
The rules also banned orphans from entering the attic, where apples and pears were
stored. At the centenary in 1912, the board of the Catholic orphanage was proud to
report that of the 207 orphans which it had housed over the previous hundred years
- 112 boys and 95 girls - only sixteen had died in the institution and only six had
been dismissed for misconduct.5°

The changes were no doubt dramatic for Willem van Rossum, but they did not
totally overturn his whole life. The orphanage was located on the corner of Rog-
genstraat and Bitterstraat, in a part of Zwolle he knew well. He was not separated
from his two brothers, and as he served Mass in the chapel of the Sisters of Tilburg,
he probably also continued to see his sisters regularly. The orphans attended Mass
together in St. Michael's church, his own familiar parish church, where they were
seated in a dedicated section. And Willem continued to attend the same school.

On days off, he would stay with his stepfather and stepbrothers in their home on
Diezerpoortenplas, which he knew well, or his grandfather or uncles and aunts in
Zwolle and Hellendoorn. According to one of the children, he particularly liked visiting
Jacob van Rossum, ‘Uncle Jaap’, and Aunt Door in their smithy on Thomas a Kempis-
straat in Zwolle. They would offer the Van Rossum brothers a slice of the local speciality
of boerenstoet or home-baked bread with brown sugar, and other delicacies like apples
and nuts. Almost fifty years later, when Van Rossum visited Zwolle for the first (and
last) time as cardinal, he honoured his uncle with a personal visit on the day before the
pontifical Mass, Saturday 26 July 1913. Uncle Jaap was then in his eighties and so over-
come by emotion that he could hardly utter aword. “When, at the Cardinal’s departure,
all fell on their knees to receive his blessing, and old Uncle Jaap could not do so, His
Eminence lovingly approached him, made the sign of the cross on his forehead and
blessed the old man separately.” He left his uncle overawed by the incredible fact that
his “Marinusien” (little Marinus) had become a cardinal of the Roman church.s

The orphanage remained responsible for the orphans until they reached majority,
and they were eligible for further education after completing primary school. Thus, in
September 1865, when Willem’s oldest brother was twelve, he was sent to an indus-

48 Eeuwfeestvan het RK Weeshuis te Zwolle, 6; O, Archief RK Weeshuis, nos. 17 and 84.

49 Groenveld et al., Wezen e-boefjes, 300-310; Dankers and Verheul, Als een groot particulier huisgezin.

50 CO, Archief RK Weeshuis, no. 17; Eeuwfeest van het Rk Weeshuis te Zwolle, 8-11.

51 ENK, Archiefvan de Nederlandse Provincie der Redemptoristen (ANPR), no. 8530: ‘Mijn herinneringen’.
This document contains reminiscences by his cousin Sister Theodora (Jacoba) or Sister Josephine
(Maria) van Rossum, daughters of his uncle Jaap van Rossum.
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trial school together with two other orphans. Three years later, Kobus van Rossum, as
he was usually called, was admitted to the boys’ teacher training college of the Roman
Catholic Charitable Institution, “in receipt of board and lodging and probably a certain
wage”. Two years later, he joined the Brothers of Maastricht as Brother Nicodemus.5?

Willem Marinus’s ambitions lay elsewhere: he wanted to become a priest. On
Sunday 6 October 1867, the board of the orphanage decided, “with the approval
of the poor relief committee, to send the orphan Marinus van Rossum, 13 years of
age, to the minor seminary of Kuilenburg for further education, as he has demon-
strated much inclination and good aptitude for study, and his family is willing to
contribute in the additional costs, and moreover to grant him a suitable trousseau
and a stipend of 120 guilders per year until he gains majority at 19 years of age, to be
paid every quarter starting on 1 October 1867 to the Reverend Father Roelofs, Parish
Priest.”s3 Every orphan was entitled to a study allowance of 120 guilders per year, but
this clearly did not suffice for Kuilenburg, the archdiocese of Utrecht’s Jesuit-run
minor seminary in the town of Culemborg.54 The unknown remaining amount was
furnished by his stepfather Janssen, his guardian and uncle Jaap van Rossum, and
Hendrika Veldwillems’s two brothers from Hellendoorn.ss

The day after the board’s decision, on 7 October 1867, four years to the day that he
had been admitted to the orphanage, Willem van Rossum departed for Culemborg.
His trousseau consisted of six shirts, “four white underpants, four white nightcaps,
four towels, six half shirts with collars, six handkerchiefs, three of which white, six
pairs of stockings, one pair of shoes (he brought a second pair), a clothes chest, four
white ganseys”.5¢ Although he nolongerlived in the orphanage, the board continued
to be responsible for him, and it paid doctor’s and pharmacy bills of 54.30 and 13.70
guilders in 1873 and 1874 respectively when he was sick. He was only discharged -
at his own request - in January 1878, when he was 23 years old and had completed
more than half of his curriculum at the Redemptorist major seminary.57

Willem van Rossum never spoke publicly about his experiences as an orphan. But
he did once leave emotive testimony in a poem he wrote as an 18-year-old seminar-
ian for his sister Hendrina, on her birthday on 28 December 1872:

52 ENK, Archief van de Broeders van de Onbevlekte Ontvangenis van de Maagd Maria (FIC), no. 241.

53 €O, Archief RK Weeshuis, no. 2: minutes of 6 October 1867.

54 Itis not clear whether poor students were eligible for an allowance. Joep van Gennip, ““Studeren op
andermans kosten”. De studiefondsen van de Nederlandse Provincie der Jezuieten, ca. 1852-1965’, in:
Documentatieblad voor de Nederlandse Kerkgeschiedenis na 1800, 38(2015), no. 83(Dec.), 15-24, mentions
an average amount of 230 guilders per year for the period from 1878 to 1881.

55 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 5-6.

56 CO, Archief RK Weeshuis, no. 84, 241. Willem’s brothers Kobus and Jan received more or less the same
outfitin 1869 (230) and 1879 (263).

57 Ibid.; Eeuwfeest van het RK Weeshuis te Zwolle, 9-10. It was the custom that the orphans asked to be
discharged themselves; See Groenveld et al., Wezen e-boefjes, 316-318.
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You, too, my little sister, were snatched
From Father’s loving heart.

Ah! Nor was there a gentle mother

To comfort this bitter sorrow.58

In this poem for his sister, Van Rossum described the calamities that God had sent
them as a sign of his goodness. God had consoled them by calling three of the fami-
ly’s children to the religious life: in addition to their oldest brother Kobus, who was
a Brother of Maastricht, Hendrina had announced that she wished to join the Sisters
of Tilburg, who had educated her as an orphan. She received the habit as Sister
Gerulpha on 30 November 1873. And Willem was called to the altar.59

As a cooper’s child, Van Rossum spent his first years in an unassuming domes-
tic setting in the centre of the old Hanseatic town of Zwolle. His youth was marked
above all by the early demise of both parents, a few years after each other, and by
the subsequent years spent in a Catholic orphanage in the town. Some authors
have argued that his memories of his years as a simple orphan boy, acquainted with
the difficult side of life, gave him a certain meekness and humility. But they also
taught him to be a survivor.°° During his later visits to the Netherlands, Van Rossum
showed a special interest in orphanages, and he would recall that he had shared the
orphans’ fate. In 1913, and again in 1929, he was received in the Amsterdam boys’
orphanage and the Maagdenhuis or girls’ orphanage. !

Another important lesson he learned in his youth was that, as a Catholic boy,
he belonged to a group that had second-class status in Dutch society. But from the
mid-nineteenth century onwards, this group no longer accepted the subordinate
position assigned to it by the Protestant political and economic elite. Throughout

58 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 8-9.

59 Jacobus entered the Brothers of Maastricht on 9 December 1869 and left again on 22 March 1873.

He became an office clerk and married Cornelia Siebers from Zutphen (1852-1920) on 13 June 1878
in Zwolle, where he died on 4 October 1904, leaving two children. The youngest brother, Jan, stayed
in the orphanage until he was 21 and then became a furniture maker in Amsterdam. He married
Johanna Fakkert from Dalfsen (1854-1894) in 1883 and, after her death, Theodora Lelieveld in 1895.
He died in Amsterdam in 1915, also leaving two children. The youngest sister similarly moved to the
capital, where she became a cashier in Benschop’s chocolate factory (KDC, ROSS, no. 67: interview with
Sister Gerulpha van Rossum [1927]). She died unmarried in 1905 at the age of 45. Both are buried in
St. Barbara’s cemetery. Hendrina (Gerulpha) was the only one to survive Willem van Rossum. They
keptin touch and he visited her regularly in Tilburg; she came to Rome on at least one occasion.
They met each other for the last time a few days before his death on 30 August 1932. O, Register van
de burgerlijke stand; Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 8-9; KDC, ROSS, n0. 26 4.

60 ‘Van weesjongen tot kardinaal. Een gouden bladzijde in de geschiedenis van het R.K. Weeshuis te
Zwolle’, in: Onze weeshuizen. Maandblad gewijd aan de belangen van de Nederlandsche weeshuizen en
tehuizen voor ouden van dagen, 1(1933), 65-66. The former orphanage was renamed the ‘Kardinaal van
Rossumhuis’in 1954. Lankhorst, ‘La jeunesse du cardinal van Rossum’, 30-31.

61 Het Centrum, 11 July 1913 and 7 September 1929.
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his life, Van Rossum felt the urge to confront Protestantism. His Salland upbringing
perhaps helped form his detached and conservative character, which was also evi-
dent in his views on the course that the Catholic church should take.

But Van Rossum also had a sensitive side, which appears in his life-long corre-
spondence with relatives and members of his stepfamily. Similarly, his choice for
the religious life, which had prayer and devotions as its driving forces, testifies to
this. That he was able, as a simple orphan, to become a priest, was due on the one
hand to the lucky circumstance that the Schaepman family of Zwolle took him under
its wing, but on the other to his willpower, which his biographer Drehmanns called
his most characteristic feature. His love for God and Mary - possibly in compensa-
tion for his lack of parental love - became a guiding light throughout his life.
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CHAPTER 2

Minor seminary

1 Kuilenburg

On the evening of Monday 7 October 1867, Willem van Rossum and 37 other boys
entered the triple gate of the minor seminary of Kuilenburg, passing underneath
Archbishop Zwijsen’s coat of arms over the door with its figures of a lion and a lamb
and his motto Fortiter et suaviter: firmly and gently. He joined the minor seminary
immediately after primary school, like most other boys from the archdiocese of
Utrecht who wanted to become priests. Willem was enrolled as ‘Marinus van Ros-
sum, number 144.!

The minor seminary of Kuilenburg had been founded by the Jesuits in 1818, in
Culemborg, a medieval town on the river Lek, in the province of Gelderland. The
Jesuit presence in Culemborg dated back to the seventeenth century, when the Lek
was an important thoroughfare. The minor seminary was temporarily closed under
King William I (1815-1840), but reopened under his son William 11 in 1841. The Jes-
uits ran it until 1906, when it was transferred to the diocesan clergy at the behest
of the then archbishop, Henricus van de Wetering.? According to some observers,
this showed that the archdiocese was finally able, more than half a century after the
restoration of the hierarchy, to take care of its own business.3

We do not know how Willem van Rossum made his first journey from Zwolle to
Culemborg, more than a hundred kilometres away, nor in whose company. He pos-
sibly travelled the first part by train with Father Roelofs, who was known to visit the
Jesuits in Culemborg from time to time.4 But the train did not as yet extend as far as
Culemborg, and the last stretch of the journey had to be made by wagon or on foot.
The rail connection between the town and the north was subsequently improved

1 KADOC, AN, Files on Kuilenburg minor seminary, no. 6221; Ton H.M. van Schaik, Alfrink, een biografie
(Amsterdam 1997), 42.

2 TheJesuits strongly resisted the transfer; see Vatican City, Archivio Storico de Propaganda Fide
(ASPF), Nova Series, vol. 324, f316-329;337-364.

3 JanY.H.A.Jacobs, ‘De opgang tot het altaar van God. De structuur van de priesteropleiding in Neder-
land vé6r en na 1853, in: Documentatieblad voor de Nederlandse Kerkgeschiedenis na 1800, 24(2001), no.
54 (June), 5-27; 150 jaar klein seminarie Aartsbisdom Utrecht 1818-1968. With contributions by A.]. Ver-
meulen, Th.P.A.LLM. Ruys etal.,, n.p. [1968].

4 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6054.
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The archdiocesan minor seminary in Culemboryg, c.1900

and the seminary staff sometimes managed to organise a train to carry the seminar-
ians as they left on holidays.>

It was a small miracle that Willem Marinus van Rossum was admitted to Kuilen-
burg at all. Not because he had any doubts about his vocation: “From childhood
on, my inclination has been exclusively for the clerical state”, he wrote in 1873 in
his ‘Curriculum vitae’ for the Redemptorists.® One of his former fellows from the
orphanage remembered in 1933 that a regent of the Catholic orphanage had had
a miniature altar made for Willem so that he could play Mass under the dome of
the orphanage, dressed in paper vestments and using a censer given to him by the
parish priest. Other boys from the institute served the Mass. He also remembered
that Willem would light a candle before a statute of Our Lady in the middle of the
night.7 In Levensschets, Drehmanns similarly pointed to certain early aspirations to
the priesthood. He characterised the young Van Rossum as a gentle, bright and mod-
est boy, who liked collecting stamps and butterflies and was pious without being
sanctimonious; “strength of will [was] his most distinguishing feature”.?

But piety and intelligence were not enough to open the gates of Kuilenburg. This
was a place for the sons of distinguished and wealthy Catholics, and an orphan boy
of modest background did not fit the mould. Various sources point to the stimulat-
ing role played by Gerard Roelofs, parish priest of St. Michael’s since 1865. As such,
he was also the spiritual director of the orphanage located beside the presbytery.
“Father Roelofs loved Willem”, according to Drehmanns, “precisely because he had
noticed that there was potential to the boy, because he was well-behaved compared

w

Drehmanns, Kardinaal van Rossum, 14-15; KADOC, AN, Files on Kuilenburg minor seminary, no. 6215.

6 ENK, ANPR, no. 8530. Candidates for the Redemptorists were required to write the history of their
vocation in a so-called curriculum vitae during their noviciate.

7 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 5-7.

8 Drehmanns, Kardinaal van Rossum, 10-11, 13.
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to the other boys, because he could recite the catechism well, and could answer his
questions cleverly.”

No doubt another important factor in getting Willem admitted was that Andreas
Ignatius Schaepman (1815-1882), coadjutor of the archdiocese of Utrecht since 1860,
had known the Van Rossum-Veldwillems family when he was parish priest of St.
Michael’s from 1855 to 1857. His brother, ].F.A.A. Schaepman, chair of the board of
the Catholic orphanage, may also have putin a good word for Willem Marinus, one of
‘his’ orphans. As the archives testify, Bishop Schaepman regularly visited Kuilenburg.
He administered the sacrament of confirmation to a namesake from Zwolle there in
February 1867; among the other confirmands at this ceremony was the later arch-
bishop Henricus van de Wetering, then in fourth class, the suprema grammatica.*°

2 The horarium

When Willem van Rossum came to Kuilen-

burg in 1867, the college numbered 156 stu-

dents, spread across seven years. The sem-

inary had been renewed and several large

buildings were added in 1855, and the new

complex would be used for decades, until it

was left in 1935 for a new location in Apel-

doorn. Up to that time, all aspiring dioce-

san priests had to accustom themselves to

its long corridors, the two large study halls

below the chapel, the class halls, the narrow

chapel on the first floor and the dormitories

above it. Outside, the seminarians’ domain Willem van Rossum aged 16
consisted of a gravel schoolyard called the

cour,in French." In the mid-thirties, the college was regarded as old and no longer fit
for purpose: “We lived there as alarge family in a home that was too small”, accord-
ing to A.]. Vermeulen. In his retrospective from 1968, Vermeulen also remembered
the smelly canal beside it and the fact that the building was rather cramped.'

9 Ibid, 11.

10 KADOC, ANSJ, Files on Kuilenburg minor seminary, nos. 6054-6055; no. 6178. Confirmation was
administered to a number of seminarians in Kuilenburg again in 1872, but Willem van Rossum was
not one of them. He was probably confirmed in his own parish in Zwolle.

11 Van Schaik, Alfrink, 51.

12 150 jaar klein seminarie Aartsbisdom Utrecht, 4.

38



2 - MINOR SEMINARY

Like every year, the school year of 1867 began in October with a four-day retreat,
which started the day of Willem’s arrival. Meditation, spiritual reading (lectio divina,
for example from the writings of Thomas a Kempis), reflection, examination of con-
science, recitation of litanies, conferences, evening prayers, benediction and confes-
sion at the end of the day, followed the morning after by two Masses and commun-
ion: all this was intended to instil the right disposition in the students for the year
thatlay before them.!3 In the first week, they were assigned fixed places in chapel and
in the classrooms. The seminary diaries show that the prefects were also required to
initiate the entrants into the rules of billiards and croquet, as well as smoking.'4
The teacher in charge of the first class - the sexta - in 1867 was the Jesuit Bernard
van Meurs. His qualities were mainly in the fields of literature and poetry. Father
Roelofs had recommended the young Van Rossum to Van Meurs, effectively calling
in a favour, as he had once helped Van Meurs to pursue his own vocation when Roe-
lofs had been a curate in Nijmegen. Van Meurs probably gave Van Rossum private
tutoring from time to time and also taught him the rudiments of poetry. According
to Drehmanns, Van Rossum spoke with gratitude and esteem of this priest in later
years.!s Other teachers he encountered during his formation were C. ten Brink (sec-
ond class or quinta), W. Marzorati (media grammatica), H. van den Boogaard (suprema
grammatica and humanitas), and in the last year, rhetorica, H. Allard and G. Kusters.!®
The ordinary horarium, which remained almost unchanged for decades after the
departure of the Jesuits, was extremely detailed.!” The seminarians rose at 5.30 am
and gathered for morning prayer and spiritual reading twenty minutes later. Holy
Mass was at 6, followed at 6.30 by an hour of study. They had breakfast at 7.30 and
then fifteen minutes of recreation before lessons started at 8. The emphasis was on
the humanities: Latin and Greek claimed the greatest share of the time (and of the
exams). After two hours of lessons, there was a break of thirty minutes, followed by
forty-five minutes of study. There was another lesson at 11.15, more study at noon,
followed by dinner at 12.30 pm and recreation. The seminarians returned to their
books for study at 2, followed by a lesson at 2.45. They partook of a gofiter or after-
noon snack at 4; then there was recreation and study began again at 5. A decade of
the rosary was recited at 7.10, replaced on some days by spiritual reading. Supper was

13 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6215, 2-3.

14 Ibid., 68. The newcomers were assigned to “smoking 2™ class”.

15 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 6; Drehmanns, Kardinaal van Rossum, 15;
Devolksmissionaris, 37(1915/16), 37 and 123; ].H. Mulders, ‘Levensschets van de Hoogeerw. pater
Petrus Oomen CSsR’, in: Monumenta Historica Provinciae Neerlandicae CSsR (MHPN-CSsR), 4(1952), 66-69.
KDC, ROSS, 0. 460: Manuel des jeunes étudiants, ouvrage destiné a leur apprendre a bien dire les petites
choses. A l'usage des institutions et des colléges (Tilburg 1864), with “M. v. Rossum’’s signature.

16 KADOC, ANSJ, Files on Kuilenburg minor seminary, no 6196.

17 Cf.Van Schaik, Alfrink, 38-68.
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at7.30, followed by recreation and free study at 8.15, and the day drew to a close with
evening prayers at 8.45.

There were no lessons on Sundays and feast days and the seminarians were
allowed to get up half an hour later, but there was study time. In addition to the
ordinary Mass, there was High Mass, catechism and a meeting of the Confraternity
of Our Lady. The religious character of the day was further enhanced by the joint rec-
itation of vespers at 3 pm. Tuesdays and Thursdays were special, as the community
took long walks in the afternoon: a long line of boys, walking two by two, could be
seen meandering through the countryside along the river Lek. Their destination was
normally ‘Tusculum’, the college’s country house, named after Cicero’s villa outside
Rome, where coffee was served and, on very special occasions, festive banquets were
held. Not infrequently, the weather ruined plans and the walk had to be postponed.
In winter, every day that the canals were frozen, time was freed up for ice-skating,
and Van Rossum was surely one of the boys who would take to the ice. Drehmanns
wrote that he had inherited his graceful stroke from his mother. His old skates were
among the few possessions that Van Rossum carefully guarded throughout his life.'®

Great festivities marked the feasts of Saint Cecilia, Saint Aloysius and Saint Nich-
olas. The older boys staged theatre performances, and prizes were awarded for best
behaviour and for those who had come top of their class in a certain subject. The
Diaria alumnorum regularly commented on the necessity of vigilance with respect to
the tone and subject matter of the plays (which should preferably not be comedies).
Among the few frivolities allowed on these days were dice and card games. Outings
were permitted on rare occasions, when parents or guardians could come and collect
their children for a day. The seminarians went home on holidays for approximately
three weeks around Easter. A ‘Tusculan fair’ was held every year in summer, followed
by the awarding of final prizes by the archbishop, with parents and relatives in attend-
ance. The college’s long summer holidays ran from mid-August to early October.!?

Willem does not appear to have taken a very active role in such festivities. The only
time he featured in a play was on 19 August 1869, in the ‘Scéne comique Tching-Tong-
Khan, ou l'orphelin de la Tartarie’ (The comedy ‘Tching-Tong-Kahn, or the orphan of
Tartary’), in which he played a slave.2®° He did not stand out, either as an actor or as a
script writer, unlike other smart class mates or Jan Kronenburg, the best student of
the class above Van Rossum’s, whom we will soon meet more frequently.?!

18 Drehmanns, Kardinaal van Rossum, 15. The skates are now in KDC (inv. no. COVw-1620).

19 KADOC, ANSJ, Files on Kuilenburg minor seminary, no. 6215.

20 Ibid., Program of prize-giving ceremony, 97{f.

21 See H.J. Allard, De eersteling-proeven onzer Muze, door de Academie der rhetorica in 't seminarie Kuilenburg,
St. Michielsgestel 1871-1873. Two of Kronenburg’s poems were included in this in 1872, ‘Het wapen-
bord der Chateaubriands’ (‘The Chateaubriand coat of arms’), 5-6, and ‘Ecce homo’, 23-24.
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But Willem was still one of the better students. He was among the ten best students
of his class during the first year, the sexta, and he ended up fifth in the quinta, proba-
bly despite having had to skip the exams from mid-November to mid-January due to
illness. He was sixth in the media grammatica, third in the suprema grammatica (also
called syntaxis) and fourth in the humanitas (or poesis). His strong points were cate-
chism, Scripture, declamatio and mathematics, but he also received prizes in Latin,
Dutch, Greek, and ‘cosmography’. Archbishop Schaepman mentioned him with dis-
tinction on various occasions during the prize-giving ceremonies.?? Geography and
history appear to have interested him the least.23

3 Ultramontane Jesuits

Kuilenburg was also a kind of recruitment centre for the Dutch Jesuits, who had no
minor seminary of their own. Tongues outside the Society implied that they kept the
best students for themselves, and they had to field some criticism for this. Vermeu-
len’s 1968 retrospective assumed that the transfer of the college to the archdiocese in
1906 was due to the Jesuits’ practice of creaming off the best potential candidates for
themselves. The Society’s orientation towards the universal church and its Roman
centre, and its lack of interest in the archdiocese of Utrecht were cited as another
reason. There is some support for this last point in the great veneration which both
the college community and the Jesuits bore to Pius 1X. In an 1853 letter to the semi-
nary, the pope acknowledged how strongly they were “attached to Us and this Holy
See by fidelity, love and devotion”.24 He also expressed the hope that the seminarians
would become worthy servants of the church. This personal letter by the pope was a
closely guarded treasure in the college.

A papal letter from 1860 imparted apostolic benediction upon the seminary in
response to the support that Kuilenburg had offered: students and teachers had
responded with indignation to an attack by Italian troops on the Papal States. The
struggle would lead to the fall of the city of Rome in September 1870, and thus to the
demise of the Papal States. The pope was allowed to stay, but he regarded himself
from that moment on as the ‘prisoner of the Vatican'.?5 Similarly, events surround-
ing the First Vatican Council (1869-1870), which was attended by Bishops Zwijsen

22 KADOC, AN, Files on Kuilenburg minor seminary, no. 6202.

23 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6196.

24 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6180: letter from Pius 1X, 27 July 1853; 150 jaar
klein seminarie Aartsbisdom Utrecht, 3-4

25 Ibid.: letter of 14 March 1860; Viering der Piusfeesten op het aartsbisschoppelijk seminarie te Kuilenburg 1871,
Utrecht [1871]; 150 jaar klein seminarie Aartsbisdom Utrecht, 17.
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and Schaepman, were followed very closely in the college. The seminarians cele-
brated effusively when the council defined the doctrine of papal infallibility in its
dogmatic constitution Pastor Aeternus in 1870, and they were even treated to beer to
mark the occasion.?¢

Great festivities were also organised to celebrate the twenty-fifth anniversary of
Pope Pius IX’s election to the papal throne in 1871. For five days, from 16 to 21 June,
the building was decorated with the papal colours, yellow and white. A student who
had previously served as a zouave in the papal army was the hero of the day. Dressed
in his uniform, he showed his fellow students how valiantly he had fought to defend
the pope. The plan had been to organise a ‘colossal illumination’ of 3,000 lanterns
and Chinese coloured balloons in the gardens of Kuilenburg, but this was cancelled
atthelast moment due to fears of disturbances and protests from the predominantly
Protestant Culemborg population. Instead, Father Van Meurs held a “magnificent
soirée musicale et littéraire”, with speeches and performances by the best students. The
session took place in a beautifully decorated hall, around a tastefully illuminated bust
of the papal jubilarian. It was concluded with an impressive speech by the Jesuit pro-
vincial, who recounted his personal encounters with “the august person of Pius 1x”.27
All this served to introduce the students to the majesty of the universal church. “Is
itany wonder that the ‘best students’, those who most successfully appropriated the
education they were offered, discovered this international character of the church
and thus also the limited character of any individual diocese?”2#

4 Leaving Kuilenburg

Of the 38 seminarians who began their studies in 1867, 22 made it to the end in 1873.
Most of them continued to the philosophicum in Culemborg, an additional seventh
year and as such more or less part of the major seminary.29 The drop in numbers
during these six years appears to have been caused primarily by a process of natu-
ral selection: those who came last in the mid-term reports around Easter often no
longer appeared in the final ranking of that year. On very rare occasions, the register
of marks mentions a death. The registers sometimes also refer to the intermediate
departure of a seminarian to join an order or congregation.

According to a historical overview of the minor seminary, of the 1,870 students
enrolled at the institute at some stage between 1841 and 1891, only 709 chose to

26 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6215.

27 KADOC, AN, Files on Kuilenburg minor seminary, no. 6180: Viering der Piusfeesten.

28 Th. Ruys, ‘Bladerend in oude papieren’, in: 150 jaar klein seminarie Aartsbisdom Utrecht, 12-13.
29 KADOC, ANSI, Files on Kuilenburg minor seminary, nos. 6196 and 6221.
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continue with the higher diocesan theology programme to become a priest of the
archdiocese of Utrecht. Of the remainder, 233 went on to study for a religious order
or congregation. These students were the ones who looked beyond the frontiers of
the archdiocese and chose a wider perspective.3° Most of them joined the Jesuits.
On one occasion, the rector of the seminary exceptionally permitted Herbert Vaughan,
founder of the Congregation of Mill Hill in 1866, to address the seminarians, and he
succeeded in recruiting some of them for his British institute. Willem van Rossum and
his friend Jan Kronenburg took a different route. As far as can be ascertained, they were
the only ones in Kuilenburg to join the Redemptorists, a congregation that was build-
ing a strong reputation at the time, as the following chapter will show.

Kronenburg, the best student of the rhetorica, was the first to leave, after Easter
1872.3! The unusual time of his departure was probably due to the fact that postu-
lancy - the probationary period that lasted
no more than a month at the time - with the
Redemptorists began in mid-May, followed
by the start of the noviciate on 16 June, at
that time the feast of Our Lady of Perpetual
Succour. This meant he could not sit the final
exams in Kuilenburg.

Kronenburg explained his choice for the
religious state by saying that the path he had
followed up to that point now seemed mean-
ingless to him: Quid hoc ad aeternitatem -

‘What does this mean in the light of eternity?’
These words from an introduction to the life
of the Jesuit Saint Aloysius Gonzaga had stuck
in his mind, troubled him and inspired him
to seek an alternative way. Initially he had
considered life as a Jesuit. But then, by chance, Jan Kronenburg aged 17

30 150 jaar klein seminarie Aartsbisdom Utrecht, 12-13 and 19, where the author mentions that many past
pupils of Kuilenburg later became missionary bishops. Remarkably, Vermeulen forgot to point out
that the cardinal prefect of Propaganda, Willem van Rossum, was also a past pupil.

31 Joannes Antonius Franciscus (Jan) Kronenburg (Zutphen 1853-Nijmegen 1940); provincial superior
of the Dutch Redemptorists from 1894-1898 and 1918-1924. He was known in the Netherlands for
his edifying publications, particularly on the Blessed Virgin Mary, and somewhat hagiographical
works on Petrus Donders, Alphonsus Liguori and Dutch saints. He was much appreciated in ortho-
dox Catholic circles for his strong support for the restoration of Dutch Catholic traditions like
pilgrimages. S.A. Boland, A Dictionary of the Redemptorists (Rome 1987), 188; Henri Mosmans, ‘J.A.F.
Kronenburg, in: Jaarboek van de Maatschappij der Nederlandsche Letterkunde, 1939/40, 34-43; A. van der
Zeijden, ‘Heiligen, nationale identiteit en herinneringscultuur. J.A.EJ.A.F. Kronenburg (1853-1940)

”

en zijn meerdelig seriewerk “Neerlands Heiligen™, in: Trajecta, 17(2008), 50-78.
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he met the Redemptorists on Keizersgrachtin Amsterdam, during a visit to his aunt:
“The sight of the monastery and the silence that reigned there made a deep impres-
sion on me.” The Jesuits still appealed more to him than the Redemptorists, but he
began to change his mind after reading alife of Alphonsus Liguori, the founder of the
Redemptorists, who had just been proclaimed a doctor of the church (doctor ecclesiae)
in 1871 by the pope. After months of prayer, he decided to join this congregation.32

Whether Willem van Rossum’s decision to do the same was inspired by Kronen-
burg’s is not entirely certain. Van Rossum did not mention his friend in his cur-
riculum vitae for the congregation, but it cannot have been a coincidence. Kronen-
burg and Van Rossum hailed from the same region and they had become friends at
Kuilenburg.33 Van Rossum wrote to the Redemptorists in Amsterdam in April 1873
to request admission. Unlike Kronenburg, he recounted that he had been drawn to
the congregation as a child. He said that after one of their parish missions in Zwolle,
he had felt “the desire to become what they were”.34 It is indeed possible that Wil-
lem attended a parish mission when he was ten, because a number of Redemptor-
ists from Amsterdam preached one in Zwolle from 8 to 19 June 1865.35 The issue is
confused somewhat by a passage in the introduction to the edition of his letters to
his stepfather, which claims that Van Rossum told Lambertus Janssen that he had
attended a Redemptorist mission when his mother was still alive.3¢ But she had died
in 1863, two years before the first mission in Zwolle.

His application was supported by a letter of recommendation from his parish priest,
Father Roelofs, dated 14 April 1873 and addressed to the Redemptorists: Roelofs’s
“priestly, fatherly care” for Willem had always inspired him to hope that Willem was
called to the religious life. He added that it would be better, given Willem’s health, if he
did not have to stay in Culemborg until the summer holidays, but could be admitted to
the noviciate as soon as possible.3” Willem had in fact been ill from mid-November to
January, but had recovered in the meantime, returned to his lessons and successfully
passed the exams. The day before he left Kuilenburg, on Holy Thursday, 10 April, he was
the best student in the Declamatio.3?

We may ask why Willem decided to enrol in a diocesan minor seminary first
rather than join an order or congregation immediately in 1867. Possibly this was

32 ENK, ANPR, no. 12126 (J. Kronenburg’s personal file): ‘Curriculum vitae'.

33 Drehmanns, Kardinaal van Rossum, 15.

34 ENK, ANPR, no. 8530: ‘Curriculum vitae’.

35 Lankhorst, ‘Lajeunesse du cardinal van Rossum’, 32; ENK, ANPR, no. 884. The register of missions
does not mention the names of the Redemptorists who took part in this mission; the first recorded
mission in Zwolle took place in 1865.

36 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 9.

37 ENK, ANPR, no. 8530: G. Roelofs to provincial superior, 14 April 1873.

38 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6196.
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because there were very few options at the time. The Redemptorists somewhat hes-
itantly opened their own ‘juvenate’ or minor seminary only in 1870, following the
example of the French province.39 A great wave of orders and congregations arriving
in the Netherlands was yet to come, from Germany as a result of the Kulturkampf,
and from France after Emile Combes’s anticlerical laws. Subsequently, cheap minor
and major seminaries were in much greater supply.4® But when Van Rossum was
young, Kuilenburg and the other diocesan minor seminaries were the most obvious
choice for boys who wanted to become priests.

There may have been another reason for Van Rossum'’s departure. On 22 March
1873, some three weeks before he left Kuilenburg, his older brother was dismissed
from the Brothers of Maastricht. The annals of this congregation give lack of suita-
bility for the religious life as the reason.4! It must have been a bitter disappointment
for his younger brother. A few months previously, in his poem for his sister quoted
above, Willem had written of his gratitude to God for having given three of the Van
Rossum-Veldwillems children a vocation for his service.4? It is possible that Willem
felt a moral duty to enter the monastery as an act of penance.

But Van Rossum’s choice for the Redemptorists may also have been a decision
against the Jesuits, due to his financial circumstances. Although he never articulated
this explicitly, his humble origins perhaps made him feel less at ease among the Jesuits
than among the Redemptorists, who were known as the “common people’s Jesuits”.43
Similarly, the Jesuits may not have considered Van Rossum a suitable candidate for
their Society, due to his social background and delicate health. At least there is no indi-
cation that the Jesuits were keen to recruit Van Rossum, as they were in the case of Jan
Kronenburg.44

The president of Kuilenburg at the time, Petrus Prinzen s.J., was effusive in his
praise of Kronenburg in his testimonial letter in 1872. He declared that “Joannes

39 HermanJ.]. Janssen, ‘Geschiedenis van het “Juvenaat” van de Nederlandse Provincie. Eerste gedeelte.
Van de oprichting tot en met het directeurschap van pater J. Kronenburg, 1870-1915, in: MHPN-CSsR,
3(1951),76-86,107-110,175-184; 4(1952), 121-128, 161-166 (no further issues published).

40 Jan Roes, Hans de Valk, A World Apart? Religious Orders and Congregations in the Netherlands’,
in: Religious Institutes in Western Europe in the 19™ and 20™ Centuries. Historiography, Research and Legal
Position. Ed. by Jan De Maeyer, Sofie Leplae, Joachim Schmiedl (Leuven 2004), 135-162. Twenty
German and ten French institutes came to the Netherlands between 1851 and 1900, and ten German
and thirty-eight French between 1901 and 1950.

41 Goswin Jagers, Fraters die ooit hun noviciaat begonnen in de Congregatie van de FIC in de periode 1840-2001,
Maastricht 2001; ENK, Archief van de Broeders van de Onbevlekte Ontvangenis van de Maagd Maria (FIC),
n0. 42:1838-1889, f372.

42 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 8-9.

43 Jan Y.H.A.Jacobs, Werken in een dwarsverband. Een portret van de gezamenlijke Nederlandse priester-
religieuzen 1840-2004 (Nijmegen 2010), 16-17; 30-31.

44 Rome, Archivum Generale Historicum Redemptoristarum (AGHR), Uncatalogued miscellaneous papers,
H. Schafer, ‘Levensschets van Pater J.A.F. Kronenburg Redemptorist (1853-1940). Ad usum stricte
privatum cssk’ (manuscript, dated Nijmegen 1940).
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Kronenburg from Zutphen had applied himself to studies in the aforesaid seminary
for nearly 6 years with exemplary zeal and the most positive results. His religious
comportment here was such that without fail he merited the full satisfaction of his
superiors, and invariably edified and encouraged his fellow students.”#5 By compari-
son, Willem van Rossum’s testimonial letter, dated 11 April 1873 and written by the
new president, Jacobs, was more sparing in its praise. Jacobs wrote that Van Rossum
had successfully followed the humanities course for five and a half years, and he com-
mended him for his piety and moral integrity. Jacobs used precisely the same formula
for other students who left the college before completing the course.4°

At eighteen years of age, Willem van Rossum left Kuilenburg, having received a
thorough education from capable teachers, a formation that he could rely on for the
rest of his life.47 He gives the impression of having been a serious candidate for the
priesthood: a clever and hard worker, a good speaker but without any inclination for
drama, not a natural leader but a modest man, focused on prayer and devotion, and
with a strong sense of duty towards God.

The contacts he made at the minor seminary with later priests of the archdiocese
of Utrecht, including the future archbishop Henricus van de Wetering, and with the
Jesuits would stand him in good stead. We may also assume that his years in Kuilen-
burg fed his love for the pope and the universal church centred on Rome. Moreover,
he learned to solve problems according to the methods of the Jesuits, according to
whom the end sometimes justified the means. Lastly, the connection he formed in
the college with Jan Kronenburg would come to play an important role in his career
as a Redemptorist. They would be friends, but also rivals.

45 KADOC, ANSI, Files on Kuilenburg minor seminary, no. 6194: testimonial letter of 26 April 1872.

46 Ibid.: testimonial letter of 11 April 1873: “Seseque cum pietate in Deum tum morum integritate
quam plurimum commendavit.”

47 150 jaar klein seminarie Aartsbisdom Utrecht, 3.
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CHAPTER 3

Redemptorist formation

1 Choosing the Redemptorists

Willem van Rossum left Kuilenburg minor seminary on 11 April 1873, and a month
later, on 15 May, became a postulant with the Redemptorists, officially the Congre-
gation of the Most Holy Redeemer (c.Ss.R.).! Shortly afterwards, on 16 June, he began
his noviciate in the same primitive building on Kapellerpoort in Roermond. A few
months later, on 28 October, the novices were moved to a better location in Saint
Joseph’s monastery in 's-Hertogenbosch.?

Like everyone who wanted to become a Redemptorist, Willem was asked to write
down his motives for joining the congregation. This probably happened towards
the end of the noviciate. As writing this so-called curriculum vitae was compulsory
for every novice, the resulting accounts were no doubt coloured by the experiences
and expectations they had of the congregation. Most of his fellow novices said they
were attracted by the parish missions that the Fathers gave. In comparison to the
curricula vitae of other aspiring Redemptorists such as Mathias Tulkens, Johannes
Lohmeijer, Frans ter Haar and Jan Kronenburg, Van Rossum’s essay described the
motives for his choice more elaborately and with greater deliberation.3

Kronenburg, for instance, wrote that he had initially preferred the Jesuits and
disliked the Redemptorists. Whereas his choice was essentially a matter of coinci-
dence, Willem van Rossum said that he had been attracted to the congregation since
attending one of their parish missions in Zwolle as a child. From that moment on,
he wanted ‘to become what they were’. This feeling had always stayed with him, with
varying degrees of intensity, but it was rekindled whenever he read the writings or a
life of Saint Alphonsus Liguori, the founder of the Redemptorists.

Van Rossum said that he was drawn specifically by the sober life and strict disci-
pline of the Redemptorists, two aspects he considered “particularly suited to atone
for my former sins”. He did not say what sins specifically he had in mind. He also felt

1 Aprevious version of chapters 3, 4 and 5 - in a different translation - was published as: Vefie Poels,
“A Desire to Become What They Were”: Willem van Rossum as a Redemptorist Before his Roman
Years (1873-1895)’, in: SHCSR, 62(2014), 151-245.

Alfons Strijbos, ‘De geschiedenis van ons noviciaat’, in: MHPN-CSsR, 6(1954), 6-11.
3 ENK, ANPR: personal files of Mathias Tulkens (no. 12358), Johannes Lohmeijer (no. 12164), Frans ter

Haar (no.12035) and Jan Kronenburg (no. 12126).
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Willem van Rossum at his profession as a Redemptorist
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attracted by their marked devotion to the Virgin Mary and the Marian activities they
pursued. After praying to Jesus and Mary for more than a month, he had imagined
himself on his deathbed, as his confessor had advised him to do. “I reflected once
more on my motives, then asked myself, in what state would I be most at ease when
dying? And my reply was: as a Redemptorist.”4

In order to understand why the Congregation of the Most Holy Redeemer exer-
cised such powers of attraction over young men at the time, it is necessary to look
more closely at the history of this congregation in the Netherlands.

2 The Redemptorists in the Netherlands

The first Redemptorists to arrive in the country established themselves in Wittem
in 1836. This village was located in the part of the south-eastern province of Lim-
burg that had initially belonged to Belgium after the 1830 Belgian Revolution against
King William I, but was transferred to the Netherlands after the Belgian-Dutch peace
treaty of 1839. It was very close to the Prussian border, specifically to the Rhineland
and Westphalia. The members of the new community hailed from various European
countries.5 Clement Mary Hofbauer had first brought the Redemptorists from Italy
across the Alpsin 1785.The congregation subsequently spread via Warsaw, Alsace and
Austria to the Low Countries. The first Belgian house was in Rumillies near Tournai
(1831), and was followed by houses in Liége (1832), Sint-Truiden (1833) and Wittem.®

According to the historian L.J. Rogier, no religious order or congregation contrib-
uted more to the mid-nineteenth-century revival of Catholicism in the Netherlands
than the Redemptorists.” More recently, other historians have similarly pointed
to the rapid growth of this congregation’s influence.® Rogier ascribed their suc-

4 ENK, ANPR, 8530: ‘Curriculum vitae’; Vernooij, Cardinal Willem van Rossum, C.Ss.R. The spiritual exercise
described here looks very much like the one included in Bereiding tot den dood door den zaligen Alphon-
sus Maria de Ligorio (Ghent 1836), 233-235.

5 For the history of the Dutch province, see Theo de Caluwe, Emmaus aan de Geul. Het verhaal van een
grootseminarie. Wittem 1836-1968, Wittem 2007; Bert van Dijk, Theo Salemink, Tussen droom en daad.
Beeld van anderhalve eeuw Redemptoristen in Nederland, Nijmegen 2000; Eric Corsius, Een vrij en bevrij-
dend leven. Een theologisch onderzoek naar de geschiedenis van de praktische en reflexieve arbeid der Redemp-
toristen in Nederland in het licht van de subjectdiscussie in de theologie, 1833-1990, Kampen 1999; Henri
Mosmans, Het Redemptoristenklooster Wittem. Een bijdrage tot onze vaderlandsche kerkgeschiedenis 1836
1936, Roermond-Maaseik 1939. There is unfortunately no general history of the Dutch province, but
various articles in MHPN-CSsR offer valuable background information, even though they cover a
rather eclectic selection of subjects.

Jean Beco, ‘Les Rédemptoristes en Belgique’, in: SHCSR, 55(2007) 1,3-83 and 2, 273-345.
Rogier, De Rooy, In vrijheid herboren, 239-243.

8 Otto Weiss, Deutsche oder romische Moral? - oder: Der Streit um Alfons von Liguori. Ein Beitrag zur Ausein-
andersetzung zwischen Romanismus und Germanismus im 19. Jahrhundert (Regensburg 2001), 35-36;
Jacobs, Werken in een dwarsverband, 16-17 and 30-31.
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cess to the union of contrasts in the nature
and character of their founder, Alphonsus
Liguori. Although an aristocrat himself, he
was also a man of the people; he was a law-
yer and a theologian, arational intellectual,
but also a man of feeling. He combated
heresy mercilessly, but his attitude to sin-
ful men and women was meek and forgiv-
ing. His views stood somewhere halfway
between Catholic Romanticism and ultra-
montanism. Alphonsus attempted to cre-
ate a moral theology that would simultane-
ously satisfy the divine law and the reality
of human freedom. These complementary
characteristics allowed the Redemptorists
to play aleading role in the development of
Dutch Catholicism during the nineteenth
century.?
Ashas been seen, the societal and polit-
ical dominance of the Dutch Reformed
Church had been contested since the
beginning of the nineteenth century, as
the Catholic community became increas- Devotional picture of Alphonsus
ingly politically conscious. The constitu- Maria Liguori (c.1800)
tion of 1848 affirmed the separation of
church and state, and also abrogated the ‘right of placet’, removing the state’s involve-
ment in episcopal appointments. This made it possible for the Catholic church to
freely appoint bishops, thus clearing the way for the restoration of the hierarchy in
1853.1° Catholics increasingly felt confident enough to advertise their religious affil-
iation, and clergy and women religious no longer had to operate away from the lime-
light. For the newly appointed bishops, the challenge was to create unity in the new
church province. The archpriests and parish priests of old had been used to acting
like ‘little popes’, deciding liturgical and doctrinal issues on the basis of their own

9 Rogier, De Rooy, In vrijheid herboren, 239-243; see also Corsius, Een vrij en bevrijdend leven;
C.E.M. Struyker Boudier, Wijsgerig leven in Nederland, Belgié en Luxemburg 1880-1980. Vol. 4,
Een zwerm getuigen, chapter 3, ‘De redemptoristen’ (Nijmegen/Baarn [1988]), 61-106.

10 M.H. Mulders, ‘De Redemptoristen en het herstel der bisschoppelijke hiérarchie in Nederland’,
in: MHPN-CSsR, 5(1953), 40-64.
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preferences.! Some were rigorists in their religious beliefs and were labelled ‘semi-
Jansenists’; others were accused of being laxists.!?

Apart from this fragmentation in the new church province, Archbishop Zwijsen
and his colleagues also faced difficult relations with various Protestant denomina-
tions. They were particularly cautious because the erection of the new dioceses had
led to a brief but ferocious explosion of anti-Catholicism, the so-called April Move-
ment of 1853. For decades, Catholics trod carefully and avoided anything that could
provoke the Calvinists. And yet the new diocesan structure was a strong stimulus for
the Catholic community on its way to claiming equality.

The Redemptorists believed they had a great role to play in this drive towards uni-
form structures and in bringing about the revival of the Dutch Catholic church. After
Wittem, they established a house in the capital, Amsterdam, in 1850. Despite the pop-
ular belief that this city was home only to ‘Protestants and liberals’, some twenty per-
cent of the Amsterdam population at the time were Catholics.'3 Further monasteries
were founded in ’s-Hertogenbosch (1854), Roermond (1863) and Roosendaal (1868).
The Redemptorists had three strong points that helped them establish their influ-
ence and reputation: their parish missions, the translation and dissemination of the
works of Saint Alphonsus Liguori, and their special relationship with the diocesan
clergy. These activities also affected Van Rossum’s choice to join the congregation, as
well as his later activities as a Redemptorist.

Van Rossum mentioned specifically in his curriculum vitae that he felt drawn to the
Redemptorists’ parish missions. These missions normally lasted ten to twelve days
and followed a fixed programme of sermons, Masses and confessions. The subjects
to be treated during these sermons were mortal sin, confession, death, judgement,
hell, the Virgin Mary, and prayer.!4 Parish missions were part of a wider movement
of religious revival in Europe and North America, and in their nature and motiva-
tion were not unlike the Great Awakening taking place within Protestantism in

11 H.de Valk, ‘Meer dan een plaats. De keuze van Utrecht als aartsbisdom in 1853, in: Vis, Janse (eds.),
Staf en storm, 37-63, at 40-42.

12 Various authors have pointed out that Alphonsus was no less zealous than the Jesuits in his
opposition to Jansenism, so called after the theologian Cornelius Jansenius (1585-1638): Giuseppe
Cacciatore, S. Alfonso de’ Liguori e il Giansenismo. Le ultime fortune del moto giansenistico e la restituzione
del pensiero cattolico nel secolo xviII (Florence 1942), 177-222; E. Rosa, ‘S. Alfonso Maria de Liguori e la
lotta contro il Giansenismo’, in: La Civilta Cattolica, 90(1939), no. 1, 97-106, 214-223. The Jansenists
had argued against the doctrines of the Immaculate Conception of Mary and papal infallibility, two
causes of which Alphonsus had been an ardent protagonist.

13 Thomas H. von der Dunk, ‘De katholieken en hun kerken in Amsterdam tussen 1795 en 1853, in:
].D.Snel (ed.), En God bleef toch in Mokum. Amsterdamse kerkgeschiedenis in de negentiende en twintigste
eeuw (Delft 2000), 141-212.

14 Mulders, ‘De volksmissies der Redemptoristen’, 136-137 and 175; Corsius, Een vrij en bevrijdend leven,
166-181.

51



RED POPE

the United States at the time.!s The Redemptorists played an important part in the
Catholic version of this revival movement. According to Alphonsus Liguoriina1734
letter, their missions were so successful “because we give them in a manner dif-
ferent from that of other congregations”.’¢ For ordinary Catholics, parish missions
were usually their firstintroduction to the Redemptorists, who conducted their first
mission in the Low Countries in late 1833 in Wittem, in a region with strong Ger-
man, Belgian and Dutch links.

The mission, which was preached in German, attracted a great deal of attention.
It lasted nearly three weeks due to the overwhelming popular interest, with peo-
ple coming from as far afield as Aachen and Cologne. According to Henri Mosmans,
the best orator was Father Ludwig, an Alsatian, “who kneaded hearts like a potter
kneads his clay”.'7 There were three sermons every day, at nine in the morning and
three in the afternoon, and the third in the evening, which was repeated the next
morning. The penetrating sermons preached during the mission were meant to
bring the audience to contrition, and then to offer them salvation: hope and faith
in God’s grace would lead to forgiveness and redemption. Penitents flocked to the
confessional in great numbers after the sermons. Assisted by twenty priests from
the deanery of Gulpen, the Redemptorists heard confessions every day from 6 am to
12 and from 3 pm to 8.30 pm. The final sermon was given on 7 January 1834 and was
attended by six or seven thousand people. The following day a ceremony was held
to erect the ‘mission cross’ that faced the main entrance to Wittem parish church.

According to Mosmans, the mission unmistakeably exerted an edifying influ-
ence on the community: the people received communion more frequently and more
worthily, they prayed more, and those who had been leading a life of vice were con-
verted. Soon new missions were organised elsewhere. On some occasions this led to
rioting, for instance in Venlo, where Belgian officers disrupted a meeting, allegedly
at the instigation of Freemasons.'® A more serious incident occurred in 1851, when
the congregation in the packed church of Bemmel panicked and three people were
crushed.?

Bernard Hafkenscheid (1807-1865) was a renowned and charismatic preacher.
Born in Amsterdam as the son of a paint dealer, he decided to become a priest. After
attending the minor seminary of Hageveld, he went to Rome at the age of twenty to
complete his studies at the Collegium Romanum. One of his fellow students there

15 J.P. Dolan, Catholic Revivalism. The American Experience 1830-1900, Notre Dame 1978.

16 Maurice De Meulemeester, Outline History of the Redemptorists (Leuven 1956), 42, 68-69.

17 Mosmans, Het Redemptoristenklooster Wittem, 22-40, at 27.

18 Ibid., 39. See M.H. Mulders, ‘De volksmissies der Redemptoristen in Nederland’, in:
MHPN-CSsR, 5(1953), 131-186.

19 Laurentius Dankelman, ‘Een gestoorde missie’, in: MHPN-CSsR, 7(1955), 181-182.
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was Vincenzo Gioacchino Pecci, later Pope Leo X111, with whom he appears to have
become good friends. Hafkenscheid joined the Redemptorists in Rome and made
his vows in 1833.2°

Rogier contended that Father Bernard outshone all his fellow Redemptorists in
several ways. His pulpit oratory was fervid, not to say demagogic.?! It must indeed
have been effective, as the Dutch anticlerical Protestant press described him as a
‘former actor’ of ‘medieval zeal’, who hawked holy pictures to the superstitious and
uneducated masses like a market vendor in his stall.22 When the Evangelische Kerkbode
(‘Evangelical Church Messenger’), for many years the mouthpiece of anti-Catholicism
in the Netherlands, learned in 1848 that he would be sent to America, it responded
with delight and invited him to take his entire congregation with him. The journal
felt obliged to warn Catholics against the Redemptorists, who were ‘actually Jesuits’,
and were allegedly stirring up a medieval spirit among the Catholic clergy.?3

In the United States, Hafkenscheid again played an important role in spreading
the Catholic revival movement. He led the organisation of a group of mission preach-
ers and became the first superior of the American Redemptorist province.2+

Hafkenscheid took up his former work again after returning to Europe in the
1850s. He toured the Netherlands as a famed and fiery preacher during the years of
Van Rossum’s childhood (from about 1855 tot 1865), doing much to increase the pop-
ularity of the Redemptorists among the faithful. But it is unlikely that Van Rossum
ever actually saw Hafkenscheid at work, as there is no reference to him in the curric-
ulum vitae and he is mentioned only rarely in Van Rossum’s writings or letters.

The Redemptorists had somewhat of a monopoly on parish missions in the Neth-
erlands around 1850. Their success remained uncontested forlong, and it stimulated
the Jesuits and Franciscans to become engaged in similar missionary work.?s In the
1870s, the majority of the labores externi (external works) of the province - missions
and retreats - was carried out from the monasteries of Amsterdam, ’s-Hertogen-
bosch and Roosendaal. The houses of Wittem and Roermond focused primarily on
the formation and training of young men who aspired to join the missionary life of
the Redemptorists, and on the labores interni (internal works), which were mainly in
honour of the Blessed Virgin.2¢

20 A. Dankelman, ‘Paus Leo XIII en pater Bernard’, in: MHPN-CSsR, 3(1951), 187-190. Hafkenscheid
visited Pecci on various occasions when the latter was nuncio in Brussels (1843-1846).

21 Boland, Dictionary, 150-151; Rogier, De Rooy, In vrijheid herboren, 241-243.

22 Mulders, ‘Herstel der bisschoppelijke hiérarchie’, 53-62.

23 Laurentius Dankelman, Amstelodamensia 2’, in: MHPN-CSsR, 2(1950), 33-48, at 41.

24 Dolan, Catholic Revivalism, 38-40.

25 Mulders, ‘Herstel der bisschoppelijke hiérarchie’, 50-52; Rogier, De Rooy, In vrijheid herboren, 239.

26 ENK, ANPR, 1no. 3, f 203-337. Wittem became better known in the course of the twentieth century as
a place of pilgrimage for Gerard Majella.
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In their curricula vitae, Van Rossum and other novices like Kronenburg pointed to
the influence that the life and work of Alphonsus Liguori had on their choice. His
writings were being disseminated rapidly among the Dutch Catholic community
and Van Rossum had read several of them.?? Even before the Redemptorists came to
Belgium in 1831 and Wittem in 1836, some of his works on meditation, prayer, the
Blessed Virgin and visits to the Blessed Sacrament had already been published in
Flanders and were thus available in Dutch. The number of editions quickly increased
over the course of the 1830s, especially after his canonisation in 1839.

Alphonsus’s works were widely read and discussed by students and professors
at Dutch seminaries in the 1830s and 1840s. The diocesan clergy initially objected
to his ideas. Rigorists among them felt he was too indulgent in moral issues, and
thathe advocated aequiprobabilism in practical ethics. This moral system stipulated
that if various arguments concerning a certain ethical duty were all more or less
plausible, there was no obligation to choose the strictest one. Alphonsus’s approach
differed from the ‘laxism’ of the Jesuits, which was regarded as even more permis-
sive.28 According to some, his system offered an acceptable compromise between
rigorism and laxism, but others long believed that Alphonsus’s writings, particularly
on moral theology, were dangerous for students. However, in the years after Alphon-
sus’s canonisation this clerical mistrust gradually dissipated and his doctrine was
increasingly accepted in seminaries.?9 Once Alphonsus was made a doctor of the
church in 1871, appreciation for and acceptance of his works grew.

According to Rogier, most Dutch Catholics by 1950 regarded the Redemptorists as
quite strict in moral issues; it was difficult to imagine at that point that Alphonsus’s
views had once been branded insufficiently ‘rigorist’.3°

If we peruse the Tableau statistique général in Maurice De Meulemeester’s bibliog-
raphy, itis evident that there was a particular interest in the works of Saint Alphon-
sus in the Netherlands and Flanders. In 1933, the number of Dutch editions of his
works ranked fourth at 1,538, behind the French (5,629)3', Italian (3,916) and Ger-
man editions (3,291), but far ahead of the Spanish (842) and English (797) ones. At
that time, most editions were in Latin. This category contained the works regarded

27 Maurice De Meulemeester, Bibliographie générale des écrivains redemptoristes, vol. 1: Bibliographie de
S. Alphonse-M. de Liguori (The Hague/Leuven 1933), 291-306, provides an overview of the 111 works
of Alphonsus that had been published in Dutch at that time.

28 For the debate on aequiprobabilism and other systems of morality, see E. Corsius, ‘Willem van
Rossum and the Theological Tradition of the Redemptorists’, in: Life with a Mission, 38-51.

29 Jacobs, ‘De opgang tot het altaar van God’, 15. Leuven similarly chose Alphonsus’s system; see
L. Kenis, ‘The Faculty of Theology in the 19th Century on Augustine and Augustinism’, in:

M. Lamberigts (ed.), LAugustinisme a 'ancienne faculté de théologie de Louvain (Leuven 1994), 413.

30 Rogier, De Rooy, In vrijheid herboren, 239-243.

31 Alphonsus’s ideas were particularly popular in France due to the support of influential ultramontane
anti-Jansenists like Bruno Lanteri and Thomas-Marie-Joseph Gousset.
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as suitable for the clergy but dangerous for a lay readership, such as the Theologia
Moralis (also available in French), the Praxis confessarii (also in Italian, German and
French) and Praxis et instructio confessariorum (also in Italian, German, Spanish and
French).3? As De Meulemeester has shown, there was some doubt as to whether
Alphonsus’s works Selva (on the dignity and duties of priests) and Le Glorie di Maria
should be published in Dutch, as they were liable to provoke vehement reactions
from Protestants.33

In addition to his own writings, there was no shortage of biographies of Alphon-
sus on the market, usually in hagiographical style. Adrianus Bossers translated a
French edition in 1856 to encourage Dutch Catholics in “the practice of all virtue”.34
Such biographies were very influential. Both Willem van Rossum and Jan Kronen-
burg affirmed that their reading of a life of Alphonsus had been the determining
factor in their decision to become a Redemptorist.

The Redemptorists succeeded after some time in building up a close relationship
with the Dutch diocesan clergy. They had to overcome many obstacles, because the
archpriests of the Holland Mission and the vicars apostolic in the southern part of
the country normally regarded religious as their competitors. The threat was felt
all the more keenly after King William 11 (1840-1849) succeeded to the throne. His
father William 1 (1813-1840) had maintained strict limitations on the activities
and growth of orders and congregations, but in 1840 his son permitted the Cro-
siers, Franciscans, Capuchins and Carmelites to expand their work. The ligorijnen or
Liguorians, as the Redemptorists were often called in the nineteenth century, gained
legal recognition in a royal decree of 28 November 1840, and also received official
permission to conduct parish missions. Moreover, William 11 allowed the Jesuits to
take over Kuilenburg minor seminary, whereas William 1 had regarded them as a
‘dangerous order’.35 As we have seen, Willem van Rossum would spend nearly six
years at this college.

Like the other orders and congregations, the Redemptorists experienced some
resistance from the diocesan clergy, but they were not seen as quite as great a threat
as the Jesuits, Dominicans or Franciscans, who had their own parishes like the secu-
lar clergy.3® The Redemptorists were reluctant to accept parishes and focused instead
on the work of fostering a religious revival among the clergy and the faithful. To fur-

32 De Meulemeester, Bibliographie, vol. 1: ‘Tableau statistique général’,1-3, 11 1-3.

33 Ibid, 1,292.

34 Levenvan den H. Alphonsus de Liguori, Bisschop van St. Agatha der Gothen en Stichter van de Congregatie des
Allerheiligsten Verlossers (Amsterdam 1856), ‘Inleiding’.

35 Jacobs, Werken in een dwarsverband, 23-31.

36 Ibid.
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ther this programme, they were keen to found houses in the northern, mainly Prot-
estant part of the Netherlands, particularly in the capital, Amsterdam. They opened a
chapel there on 24 November 1850, despite the protests of a number of local clergy,
and serious misgivings on the part of the internuncio and vice superior of the Holland
Mission, Msgr. Carlo Belgrado, who feared Protestant opposition. This chapel, which
opened its doors three years before the restoration of the hierarchy, quickly became a
popular place for confessions. A year later, the government’s minister of Roman Catho-
lic Worship gave permission to replace the chapel with a new church.37 Relations with
certain members of the local clergy remained strained for a while, but when the new
church was consecrated by missionary bishop Johannes B. Swinkels c.ss.R., in 1865,
almost all diocesan priests in Amsterdam participated in the ceremonies.3?

According to clerical rumour, the Redemptorists had tried to prevent the restora-
tion of the hierarchy in 1853. Itis unlikely that this story is true, because the Redemp-
torists set great store by one of its most conspicuous consequences, the tightening of
clerical discipline.39 But the rumour continued to do the rounds. To put an end to it,
Cardinal Van Rossum asked the archivist of Propaganda Fide, Giuseppe Monticone,
in 19238, the seventy-fifth anniversary of the restoration of the hierarchy, to look for
relevant documents. Monticone’s study showed that the Redemptorists, unlike the
Cistercians, Jesuits and Norbertines, had raised no objection at all to the erection of
anew governing structure for the church province.4°

And yet this new structure did pose a number of problems for religious. The bish-
ops sometimes blocked the expansion of their activities because religious claimed
exemption from episcopal oversight, so that the bishop had less control over them
than over the diocesan clergy. Some secular priests also feared that their parishion-
ers might prefer to attend the oratories of religious houses for confession or Mass,
resulting in aloss of influence and income for the secular clergy. The Redemptorists
did indeed notice after 1853 that it was not always easy to obtain permission from
bishops to open new houses in their dioceses.4!

But they had a friend and advocate in Franciscus Jacobus van Vree (1807-1861),
president of Warmond, the major seminary that became the diocesan seminary of
Haarlem, and first bishop of Haarlem in 1853. He introduced retreats for his the-
ology students and asked the Redemptorists to preach these. Their performance

37 L.Dankelman, Amstelodamensia 1, in: MHPN-CSsR, 2(1950), 1-14.

38 Idem, Amstelodamensia 5, in: MHPN-CSsR, 2(1950), 139. Swinkels had been the first superior of
the Anglo-Dutch province and was vicar apostolic of Suriname at the time; see Boland, Dictionary,
378-379.

39 Rogier, De Rooy, In vrijheid herboren, 238-242; Corsius, Een vrij en bevrijdend leven, 163-166.

40 Mulders, ‘Herstel der bisschoppelijke hiérarchie’, 40. Monticone’s undated Promemoria is in
KDC, ROSS, 1N0. 70.

41 Laurentius Dankelman, ‘Niet gelukte stichtingen’, in: MHPN-CSsR, 1(1949), 97-102.
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was clearly satisfactory, because the congregation was soon charged with giving the
annual retreats for all secular priests in every diocese in the country, so that Redemp-
torists came into close contact with almost all Dutch diocesan priests. They were
able to exercise considerable influence over clerical formation and religious mental-
ity, revive clerical piety and stimulate priests’ prayer life, for example through recita-
tion of the rosary, thus creating a certain uniformity among the clergy.

As has been seen, the Redemptorists attempted to chart a middle way between
rigorism and laxism. They regarded rigoristic priests as arrogant and presumptu-
ous, and considered that the strict approach failed to do justice to the mercy that
Saint Alphonsus advocated. On the other hand, they rejected the religious feebleness
and leniency that they perceived among other secular priests. Itis striking that many
diocesan priests wished to join the Redemptorists; they were possibly attracted by
the middle course with which the congregation so strongly identified.4?

The congregation derived great benefit from its good relations with the bishops
and the diocesan clergy during the nineteenth century.#3 Towards the end of the
century, Alphonsus’s Theologia Moralis had been introduced in most Dutch seminar-
ies. The first Dutch-Flemish edition (in Latin) was published in 1886-1887 by the
Redemptorist Joseph Aertnijs, and for decades this manual was studied by almost
every Dutch seminarian.+4 Aertnijs was also the longstanding editor of the Dutch
clergy’s ‘trade journal,, Nederlandsche Katholieke Stemmen (‘Dutch Catholic Voices’),
together with Antonius C.M. Schaepman, president of Rijsenburg, the major sem-
inary of the archdiocese of Utrecht.#5 This periodical fulfilled the same function in
the Netherlands as the Nouvelle Revue Théologique in Belgium, likewise edited by
Redemptorists from 1894 t0 1907.46

42 Laurentius Dankelman, ‘Roepingen tot onze congregatie onder de seculiere priesters’, in: MHPN-CSsR,
5(1953),121-130, 190, mentions that 49 diocesan priests joined the Redemptorists between 1833-
1906; Mulders, ‘Herstel der bisschoppelijke hiérarchie’, 50-52. Something similar occurred in the
kingdom of Naples during the earliest phase of the history of the congregation: De Meulemeester,
Outline History of the Redemptorists, 64-65.

43 Rogier, De Rooy, In vrijheid herboren, 239, 246; Mulders, ‘Herstel der bisschoppelijke hiérarchie’, 53.

44 ENK, ANPR, 10. 34: ]. Aertnijs to ]. Meeuwissen, 25 August 1901. Joseph Aertnijs (Eindhoven 1828-
Wittem 1915) taught philosophy in Wittem almost without interruption from 1860 to 1898. Willem
van Rossum and Aertnijs were colleagues from 1883 t0 1892, when the former taught dogmatic
theology in Wittem. AGHR, 0900: G. Schrauwen, ‘Rapport sur le Personnel de la Province Hollandaise,
1887-1900’, describes Aertnijs as a simple and peaceable man of great intellectual gifts. He was a
good religious, but had no talent for leadership or preaching.

45 According to De Caluwe, Emmaus aan de Geul, 90-91, W. van Rossum and F. ter Haar played a role in
bringing about this partnership. A.C.M. Schaepman, ‘In memoriam Plur. Rev. Patris Joseph Aertnijs
C.ss.R/, in Nederlandsche Katholieke Stemmen, 15(1915), 210-211. Schaepman remembered Aertnijs as
a talented scholar and a hard worker, someone who chose to avoid the limelight.

46 Maurice De Meulemeester, Histoire sommaire de la Congrégation du T. S. Rédempteur (Leuven 1950),
185-187. See also Chapter 5.1.
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3 Ason of Alphonsus: the noviciate

When Willem van Rossum left Kuilenburg and began postulancy in Roermond, this
broughthim in touch again with Jan Kronenburg, who was juststarting the last month
of his noviciate. The two young men both came from old trading towns that had once
been part of the so-called Northern Hanseatic League. They had become good friends
during their years together in Kuilenburg. In his biography of Kronenburg, Henri
Mosmans spoke of a friendship that was as “spontaneous and sincere as that between
David and Jonathan”.47 Like Kronenburg a year before him, Van Rossum was the only
student of the rhetorica year to leave Kuilenburg and become a religious priest.

InJanuary 1873, the year Van Rossum began his noviciate, the Dutch Redemptorist
province had five houses and 136 members: fifty-eight priests, two priest-postulants,
six priest-novices, seventeen seminarians, forty lay brothers, nine novice brothers
and four candidates for lay brother. The provincialate, provincial Johannes Schaap’s
residence, was in Amsterdam. The so-called studentate (major seminary) was in Wit-
tem and the juvenate (minor seminary) in Roermond, where it had started in 1870
with no more than three pupils. The minor seminary was an initiative of Schaap’s,
who feared the competition of the diocesan minor seminaries, which might take
the best students and leave the rest for the Redemptorists. To guarantee a supply
of good vocations, the province needed its own pre-noviciate college, an idea that
gained the support of the Swiss superior general Nicolas Mauron (1818-1893).4% In
addition, there were houses in 's-Hertogenbosch and Roosendaal. Suriname, then a
Dutch colony, also fell under the province’s remit. It had been assigned to the Dutch
Redemptorists as their own mission territory by Propaganda Fide in 1866.49

Every year, between six and ten new candidates for the priesthood joined the Dutch
province, but typically some of them left again before the end of formation. Most, like
Van Rossum, were young students, who came from various minor seminaries or Latin
schools.5° Others were secular priests or men of a riper age, so-called ‘late vocations’.

47 The friendship between David and Jonathan is described in 2 Samuel 1:26. Mosmans, ‘J.A.F. Kronen-
burg’, 35. We must ask whether Mosmans was alluding here to more than a friendship. In his
undated ‘Aantekeningen door Henri Mosmans CSsR. Jeugdherinneringen aan pater Van Rossum
CSsR’ (ENK, ANPR, no. 8530), he notes under point 1: “The first time I saw Father v. Rossum was when
I entered the Juvenate (Kapel in 't Zand). The head boy, Hendrik de Jong, told me to go and ask Father
Kronenburg for his blessing, and brought me to his room. I found Father v. Rossum there, too, sitting
on the edge of Father Kronenburg’s bed. I, a little boy, was amazed at this familiarity. I can still see the
bright sparkle in his eye, his blushing countenance, even though this scene (which took place in
Sept. 1881) happened now more than 50 years ago.”

48 For Johannes Henricus Schaap (Amsterdam 1823-Paramaribo 1889), see Boland, Dictionary, 353.
Schaap asked Mauron’s permission on 26 April 1870. Janssen, ‘Geschiedenis van het “Juvenaat™.

49 ENK, ANPR, 1O. 3.

50 JanJ. Dellepoort, De priesterroepingen in Nederland. Proeve van een statistisch-sociografische analyse (The
Hague 1955), 28-33; Jacobs, ‘De opgang tot het altaar van God’; Latin schools were grammar schools.
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One example was Engelbertus Bithrs from Amsterdam, who had cared for family
members before joining the congregation.s! One remarkable novice was Charles War-
ren Currier, who entered in 1874. He was a native of Saint Thomas (one of the Virgin
Islands), where the Belgian Redemptorists worked.5? He was followed by a number
of students from Suriname, mostly sons of colonists, but occasionally sons of Creole
mothers.>3 Thus, even at the time Van Rossum was a novice, the Dutch Redemptorist
province’s admissions policy was not limited to Western Europeans only. This was
possibly a factor in Van Rossum’s later dedication to fostering indigenous priests.

As was the custom at the time, the daily time-table in the noviciate was very
strict.54 Newcomers were introduced to the rule and constitutions of the congre-
gation, which had been published in Dutch for the first time in 1868.55 The rule
stipulated that everyone must always carry a copy of the constitutions; they had
to be learned by heart and novices were required to meditate on them frequently.
In a later edition (1924), superior general Patrick Murray exhorted his subjects to
observe the rule and the constitutions very strictly: any Redemptorist who was una-
ble to understand the value of even the most insignificant rule was entirely unwor-
thy to be called a son of the Congregation of the Most Holy Redeemer.

The rule and the constitutions also show that secrecy was regarded as essential.
Breaches of confidentiality were seen as a major cause of conflicts, problems and dis-
cord, even in the most harmonious of houses. Confidential letters had to be marked

51 ENK, ANPR, no. 3. Van Rossum received the habit of the order on 16 June 1873, together with Alphonsus
Houben, Jacobus Polman and Mathias Tulkens. They were joined later that year by Joannes Baekers,
Engelbertus Bithrs, Petrus Kreijns and Joannes ten Winkel. Houben and Kreijns were dismissed due
to their poor health (“ob sanitatis defectum”). See also ENK, ANPR, n0.11930 (personal file of Engel-
bertus Buhrs): Curriculum vitae.

52 Saint Thomas, which became an American territory in 1917, was part of the Danish Antilles at the time.
Currier (1857-1918) had a Dutch mother and a father from New York State. He worked in Suriname
from 1880 t0 1892, then left the congregation and went to the United States. He was consecrated
first bishop of Matanzas in Cuba by Cardinal Falconio in Rome in 1913; not by his former class fellow
Van Rossum, who was then not yet a bishop. Currier resigned for health reasons after a year and died
in Baltimore in 1918.

53 ENK, ANPR, no. 12272 (personal file of Francois Henri Rikken). Rikken (1863-1908) was the son of a
Dutch soldier and Maria Elisabeth Jantke, a Creole mother. He was professed in 1886 and ordained a
priestin 1890. He was reputedly very talented and spoke three different variants of Chinese.

Ibid., no. 12209 (personal file of F.H. Moorrees). Franciscus Henricus Moorrees (1870-1888) was the
son of a Dutch army medic and a Curagao mother, Josephina Agostini. The file contains a lengthy
obituary, two years after his entry, written by the prefect of students, Van Rossum.

54 ENK, ANPR, 1N0. 49: Regula Novitiorum congregationis Sanctissimi Redemptoris, Rome 1856. Regel der Novi-
cenvan de Congregatie des Allerh. Verlossers. Uit het Latijn vertaald, en uitgegeven met verlof van den Hoogw.
P. Nicolaas Mauron, Generaal en rector major derzelfde congregatie, Gulpen 1885, with the additional text:
‘De ware Redemptorist. Door den H. Alphonsus zelven geschetst. See also the Manuale Novitiorum
Congregationis ss. Redemptoris, Rome 1856.

55 Regels en constitutién van de Congregatie des Allerheiligsten Verlossers. Eerste en tweede deel. Uit het Italiaansch
en het Latijn. Uitgegeven met verlof van den hoogw. P. Nicolaus Maurin [sic], Generaal en Rector Major
derzelfde Congregatie, 's-Hertogenbosch 1868.
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Soli, were not to be opened or read by anyone but the addressee, and actually had
to contain secrets. Faults against the rule were classified into four categories: light,
grievous, very grievous and most grievous. The fourth category included revealing
occurrences in the congregation to outsiders, specifically if this information was
likely to cause scandal or wonder, to harm the congregation or any of its members,
or hinder its success or welfare.5¢

Every Redemptorist was encouraged to strive for evangelical self-denial and to
give up their own will, even though this was considered to be beyond human power.
But God’s mercy and grace made it possible, as Saint Paul had said, ‘T am alive; yet it
isnolongerI, but Christliving in me’ (Gal 2:20).57 Mortification and asceticism were
regarded as important instruments to achieving an ever-higher state of self-denial,
on the way to perfection and holiness. As was the case in many orders and congre-
gations, special forms of mortification of the flesh were practiced on Fridays, such
as penances and the chastisement and disciplining of the body. The practice of the
midnight office, fasting, the wearing of undergarments made of rough fabric, hair-
shirts or a cilice (a metal chain with sharp, inward-pointing spikes that was worn
around the leg), or self-flagellation with the so-called discipline (a rope scourge with
knots) were common until far into the twentieth century. Van Rossum’s chain cilice
was kept in Wittem for many years.5® In addition, there were exercises in humility,
such as the chapter of faults, where minor transgressions against the rules of the
community (such as breaking a cup) had to be confessed, and other public peniten-
tial practices. The Redemptorists were unique in their habit of adding a bitter herb
(wormwood) that spoiled the taste to the soup given to novices. This was a custom
said to derive from Alphonsus Liguori himself.59

If we are to believe Joseph Drehmanns’s biography, the harshness of the forma-
tion programme and the strictness of novice master Theodorus Langerwerf became
too much for Van Rossum. The practice of eating bitter herbs was the straw that
broke the camel’s back. Drehmanns recounts that Van Rossum decided to leave the
congregation after a few weeks - he was still a postulant. In the days just before he
was due to receive the habit, he confided his intention to leave to his friend Kronen-
burg: “I can’t bear it here any longer”, he said, “I want to leave”. “Have you lost your
mind?”, was Kronenburg’s robust reply, and Willem stayed.®°

56 Regels en constitutién van de Congregatie des Allerheiligsten Verlossers, 36-39, 149, 161.

57 Constitutién en regels der Congregatie van priesters onder den titel van den Allerheiligsten Verlosser. Met mach-
tiging van den Hoogw. P. Rector Major Patricius Murray, in het Nederlandsch vertaald (Rome / Esschen 1924),
no.267 and no. 285.

58 This implement is currently in KDC, inv. no. COVW-1760.

59 Emke Bosgraaf, Gebroken wil, verstorven vlees. Een historisch-psychologische studie over versterving in het
Nederlandse kloosterleven (1950-1970) (Groningen 2009), 115-142, at 128.

60 Drehmanns, Kardinaal van Rossum, 18.
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We do not know whether Drehmanns’s version of events is correct, and it seems to
be atodds with Van Rossum’s confident decision to join the Redemptorists described
in his curriculum vitae, and indeed with Drehmanns’s own claim that Van Rossum’s
most characteristic feature was an iron will.®! But it is possible, of course, that he
went through a brief period of doubt, as he would again later, in Wittem. At any rate,
he himself never alluded to any presumed moment of indecision.

There is only one extant letter in which Van Rossum mentions his noviciate: a
letter to Jan Kronenburg written in 1915, in which Van Rossum recounts his first
encounter with Petrus Oomen. Oomen, then rector of Wittem, came to Roermond
to visit the novices in 1873. When he was introduced to the young novice Van Ros-
sum, Oomen blessed him and embraced him with particular warmth. “From that
moment on”, Van Rossum wrote, “I had great love for him and placed unlimited
trust in him (..) and I also enjoyed his particular care and a certain predilection.”
Oomen was one of the driving forces behind the Redemptorist expansion in the
Netherlands at the time. His sway over the course of the congregation was great, as
was his influence on the careers of his two most promising pupils: Jan Kronenburg
and Willem van Rossum. 62

4 Petrus Oomen

Petrus Oomen, provincial of the Dutch province from 1874 to 1887, was a strong-
willed and dominant superior. He preferred to keep at an emotional distance from
his subjects and was therefore not much loved. Martinus Lathouwers, a young
Redemptorist at the time, remembered the rather cool welcome that Oomen was
given by the Amsterdam community when he returned from Rome in 1909. He had
just spent fifteen years as a member of the Redemptorist general curia as procurator
general. “If we are honest”, Lathouwers wrote in 1950, “we must acknowledge that
Father Oomen was not greatly loved. Father Kronenburg and Father Van Rossum
were great friends of his, but Father Oomen really wasn'’t loved by, or popular with
many in the Province, although of course his many achievements were respected.”3
Who was this successful but unbeloved superior?

61 Ibid., 13.

62 KDC, ROSS, no.336: W. van Rossum to J. Kronenburg, 13 April 1915. Kronenburg had asked for infor-
mation because he was compiling a biographical sketch of Oomen, who died in 1910; Drehmanns,
Kardinaal van Rossum, 20-21; Laurentius Dankelman, ‘Uit het leven van kardinaal Van Rossum.
Studién te Wittem (1874-1880)’, in: MHPN-CSsR, 6(1954),191-196, at 193.

63 Martinus Lathouwers, ‘Iets over het karakter van pater P. Oomen’, in: MHPN-CSsR, 2(1950), 94-95.
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Petrus Oomen was borninBredain1835.He
attended the seminary of his native diocese
but decided in 1865 to become a Redemp-
torist.%4 The then Dutch provincial, Joannes
Swinkels, discussed his qualities with supe-
rior general Mauron, describing him as an
exceptional young man, both intellectually
and morally. Oomen became prefect of stu-
dents in Wittem and rector of this house
in 1868. Mauron appointed him provincial
superior of the Netherlands in 1874.%5
Oomen ruled the Dutch province during
one of the most promising periods in its
history. The congregation flourished and
over the coming decades would become one
of the most important religious institutes
Petrus Oomen, provincial superior of the country. Between 1870 and 1900,
and Van Rossum’s mentor the Redemptorists succeeded in attracting
more candidates than any Dutch diocese,
and they also outperformed other orders and congregations.®® There were twenty
students in Wittem in 1874, but five years later this number had more than doubled
to forty-four. New houses were opened, for instance in Rotterdam, and the congre-
gation’s devotional activities flourished. At the instigation of the superior general,
the province was placed under the special patronage of the Sacred Heart of Jesus in
1875, and a year later steps were taken to boost the devotion to Our Lady of Perpetual
Succour.®?

64 Due to his background, Oomen was a serious candidate for the episcopal see of Breda in 1885, which
was most uncommon for religious in the Netherlands at the time. See A. Sampers, Documenta, in:
MHPN-CSsR, 1(1949), 28-29, who refers to correspondence between Msgr. Jacobini, secretary of Propa-
ganda Fide, and Nicolas Mauron, 11 April 1885.

65 Mulders, ‘Levensschets Petrus Oomen CSsR’, 33-92. See also J. Kronenburg, ‘Stille krachten.
(Levensschets van den Hoogeerw. Pater P. Oomen)’, in: De volksmissionaris, 36(1914/15) and
37(1915/16), passim.

66 H.van Mierlo, C. Stuart, De seminaries van de Redemptoristen in Nederland. Een onderzoek naar het
rendementvan de opleiding (n.p., n.d. [c. 1961]), 26; Dellepoort, Priesterroepingen in Nederland, 45-47.
Religious priests were beginning to outnumber the secular clergy in the Netherlands at the time,
and they retained the lead for many years. Whereas 573 secular priests were ordained between 1881
and 1890 as opposed to 343 regular priests, during the following ten years these figures were 663
and 669 respectively. The disparity was greatest in the decade between 1941 and 1950: 884 diocesan
versus 3,001 religious priests. Although the number of ordinations has subsequently plummeted
dramatically, the balance is currently once again in favour of the secular clergy.

67 De Caluwe, Emmaus aan de Geul, 43,229; ENK, ANPR, NO. 3.
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Internationally, too, the congregation thrived, after Alphonsus’s canonisation and
proclamation as doctor of the church. During General Mauron’s term of office, from
1855 t0 1893, the congregation grew from approximately five hundred to more than
three thousand members.®® In 1875, Victor Dechamps, archbishop of Mechelen and
former prefect of studies and professor of dogmatic theology in Wittem, was the
first Redemptorist to receive the cardinal’s hat. Dechamps visited Wittem in the
company of Bishop Johann Theodor Laurent (1804-1884), vicar apostolic emeritus
of Luxemburg (1841-1848) and a warm friend of the Redemptorist community, on
21]June 1876. We do not know whether this first encounter with a cardinal made any
particular impression on the youthful Van Rossum.

Besides the expansion of the congregation, the Dutch provincial busied himself
during these years with ensuring that the ‘sons of Alphonsus’ would receive a thor-
ough spiritual and religious formation. In Oomen’s view, the figure of Alphonsus
had to be at the forefront of all aspects of the religious life. In one of his first circular
letters as provincial, on 30 December 1874, he instructed the Dutch Redemptorists
to adopt certain devotions “to further the piety of a Christian life” recommended
by the founder, even though this meant abolishing the hitherto customary daily
prayers to Saint Joseph.

Similarly, Oomen advocated the daily exercise of the stations of the cross, proba-
bly accompanied by the recitation of reflections from the writings of the Redemp-
torist Egidius Vogels (1804-1877), which were popular at the time.®9 According
to Oomen, lack of time was not an acceptable excuse to omit the corresponding
prayers, “because if a single glance at the cross already has such a salutary effectupon
the soul, as Saint Alphonsus teaches, the meditations of the stations of the passion,
even if brief, cannot possibly remain without fruit”.7° Oomen’s exhortations appear
to have fallen on fertile ground with Van Rossum. The stations of the cross and med-
itations on the passion would continue to occupy an important place in his religious
life, particularly after he received the basilica of Santa Croce in Gerusalemme in
Rome, with its precious treasure of relics of the cross, as his titular church. In the last
years of his life, he wrote a little treatise on Alphonsus’s meditations on the passion
of Christ, which was published posthumously.”!

68 Boland, Dictionary, 230-231.

69 Egidius Vogels, Twee en veertig kruisweg-oefeningen, of de ziel vereenigd met Jesus op den kruisweg,
Amsterdam 1874 (5™ edition).

70 ENK, ANPR, no. 32: circular letter, 30 December 1874.

71 W.van Rossum, Sint Alfonsus’lijdensgedachten, Roermond/Maaseik 1933 (36 p.; facsimile of the
handwritten text).
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The policy of Nicolas Mauron and the general curia in Rome was to further recogni-
tion of Saint Alphonsus in the church as much as possible, both within and outside
the congregation. Petrus Oomen believed he and the Dutch province had an impor-
tant role to play in this. Every Redemptorist should contribute to it according to the
measure of his capabilities: “No one should be better informed than a Redemptorist
about the doctrine and sentiments of Saint Alphonsus in every respect: his biography,
ascetical works, doctrinal works, moral works.”72 Talented Dutch Redemptorists and
students had to prepare for their contribution to spreading, defending and illuminat-
ing the thought of the saintly doctor of the church, even at the price of their health.

One example of Oomen’s strategy is the way he put Jan Kronenburg’s talents to
use. We have already seen that Kronenburg was especially appreciated for his lit-
erary gifts. During his first year in the studentate, when Oomen was still rector
of Wittem, Kronenburg was given his first commission: to translate Alphonsus’s
hymns from French into Dutch. The translation was published in book form in 1874
and comprised fifty-six hymns, mainly on the passion of Jesus and devotion to the
Blessed Virgin.73 And in 1874, Kronenburg was chosen to present a philosophical
discourse.’+ At the end of the academic year of 1873-1874, Franciscus Godts, prefect
of Wittem, used superlatives to describe him: a man of extraordinary intellect and
an excellent poet, who effortlessly passed all subjects, of cheerful, open and docile
character, without pretensions despite his great talents, pleasant in conversation,
pious and charitable. He would make a first-rate professor in the future.’s But all
this hard work demanded its toll in his second year of philosophy. Kronenburg was
totally overworked and frequently suffered heavy bouts of migraine. He had to inter-
rupt his studies in Wittem on doctor’s orders.

In September 1875, Oomen sent Kronenburg to the juvenate (minor seminary) in
Roermond. Without referring to the cause of Kronenburg’s exhaustion, he explained
to Mauron that this excellent student had been moved because he suffered from
migraine. In Roermond, he would teach the twelve students in the juvenate, which,
Oomen believed, was not too taxing for him and would distract him.7¢ It was clearly

72 ENK, ANPR, no. 32: circular letters by P. Oomen, 25 January 1887 and 2 February 1887.

73 Geestelijke liederen van den H. Alphonsus Maria de Liguori. Vrij gevolgd naar de Fransche vertaling van
O.Hayois en de daarbij behoorende muziek van E. Deleval, beide priesters van de Congregatie des Allerh.
Verlossers, Amsterdam 1874 (imprimatur 14 April 1874). A handwritten note on the frontispiece of
the Nijmegen university library copy, originally from the Redemptorist monastery in Wittem, says:
“translated by J.A.F. Kronenburg cssR”.

74 G.van Nimwegen, ‘Miscellanea. Pater Kronenburg als philosoof’, in: MHPN-CSsR, 2(1950), 24-25.

75 AGHR, Provincia Hollandica (PH) Studentatus, VI 3 G.1864-1880 (PH Stud.), Rapports sur le studentat de
Wittem 1864-1880, 1873/74-.

76 Van Nimwegen, ‘Pater Kronenburg als philosoof’; AGHR, PH Stud.: Rapports 1874/75;

ENK, ANPR, no. 5079: annals of the juvenate, 13 September 1875; AGHR, Losse archivalia, Schafer,
‘Levensschets J.A.F. Kronenburg’, 10.
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not regarded as a problem in those days to send young teachers who had not even
completed their seminary studies to teach in the juvenate.””

Despite the high standards Oomen demanded of him, Kronenburg remained
devoted to his mentor.7’® The same was true for Van Rossum, as the intensive cor-
respondence between them in later years (often marked soli) testifies.” But not all
Redemptorists were keen on Oomen. Particularly his harsh and demanding style of
government proved unpopular. This was especially the case when, at Mauron’s insti-
gation, he began to emphasise the importance of the vow of poverty. He took aim fre-
quently at customs that were contrary to poverty and that existed only in the Dutch
province, such as taking coffee during afternoon recreation, failure to observe silence
at table and in the kitchen, the wearing of slippers inside and regular smoking.®°

5 The Wittem studentate

When Willem van Rossum entered the Wittem major seminary on 17 June 1874
after completing his noviciate, Oomen had just left to become provincial superior in
Amsterdam. There were twenty students in the monastery in Wittem at that time,
spread out over six years, as well as nineteen priests (six of whom were German
refugees of Bismarck’s Kulturkampf), thirteen professed lay brothers and three lay
servants. Oomen was succeeded as rector by Willem Wulfingh.?! Franciscus Godts
was still prefect of students in June 1874, but he was replaced by the Belgian Ernest
Dubois a few months later.82

The Redemptorist seminary in Wittem enjoyed a good reputation and was at this
time one of the most important studentates of the congregation. Due to its loca-
tion on a major intersection of connecting roads between Belgium, the Netherlands

”

77 Janssen, ‘Geschiedenis van het “Juvenaat”, in: MHPN-CSsR, 4(1952), 121-124; Mosmans, J.A.F. Kronen-
burg’, 38-39. As it turned out, Roermond was the right place for Kronenburg. With the sole interrup-
tion of the years 1894-1898, his first term as provincial superior, he served as teacher, subprefect,
prefect and superior in this Roermond institution for many years until 1915, when he became pro-
vincial for the second time. For decades, he formed almost every aspiring Redemptorist at the minor
seminary in a manner that earned him the love and respect of the congregation.

78 Kronenburg, ‘Stille krachten’.

79 ENK, ANPR, n0. 8416. Various confidential letters from P. Oomen to W. van Rossum are marked Soli,
with the word sometimes underlined three times, and accompanied by the urgent request to destroy
the letter after reading it. It is interesting that Van Rossum nonetheless kept them, unlike Oomen, in
whose papers the corresponding letters are missing.

80 ENK, ANPR, no. 32: circular letter by P. Oomen, 4 January 1879.

81 Gerardus Schrauwen succeeded Wulfingh as rector of Wittem in 1877.

82 Ernest Dubois (1835-1911) was the superior of the Belgian province from 1892-1894 and was subse-
quently general consultor under superior general Matthias Raus from 1894-1909. Boland, Dictionary,
118.
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and Germany, it had been functioning for many years as the international seminary
of the Redemptorists outside Italy.®3 The purpose of its programme was twofold:
to form the religious life of the students and to offer them a solid academic semi-
nary course, in sum, soli Deo et studiis, ‘for God and studies alone’.?+ Wittem semi-
nary was also an important international study centre of the congregation, and its
distinguishing characteristic was the strict, literal interpretation of the doctrine of
Alphonsus.?s

At the time of Van Rossum’s arrival, fifty percent of the student population were
Dutchmen and the other half were Belgians. In subsequent years, the balance shifted
in favour of the Dutch: in 1878, 26 of the 39 students were Dutch and thirteen were
Belgian. Eventually the Belgians founded a studentate of their own, in Beauplateau,
in September 1882.8¢ The prescribed languages in Wittem were French and Latin.
French was spoken during recreation and the weekly walks on Thursdays; Latin was
used for teaching. The students were permitted to speak other languages on days
without lectures.

During Van Rossum’s years as a student, the daily time-table in Wittem was
still the same as when it was fixed in October 1847. The students rose at 4.30 am,
attended Mass after a period of personal reflection and prayer, studied for an hour
and then had breakfast at 7 o’clock. This was followed by three hours of lectures.
There were further periods reserved for study during the day, as well as moments of
leisure, meals, and three or four times set aside for various religious exercises, such
as silent prayer, lectio divina, the weekly chapter of faults and visits to the Blessed
Sacrament. Lights went out at 9.30 pm.?%7

The first week of the academic year, just after the summer holidays, was reserved
for the annual retreat, and the first Friday of every month for recollection. Devo-
tional exercises and prayers occupied an important place in the lives of the students.
In the month of May, each morning at 6.30 a hymn was sung to Our Lady of Wittem,
whose statue adorned the ‘Round Chapel’; it was replaced in 1889 by an image of
Our Lady of Perpetual Succour, whose veneration was promoted worldwide by the
Redemptorists.

83 De Meulemeester, Outline History of the Redemptorists, 131-132. All major seminaries of the Redempt-
orists were called ‘studentates’, a term “ignored by the dictionaries” as De Meulemeester observes
(ibid., 66). Wittem also accepted German students up to 1861.

84 De Caluwe, Emmaus aan de Geul, 53.

85 Corsius, ‘Theological tradition’, 163-166; De Caluwe, Emmaus aan de Geul, 41-47.

86 ENK, ANPR, 1N0. 3; AGHR, PH Stud.: Rapports.

87 Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 191-192; De Caluwe, Emmaus aan de Geul, 35;
ENK, ANPR, no. 3 and no. 5678, f 76 ff.

66



3 - REDEMPTORIST FORMATION

The students spent Sunday mornings in silence and meditation. After attending
Mass, they gathered to listen to a conference given by their prefect, a task Van Ros-
sum took very seriously himself when he was prefect of students from 1886 t0 1893.
He putalotof time and effort into preparing his conferences, which were renowned
for their solid character, as he was accustomed to writing out the text fully. Oomen
encouraged him to jot down only the main ideas, and “improvise after having
thought and prayed well”. This would give him greater force of persuasion and
would save him alot of tension. “Try it”, was his advice.??

Of the nineteen priests in the Wittem community, six served as the professors of
the seminary. The composition of the teaching staff changed a few times during the
years that Van Rossum was a student there. The two professors who were there for
the full six years were the prefect of students, Ernest Dubois, and the professor of
moral theology, Joseph Aertnijs. In addition to his scholarly qualities, Aertnijs reput-
edly had a great talent for training his students how to be good confessors.%?

The curriculum began with two years of philosophy (based on the scholasticism
of Thomas Aquinas) and ‘physica’ (a mixture of mathematics, physics and biology),
followed by two years of dogmatic theology (both Thomist and Alphonsian) and
biblical exegesis. The last two years were spent on moral theology, canon law and
church history. In addition to these subjects, various languages were taught, both
modern and ancient, the latter so that the students would be able to read classical
and ecclesiastical texts.9°

Van Rossum began his studies in June 1874 together with three other students,
the Dutchman Jacobus Polman and the Belgians Paulus Wittebolle and Joseph Heyn-
drikx. During the remaining two months of the academic year before the summer
holidays, they joined the other students, who had nearly finished their first year of
philosophy. Philosophy was taught by Henricus Saintrain and physics by Henricus
Bruining.?! Both professors were somewhat at odds with the prevailing academic
outlook in Wittem. Bruining, professor of physics since 1869, was removed from his
postin 1875 after allegations that he had taught certain modern ideas on the human
body and on geology.92 He was replaced by Josephus Nuyts.

88 De Caluwe, Emmaus aan de Geul, 55; ENK, ANPR, no. 8416: P. Oomen to W. van Rossum, Amsterdam,

28 February 1887; no. 8530: notes by Henri Mosmans, memories of Fr Van Rossum from his younger
years.

89 Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 195.

90 ENK, ANPR, 10. 3; J. Vernooij, ‘Cardinal Willem Marinus van Rossum CSsR (1854-1932). A Dutch Son
of Alphonsus at the Roman Curia), in: Life with a Mission, 9-25, at 11; Dankelman, ‘Uit het leven van
kardinaal Van Rossum’, 191-196; De Caluwe, Emmaus aan de Geul, 65-66.

91 Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 192; ENK, ANPR, no. 5678, 408.

92 AGHR, PH Stud.: Rapports 1874/75. There is no reference to the content of these ideas.
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The affair that cost Saintrain his job was testimony to the drive that was underway
to give precedence to Thomas Aquinas and his scholastic method in philosophy.
Mosmans and Dankelman record that neo-scholasticism had been introduced in
Wittem as early as 1857, and its position was strengthened when the Thomist Matteo
Liberatore’s new handbook was prescribed in 1862, on the orders of superior general
Mauron. The Thomistic method had thus become prevalent in Wittem years before
Leo X11I's encyclical Aeterni Patris appeared in 1879, with its call to restore Christian
philosophy according to the doctrines of Thomas Aquinas.?3 Saintrain, who held doc-
torates in philosophy and letters from Leuven, had been appointed to teach philoso-
phy in Wittem in 1873. But he resigned this position a year later, apparently because
he was unwilling to embrace Thomism to the degree required.?#

Drehmanns’s biography of Van Rossum contains a slightly different account of
Saintrain’s departure: he has Van Rossum and other students protesting against the
absence of Saint Thomas in the philosophy course. They supposedly demanded that
“true philosophy” should be taught. According to Drehmanns, it “was due in particular
to Brother Van Rossum that Thomas and his philosophy came to occupy the place they
deserve in Wittem”.95 Given that Van Rossum had only recently arrived in 1874 and
had taken Saintrain’s classes for at best two months, it seems unlikely that he would
have engaged in any kind of protest against his professor. Nor do the Redemptorist
archives contain proof that such a protest was made. But the story was convenient to
Drehmanns at a time of rigorism in the Catholic church, as it showed that Van Ros-
sum’s views were Thomistic from the start and never deviated from the official line.

Saintrain’s successor was the German philosopher Alphonsus Jansen, who taught
this subject from 1874 to 1890. Van Rossum took church history (1878-1879) and
canon law (1879-1880) with Hector Nimal, Scripture with Theodulus Heintz, and
dogmatic theology with Joannes van Asten, both from 1876 t0 1878.96

According to Drehmanns, Willem van Rossum was a student of exceptional dili-
gence and dedication.97 And in fact, his results throughout these years were excel-

93 Mosmans, Het Redemptoristenklooster Wittem, 205n; Dankelman, ‘Uit het leven van kardinaal Van
Rossum’, 194-196. De Meulemeester, Histoire sommaire, 186, who also mentions that every student
in Wittem was given his own copy of Thomas’s Summa theologica from 1879 onwards.

94 Struyker Boudier, Wijsgerig leven, 64; this author also contends that Oomen, who taught philosophy
from 1860-1862, had reservations with regard to the scholastic method.

95 Drehmanns, Kardinaal van Rossum, 20. See also Mosmans, Het Redemptoristenklooster Wittem, 205n
and Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 194-196. They objected to Drehmanns’s
claim, all the more so because he erroneously attributed the unorthodox teachings to Ernest Dubois
rather than Saintrain. It has been suggested that the Holy Office kept a file on Dubois,
see ENK, ANPR, n0.7696: Jan Olav Smit to . Drehmanns, 30 December 1935.

96 Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 194.

97 Drehmanns, Kardinaal van Rossum, 20-21.
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lent: his reports always have the qualification excellenter, except for one optime after
two months of philosophy with Saintrain in 1874, and, remarkably, only a bene in
1880, given by Aertnijs for his final thesis in moral theology.%®

Van Rossum took his final exams together with ten other students, five Dutch-
men and five Belgians, from Friday 3 September (his 26™ birthday) to Monday 6 Sep-
tember 1880. It was customary that six theses were presented at the same time as the
exams, but not necessarily by students who were also sitting the exams. Thus, Van
Rossum had defended a thesis in dogmatic theology in 1878, and, as has been seen,
in moral theology in 1880. The student who presented a thesis was exempted from
sitting the exam in that subject. The annual defence of the theses was one of the
highpoints of the academic year. Announcements and invitations were sent to all
Redemptorist houses in the Netherlands. In addition to the Dutch and Belgian pro-
vincials, the proceedings were attended by many local rectors, who came not only
from the Netherlands but also from the neighbouring countries.?9

In addition to the academic curriculum, the years in the studentate were intended
for formation to the priesthood. Van Rossum received the tonsure and the four
minor orders of porter, lector, exorcist and acolyte on 6 October 1874, only three
months after his arrival in Wittem.'°° He was ordained a subdeacon in October 1875,
and a deacon three years later, on 16 October 1878, followed by ordination to the
priesthood at the hands of the Luxembourg bishop emeritus Laurent on 17 October
1879. A memorial card shows that he said his first Mass on 18 October.!°!

Van Rossum still had a year to go in his seminary programme after ordination.
The custom that seminarians were ordained priests before their last exams was one
of the privileges or special faculties that had been granted to the Congregation of
the Redemptorists by various popes.'°2 They enhanced the status of the congrega-
tion, but also brought financial benefits, as seminarians who were ordained could
say Mass and generate income through the stipends received for doing so.

98 AGHR, PH Stud.: Rapports 1873/74-1879/80.

99 De Caluwe, Emmaus aan de Geul, 60-61; ENK, ANPR, nos. 5829-5830. Unfortunately, this list does not
contain the titles of Van Rossum’s theses. Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 192,
mentions that he defended a philosophical thesis in February 1878 and one on moral theology in
February 1879, but the Redemptorist archives have no record of this.

100AGHR, PH Stud.: Rapports 1873/74 and 1879/80.

101 ENK, ANPR, no. 3, f 328, 335-337; Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 8-9.

102 ENK, ANPR, 10. 53: Compendium privilegiorum Congregationis ss. Redemptoris ex concessione summorum
pontificum Benedicti x1v, Clementis X111, Clementis XIV, Pii VI, Pii VII et Leonis XII. Recto, et accurato ordine
collectorum ad usum patrum ejusdem congregationis (1840). Another privilege was the right to absolve
cases normally reserved to the pope during parish missions. For the Netherlands specifically:

ANPR, no.34: Facultates quas episcopi Neerlandiae communicare nostris solent.
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One of the duties of the prefect of students was to send the Redemptorist general
curia in Rome an annual report on the studentate and on the individual students.
After a year in this post, Ernest Dubois’s impression was that the general condition
of Wittem was most satisfactory. He told the superior general that the ‘spiritual state’
of the students was excellent. “Among our young men, there is piety, obedience,
charity, honesty, trustin the superiors, inner peace, cheerfulness and courage. Their
manners do leave something to be desired, and a somewhat greater degree of reli-
gious modesty and politeness would not go amiss.” He had addressed these minor
points for improvement during the annual retreat. The ‘scholarly state’ was equally
good. “Our students love their studies, they apply themselves earnestly to them and
like to speak about them amongst themselves.” According to Dubois, there had been
problems with the professors of physics and philosophy, but the removal of these
two men had restored the desired unity within the curriculum, and had therefore
also re-established authority over the minds of the students.1°3

The provincial superior, Oomen, never one to take a lenient view, did not agree
entirely with Dubois. He regarded the prefect’s account of the spiritual and scholarly
state of the studentate as too optimistic. He added a number of critical comments
to the report for 1874-1875, and did not spare the prefect. Thus, he considered that
the lack of authority was due not only to the professors but also to lack of discipline.
Anumber of students had failed to show the required respect for their superiors, as
he himself had witnessed. He had even been compelled to reprimand some of them
during the exams. He regarded this as a more serious problem than the lack of ‘reli-
gious modesty and politeness’ which Dubois had addressed during the retreat.!°4

The prefect of students also sent Rome an assessment of each individual student
and his physical and spiritual wellbeing, under the headings of health, character and
prospects as a member of the congregation. At the end of the 1873-1874 academic year,
Godts, the prefect at the time, described the young Van Rossum as a young man of weak
constitution, “notvery robust, even though he is notill”. His successor Dubois expressed
a similar view throughout the following years: Van Rossum’s health was “delicate”, and
in the report for 1874-1875 Dubois added, “his chest is not well developed”.’s

His physical state may have posed somewhat of a risk for the congregation, but
his intellectual capacities more than made up for this. As early as 1873, Godts told
the superior general that Van Rossum was an excellent student, studious and intel-
ligent, who passed all subjects with ease. Dubois reiterated this message over the

103 AGHR, PH Stud.: Rapports 1874/75.

104Ibid.

105Ibid. The Zwolle orphanage paid Van Rossum’s medical and pharmacy bills in the years 1873 and 1874.
€O, Archief RK Weeshuis, no. 84, f 241.
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years. He praised Van Rossum’s penetrating intelligence, just judgement and his
enormous appetite for learning: he was a brilliant student in all classes.!°®

The prefects’ evaluations of Van Rossum’s character were usually positive, too. Godts
regarded him as “an outstanding young man with a strong desire to grow in perfection,
[who] draws great benefit from the spiritual conferences. He is pious, a punctilious
observer of the rule'°7 The descriptions for the subsequent years likewise portrayed
him as someone conscientiously dedicated to piety and striving for perfection.

But Dubois identified a number of potential problems in his report for 1875-
1876, which appears to have been a difficult year for the 21-year-old seminarian. The
prefect wrote that Van Rossum’s heart was too sensitive, but that he was struggling
against his affections. This was liable to endanger his vocation in the future unless
he constantly guarded his feelings carefully. In a letter to Kronenburg, Van Rossum
later referred somewhat vaguely to “special difficulties” during that time, and to the
support he had received from Oomen’s wise instructions and consoling words.'°3
The problems proved to be of a transient nature, and Dubois had no doubts about
Van Rossum’s character in the year of his ordination to the priesthood (1879-1880):
“ardent, takes his pursuit of perfection very seriously, but is somewhat timorous”.
Provided he stayed in good health, he would be an excellent teacher and preacher. In
short, he was a true asset to the congregation.!°9

Willem van Rossum chose a congregation in 1873 that was on the increase world-
wide, thanks in part to the fact that its founder, Alphonsus Liguori, had recently been
canonised and declared a doctor of the church. As the ‘common man’s Jesuits’, the
Redemptorists also made a name for themselves and acquired great influence in the
Netherlands. Their focus was not on ordinary parish pastoral care, but on the revival

106 AGHR, PH Stud.: Rapports 1873/74, 1874 /75 and 1879/80.

107 Ibid., 1873/74.

108 KDC, ROSS, 0. 336: W. van Rossum to J. Kronenburg, 13 April 1915. It is possible that the problems
were of a financial nature. ENK, ANPR, no. 48: Voorschriften en Costuimen bij de administratie der Holland-
sche Provincie C.ss.R., genoteerd 1 December 1920, stipulated that every student must pay 75 guilders a
month for the studentate. Itis unclear what the amount was in the 1870s. The Zwolle orphanage was
responsible for Van Rossum up to 1878, when he sent his letter of termination to the Roman Catho-
lic poor relief committee. It is unclear whether the orphanage’s and the family’s combined funds
were sufficient to pay for Van Rossum’s studies (see Chapter 1.4). According to his sister, his studies
were partly financed by the rich widow J. van der Horst-van der Kun. KDC, ROSS, no. 67: interview
with Sister Gerulpha van Rossum [1927]. There is a tradition in the Dreesmann family, a dynasty
of wealthy Dutch Catholic entrepreneurs, that Anton Dreesmann (1854-1934) contributed to
Van Rossum’s education; this is not impossible, as Dreesmann opened his first business in 1878.
After moving to Amsterdam from Germany in 1870, Dreesmann first lived with the Buihrs family,
and E. Buhrs was a fellow novice of Van Rossum’s. P. Hondelink, R. Otto, Vroom e Dreesmann. De
opkomst en ondergang van het warenhuis (1887-2016) (Almelo 2016), 29-33, 120-121.

109 AGHR, PH Stud.: Rapports 1873/74 and 1879/80.
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of the Catholic religion, both among the faithful through parish missions and among
the clergy through retreats. In this sense, they were part and parcel of the great revival
movement that gripped both Protestants and Catholics in Europe and America.

Van Rossum proved receptive to the message of the Redemptorists and their
founder. In his motivation letter for the congregation, he wrote that he carried a
sense of guilt with him from his childhood, which he believed required personal
penance. Strict observance of the teachings of Alphonsus appeared a fitting way to do
this. At the major seminary in Wittem, Van Rossum turned out to be an intelligent,
diligent, and on occasion even brilliant student of sound judgement. He observed
the rule meticulously, learned to interpret the works of the founder literally and
strove to become a perfect ‘son of Alphonsus’. But his health was regarded as weak,
which made him less suited for the often-exhausting life as a parish missionary.

If we look at the curriculum vitae that Van Rossum wrote during his noviciate, it
is clear that he must have found much of what he was looking for in the congrega-
tion. Not only did he become a priest, he also adopted a sober way of life, obedience
and alife of devotion, particularly to the Virgin Mary and the founder of the congre-
gation, Alphonsus. But alife of giving parish missions would not be his destiny, even
though these missions had initially attracted him to the congregation.

Van Rossum found an ideal mentor in the provincial superior, Petrus Oomen.
Oomen was quick to discover the capacities of this young man from Zwolle, qual-
ities which could be used to further disseminate the doctrine of Alphonsus in the
Netherlands and further afield. They shared a love for Alphonsus and a desire for
perfection, in which they spared neither themselves nor others. Oomen kept an eye
on his protégé, and whenever he visited Wittem they had a “brief or longer personal
meeting”. Oomen encouraged him during moments of doubt, but also gave him spe-
cial tasks to perform. Thus he asked him to correct the Latin translation of a book
written by the eighteenth-century Redemptorist Gennaro Sarnelli. It was Van Ros-
sum’s first exposure to the Italian language. While he was occupied with interesting
tasks like this, his fellow students had to do jobs around the monastery.

Butlike Kronenburg, Van Rossum’s health suffered under the many extra assign-
ments in addition to his studies. This was why he was not appointed in Wittem after
he completed his exams and - less successfully - defended his thesis on moral the-
ology. Although the Belgian provincial Johan Kockerols proposed keeping him there
as a professor, Oomen decided to send him to Roermond. That would allow him to
recover his strength while he helped in the juvenate.!°

110 Drehmanns, Kardinaal van Rossum, 20-21; Dankelman, ‘Uit het leven van kardinaal Van Rossum’, 193;
KDC, ROSS, n0. 336: W. van Rossum to J. Kronenburg, 13 April 1915.
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CHAPTER 4

Lecturer, prefect and rector in Wittem

1 The Roermond juvenate

On 6 September 1880, straight after his exams, Willem van Rossum joined the teach-
ing staff in Roermond as a Latin and retorica teacher. His old friend Jan Kronenburg
had been teaching there for a number of years, and another colleague was Frans ter
Haar, with whom Van Rossum would later work together closely in Rome.!

The annals of the Dutch province do not give student numbers for the Collegium
Ruraemundense at this time, but it can be calculated from the juvenate’s ‘Stamboek’
or register, that the college attracted at most eight new pupils per year.? In a circular
letter of 12 December 1879, Petrus Oomen appealed to all the houses to continue
to look out for young candidates, but, as the provincial emphasised, also to be very
selective. “We must, however, be very strict in our choice of little boys, and try only

The monastery and chapel of Our Lady in 't Zand, Roermond

1 ENK, ANPR, no. 3, f394; no. 4, f 24; Smit, Wilhelmus Marinus kardinaal Van Rossum, 9.

2 ENK, ANPR, N0. 5391; no. 8530: notes by Henri Mosmans, memories of Fr Van Rossum from his
younger years. Not all pupils stayed. Mosmans recounts that there were only sixteen of them in
September 1881.
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to send those, in whom the beginnings of a vocation to the clerical and religious
state can be discerned, who are of a respectable class and of irreproachable conduct,
who have aptitude for studies, and in general possess such capacities as to hold out
the promise that they will in the future be good Redemptorists. Please also attend to
the parents’ financial situation and try to ascertain whether and to what extent they
are able to pay the costs.”

Van Rossum proved to be a good teacher in Roermond, especially of rhetoric.4 His
notes, mainly in Latin, give some clues as to the content of his lessons. He recorded
painstakingly what manuals he used for his lessons, probably the same he had used
himself at the seminary.> One of them was the Ars dicendi priscorum potissimum prae-
ceptis et exemplis illustrata by Joseph Kleutgen s.J. (1811-1883). This edition from
1855 contained rules for and examples of the ‘ancient art of speaking’. The Jesuits in
Kuilenburg seminary also used it.® Another book that Van Rossum mentions in his
notes is Bloemlezing uit zijn godsdienstige werken (‘Extracts from the religious works’)
of the famous French bishop and pulpit orator Francois Fénélon (1651-1715), con-
taining Christian counsels on humility, self-denial, dissipation of the mind, sadness,
distraction for the mind, consolation, and “suffering without losing courage”. Hen-
ricus Weytingh'’s Historia graecorum et romanorum was intended to responsibly intro-
duce young men to the classics, but also acquaint them with more recent authors
such as Dante and Erasmus.”

In addition to his lessons, Van Rossum was involved in another activity at the
Roermond house.® When the Redemptorists came to Roermond in 1863, they were
given custody of the miraculous statue of the Blessed Virgin that had been venerated
there since the fifteenth century under the title of ‘Our Lady in the Sand’ (‘Onze Lieve
Vrouw in 't Zand’). In the years 1881-1883, Van Rossum was responsible for receiving

ENK, ANPR, no. 32: circular letter from P. Oomen, 12 December 1879.

ENK, ANPR, no. 8530: notes by Henri Mosmans, memories of Fr Van Rossum from his younger years.

KDC, ROSS, 110. 399.

The 215t edition of the Ars dicendi priscorum potissimum praeceptis et exemplis illustrata appeared in 1928.

Kleutgen s.J., a theologian and one of the drafters of the First Vatican Council’s dogmatic constitu-

tion Pastor Aeternus, on papal infallibility, was called to Rome in 1878 by Pope Leo X111 to be prefect of

the Gregoriana. On Kleutgen, see John Inglis, Spheres of Philosophical Inquiry and the Historiography of

Medieval Philosophy (Leiden 1998), 143-158.

7 Fénélon. Bloemlezing uit zijn godsdienstige werken met een voorberigt van Ernest Naville. Naar het Fransch
door Tryposa, Amsterdam 1873; H. Weytingh, Historia graecorum et romanorum literaria. In usum juven-
tutis concinnavit, Hoorn 1854.

8 Sermons and Lenten meditations from this period have been preserved in manuscript form in ENK,

ANPR, no. 8531, and in a bundle of notes in AGHR, Conferences given by Van Rossum. In 1965, the archi-

vist of Propaganda Fide, Nic. Kowalsky 0.M.1., presented these papers to the then general archivist of

the Redemptorists, A. Sampers. Van Rossum had apparently kept them.

[ N0, B )
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the groups of pilgrims that came to visit her chapel.9 His sermons are testimony to
his fervent Marian devotion, and show that he had adopted Alphonsus’s adage, “If
some opinion that gives honour to Mary has any basis at all and is not contrary to
the faith, it must be followed.”'° He regarded the Roermond shrine as a special place,
where the Mother of God was present, as it were, among her devotees, upon whom
she bestowed her motherly love. “Pray to her ardently and with unbounded trust.
Your desire to receive favours from her can never be too great. However great it is,
Mary’s desire to lavish her favours upon you will always be greater

When Van Rossum visited Roermond as a cardinal in 1913, he promised his fel-
low Redemptorists to ask the pope for the privilege of a special votive Mass for Our
Lady in the Sand. In 1915, he wrote to Kronenburg, the then rector of the house, that
the prefect of the Congregation of Rites, Cardinal Vico, had initially raised objec-
tions, but had ultimately granted this favour to “our Sweet Mother to whom I owe
so much”.? The cult of the miraculous statue of Mary became increasingly popular
in the 1920s and pilgrims began to surround the image with votive plaques men-
tioning their needs and intentions. As prefect of Propaganda Fide, Van Rossum par-
ticipated in this tradition by having a plaque nine times the usual size placed in the
chapel, bearing the prayer intention, “O powerful Gentle Lady in the Sand, protect
and bless the Holy Missions!”

9 ENK,ANPR, no. 4, f 26, mentions 22 pilgrimages in 1882. Van Rossum’s sermons were posthumously
published in Het pelgrimsblad van o0.L. Vrouw in 't Zand, Roermond, 8(1934), nos. 5,18-19, 23, 32, 34-35,
38-39, 42-43. We learn there that 74 Marian shrines - like Lourdes, Issoudun and Wittem - had
joined forces in a kind of federation, so that every prayer sent up in any of these places would be
joined with the prayers offered in the other shrines, thus creating a strong entreaty to heaven that
could not be ignored.

10 Th.van Eupen, ‘Bijdrage tot de geschiedenis van de dogmatische theologie in Wittem (1836-1955)’,
in: MHPN-CSsR, 7(1955), 97-118, at 109. Van Rossum would devote various works to her, some of which
were published in Franciscus J. Harte, EX. Schouppe, Dictata theologico-dogmatica. Ad usum stricte
privatum RR. FE. studentium Collegii Wittemiensis C.ss.R., vols. 1and 2, Gulpen, 1898-1899.

11 ‘Kardinaal van Rossum en de L.Vr. in 't Zand’ [texts by W.M. van Rossum], in: Het pelgrimsblad van o.L.
Vrouw in 't Zand, Roermond, 8(1934), 18-19, 23,32, 34-35,38-39, 42-43.

12 ENK, ANPR, 110.13003, vol. 3,1913-1942, 29 July 1913; Roermond, parish archives, Speciaal Archief 0.L.v.
in’tZand, A.pl.2, b 12 (folder 2) b: W. van Rossum to J. Kronenburg, 21 June 1915 and 7 September 1915.
In return, Vico asked for special prayers from the worshippers at the chapel. The prefect of Rites had
hesitations about the proposed introit, which contained words that Van Rossum had used in his
sermon to the pilgrims in 1882: “Adeamus cum fiducia ad thronum gratiae, ut misericordiam conse-
quamur, et gratiam inveniamus in auxilio opportuno.” These words from Heb. 4:16 referred to God,
and Van Rossum appears to have been the first author to apply them to the Virgin Mary. Neverthe-
less, permission for the liturgical texts of the Mass, including the introit, was granted. The words
were later used for the feast of the Immaculate Heart of Mary (22 August).
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2 Lecturer and prefect in Wittem

Oomen was very content with the way his pupil was developing in Roermond. He
wrote to him in 1882, “Make sure to be good and virtuous and become holy; then
the good God will use you in time to do great things."3 After recommending him to
superior general Mauron as “a very distinguished subject”, Oomen appointed him
lecturer in dogmatic theology in Wittem in the summer of 1883.14 Van Rossum ini-
tially used his predecessor’s course for his lectures, but soon switched to a manual by
the Belgian Jesuit F.X. Schouppe, Elementa theologiae dogmaticae e probatis auctoribus
collecta et Divini Verbi ministerio accommodata.'s

His students regarded him as a learned man, but more so as a demanding and
occasionally sharp-tongued teacher.'® He was not particularly loved, but this did not
dissuade Oomen from regarding him as a suitable candidate for the post of prefect
of students. When the rector of the house had to resign for unknown reasons in late
1885, the man who was then prefect, J. van Asten, was asked to succeed him. Oomen
then transferred a number of the prefect’s duties to the 31-year-old Van Rossum.”

One of these tasks was the care of the sick, and Wittem monastery was afflicted
at the time by an unspecified epidemic. Van Rossum had to supervise the washing
of clothes and disinfecting of rooms,'® and, surprisingly, he was remembered in his
capacity of infirmarian for his “motherly care”.! Despite his best efforts, atleast one
member of the religious community succumbed, which made a deep impression on
Van Rossum. In early 1886, he wrote to Oomen that he wished God would have taken
him instead of a promising young priest like Albert Smulders. “Yes (...) what would
[the world] have lost in me? Nothing but misery, a fellow without judgement, and,
worse, without virtue.”2°

13 ENK, ANPR, no. 8416: P. Oomen to W. van Rossum, 29 May 1882.

14 AGHR, 0900: P. Oomen to N. Mauron, 27 September 1883.

15 De Caluwe, Emmaus aan de Geul, 83. The first edition of F.X. Schouppe’s manual was published in
Brusselsin 1861.

16 ENK, ANPR, no. 8530: notes by Henri Mosmans, memories of Fr Van Rossum from his younger years.

17 AGHR, 0900: P. Oomen to N. Mauron, 8 June 1885; ENK, ANPR, no. 8416: P. Oomen to W. van Rossum,
5 February and 13 June 1886 (‘Soli’); Theodorus Langerwerf was replaced as rector due to an
“intolerable situation”.

18 ENK, ANPR, no. 8416: P. Oomen to W. van Rossum, 18 December 1885 and 4 January 1886. “First and
foremost, the clothes and everything worn by the sick must be boiled. The floor and beds must be
washed with carbol. The rooms occupied by the sick must be fumigated with sulphur, which is to
be burned on a coal fire: the rooms must be hermetically closed as much as possible during the
fumigation, which, I believe, mustlast 24 hours.”

19 Drehmanns, Kardinaal van Rossum, 22; ENK, ANPR, no. 8530: notes by Henri Mosmans, memories of
Fr Van Rossum from his younger years; no. 8545: W. van Rossum to L. Voncken, 10 August 1890 and
5 September 1891.

20 ENK, ANPR, no. 8538: W. van Rossum to P. Oomen, Wittem, 7 February 1886.
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Facade of the Redemptorist monastery and church in Wittem

Oomen disagreed. With the permission of superior general Mauron, he gave Van
Rossum the title of vice prefect in the summer of 1886, entrusting him with the
supervision of all students.?! The newly appointed vice prefect wrote to Oomen that
it was “truly a nonsense” to assign such an important task to him, “My God, what a
tiding!” According to Van Rossum, he lacked even the most rudimentary qualities
to be able to lead students and form them to achieve sound virtue. “Do not think,
Very Rev. Father, that this is humility. Would that God would give it, for the benefit
of our Congregation. No, it is my inner conviction and the full, simple truth.” None-
theless, he accepted the appointment in obedience.?? A fortnight later, Van Rossum
addressed a letter to the superior general thanking him for the trust placed in him.
He promised he would do his utmost to “make the students happy in their great
state of life, lead them according to the spirit of our father St. Alphonsus, and form
them into true Redemptorists”.?3

Van Rossum’s temporary appointment as prefect was made permanentin 1887.24
He took his position seriously and expected the same earnestness from his students.
In his conferences, he often returned to the motto of Soli Deo et studiis, “Holiness
is our first occupation, studies our second, and apart from these we have none.”?s

21 AGHR, 0900: P. Oomen to N. Mauron, 8 June 1885; ENK, ANPR, no. 8416: P. Oomen to W. van Rossum,
5 February and 13 June 1886.

22 ENK, ANPR, no. 8538: W. van Rossum to P. Oomen, 15 June 1886.

23 AGHR, Correspondence between Van Rossum and the general government, 1886-1895: W. van Rossum to
N. Mauron, 10 July 1886.

24 Ibid., W.van Rossum to N. Mauron, 25 June 1887.

25 De Caluwe, Emmaus aan de Geul, 56-57.
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Nonetheless, he did organise holidays and excursions for the students to reward
them for their hard work.2¢

In his report to Rome on the 1886-1887 academic year, Van Rossum expressed
satisfaction at the ‘spiritual state’ of the students. There was an atmosphere of indus-
trious diligence, and science and piety were in good harmony. The students were
content and happy in their vocation, docile to their prefect and professors, and
relations among the students were cordial. But he was critical of the workload that
burdened the teachers. Although the seminarians studied assiduously, the Reverend
Professors had so many pastoral and religious obligations that it was threatening
to affect the studies and preparation for their lectures. He believed that this would
eventually have a negative impact on the ‘scholarly state’ of the studentate and on the
quality of teaching.?” Circumstances appear to have improved after 1887, because
later reports did not repeat these critical comments.

Gerardus Schrauwen, Oomen’s successor as provincial, enthused about Van Ros-
sum’s greatintellectual abilities and described him as very virtuous, butalso as rather
strictand demanding as prefect. According to Schrauwen, it would enhance the pre-
fect’sinfluence among the students if he were to adopta less rigid and authoritarian
stance in his judgement and behaviour.28

3 Becoming an expert in Alphonsian dogmatic theology

Yet forming seminarians into good Redemptorists was not Van Rossum'’s primary
task in Wittem. At Petrus Oomen’s behest, most of his effort went into developing a
well-founded dogmatic theology based on the principles and spirit of Saint Alphon-
sus.29 In aletter to superior general Mauron in 1890, Van Rossum reminded him that
Oomen had insisted as far back as 1883 that he should create a course in dogmatic
theology in the tradition of Saint Alphonsus. He had immediately set to work on this
great project,and had continued to take notes and collect material. His keen hope was
to complete awork on dogmatic theology that would be worthy of ‘our great Doctor’.3°

26 Drehmanns, Kardinaal van Rossum, 22.

27 AGHR, PH Stud.: Rapports 1885/86;1886/87. The reports were read and signed for approval by the
provincial.

28 AGHR, 0900: G. Schrauwen, Rapport sur le Personnel de la Province Hollandaise 1887-1900.

29 Corsius, ‘Theological Tradition’, 168, mistakenly suggests that Van Rossum’s interest in the teachings
of Alphonsus dated from a later time in his life.

30 AGHR, Correspondence between Van Rossum and the general government, 1886-1895: W. van Rossum to
N. Mauron, 14 November 1890. See also W. van Rossum to N. Mauron, 12 March 1892: “Several years
ago, the Very Rev. Fr. Oomen, then Provincial, charged me with writing a dogmatic work, which had
as its goal to set out and organise everything Our Father St. Alphonsus wrote in the field of dogma.”
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As has been seen, Petrus Oomen frequently exhorted the Dutch Redemptorists in
his circular letters to broaden their knowledge of the works and thought of Alphon-
sus. Mauron, who had been present at the proclamation of Alphonsus Liguori as
doctor of the church in 1871, had asked Oomen to instruct his confreres to study the
doctrine of the founder. Traditionally, the old medieval orders and the Jesuits were
the dominant voices in theology, but the Redemptorists were now attempting to
claim a position for themselves in this discipline. Mauron’s plan was to publish the
results of theological studies on Alphonsus internationally at an academic level, and
he warmly welcomed Dutch support. The renowned Dutch theologian Joseph Aert-
nijs made a substantial contribution to the successful promotion of Saint Alphon-
sus in academic circles by publishing the influential Latin edition of the Theologia
Moralis mentioned above. A first edition appeared in 1886-1887, followed by many
reprints, and the book gained recognition also outside the Netherlands for its inno-
vative moral theological insights on the practice of confession.3!

Alphonsus’s doctrines were not always entirely beyond reproach from a strictly
theological point of view, and it was certainly no foregone conclusion that they
would be widely accepted simply because he was now a doctor of the church.3? More-
over, Alphonsus had to compete with a matchless rival, the medieval philosopher
and theologian Thomas Aquinas (1225-1274), whose teaching, as we have seen, had
been included in the curriculum in Wittem in 1857. The prestige of the doctrine
of this Dominican saint and doctor of the church was further strengthened by the
publication of the encyclical Aeterni Patris (1879), in which Pope Leo XIII presented
Thomism as the only reliable philosophical and theological foundation for Catholic
engagement with the modern world.33 This papal confirmation ensured that Thom-
ism (or rather, neo-Thomism) would long be the undisputed criterion for interpret-
ing Catholic doctrine.34

But the Congregation of the Redemptorists was keen to play a role of its own in
the development of modern Catholic theology. Its attempts to realise this focused
primarily on the field of moral theology, where it advanced a specifically Alphon-
sian equilibrium. These efforts were relatively successful, precisely because moral

31 L.J. Rogier, Katholieke herleving. Geschiedenis van katholiek Nederland sinds 1953 (The Hague 1956), 489.
De Meulemeester, Bibliographie, vol. 2: Auteurs rédemptoristes A-Z (Leuven 1935), 9-11,210-216, 420-
422.In addition, the French Redemptorist Leonardus Gaudé (1860-1910) had been working on an
edition of the moral theology in Rome since 1887. The first volume of his Opera moralia Sancti
Alphonsi Mariae de Ligorio doctoris Ecclesiae: theologia moralis was published in 1905, the fourth post-
humously in 1912.

32 Weiss, Deutsche oder rtomische Moral?, 25-36.

33 ENK, ANPR, no. 32. Oomen congratulated the Dutch Dominicans on this occasion, and in their reply
dated 23 August 1879 the latter expressed the hope that “the sons of Alphonsus and those of
St. Dominic” might work together to “combat error”.

34 Inglis, Spheres of Philosophical Inquiry and the Historiography of Medieval Philosophy.
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theology was regarded as Alphonsus’s special expertise. But the congregation also
had hopes of carving out a doctrinal place of his own for Alphonsus in the field of
dogmatic theology, alongside Thomas. Aertnijs had brought honour to the Dutch
province with regard to moral theology; Oomen looked to Van Rossum to do the
same for dogmatic theology.

The first task that Van Rossum took to hand in the field of dogmatic theology was
to prepare an edition of the Dissertatio adumbrata de Praedestinatione J. Chr. This trea-
tise by Alphonsus on the predestination of Christ was at the time only accessible in
an edition of the Italian manuscript.3s After consulting with Oomen, Van Rossum
decided to translate the text from Italian into Latin, to make it available to a broader
scholarly audience. From the start, Oomen was more than pleased with Van Ros-
sum’s approach. On 24 January 1884, he wrote to his pupil saying how delighted he
was to “discern in you that childlike reverence for the teaching of Our Holy Father
Alphonsus”. Van Rossum’s love for Alphonsus would afford him deeper insight and
permit him to solve problems that had baffled others: Ubi amor, ibi oculus (where
there is love, there is the power to see). Oomen advised him to pray often to “our
Holy Doctor that he may help you understand his teaching well”.3¢ The Dissertatio
adumbrata de Praedestinatione ]. Chr. was published in 1885 in a lithograph edition.37
Van Rossum dedicated the translation and the commentary to his provincial, to
whom he thanked much of his love for Alphonsus.3?

This first publication revealed how difficult it was to claim a place for Alphonsus
in church doctrine, where Thomas Aquinas now enjoyed an inviolable position.3?
On the one hand it was unthinkable to depart from Thomas, but on the other, if
Alphonsus’s independent status was to be highlighted, it was necessary to demon-
strate that his teaching was not just irreproachable, but actually constituted an
improvement on certain views of Saint Thomas’s. Van Rossum had vigorous discus-
sions about this with Ernest Dubois, his former prefect in Wittem. Dubois feared

35 De Meulemeester, Bibliographie, vol. 1,177.

36 ENK, ANPR, n0. 8416: P. Oomen to W. van Rossum, Amsterdam, 24 January 1884.

37 Dissertatio adumbrata de Praedestinatione J. Chr. Auctore S.P.N. Alph. ex Italo in Latinum versa, Wittem,
autograph, 1885 (67 pages). The work was later published in Rome (Cuggiani, 1896): Dissertatio de
Praedestinatione D.N. Jesu Christi auctore S. Alphonso Maria de Ligorio ecclesiae doctore. Nunc primum edita
cum versione Latina, introductione et adnotationibus rev. patris W.M. van Rossum C.ss.R. (32 pages), in an
Italian and Latin version. A third edition followed in 1903 in Alphonsus’s Opera Dogmatica, published
by Aloysius Walter, vol. 2, 731-754.

38 ENK, ANPR, no. 8538: W. van Rossum to P. Oomen, 30 June 1885; Corsius, ‘Theological Tradition’, 166-167.

39 ‘Z.Em. Kardinaal van Rossum in het Dominicanenklooster te Zwolle’, in: De Rozenkrans, 35(1913),
no. 9, 236, quotes a speech Van Rossum gave to the Dominicans in Zwolle on 27 July 1913, in which
he said that Alphonsus “studied under Cartesian influence, but later, through studies and research of
his own, developed the deepest reverence for the great Doctor of the Church, St. Thomas Aquinas”.
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that Alphonsus’s ideas were not wholly compatible with the Thomist view in the
classical controversy on the motivum incarnationis, which revolved around the issue
whether the incarnation would have been necessary if there had been no original
sin. Dubois initially harboured doubts about Alphonsus’s position, but after reading
Van Rossum’s publication he congratulated him on his “excellent opuscule”, which
threw light on Alphonsus’s true doctrine and showed that this deviated in noth-
ing from the opinions of Thomas. Van Rossum had, moreover, demonstrated that
Alphonsus’s theoretical system was dogmatically more reliable than other systems,
like Scotus’s. Dubois wrote that Van Rossum’s work had convinced him to change his
own views in certain respects, and to include the new insights in the curriculum at
Beauplateau.4°

Once the translation of the Dissertatio adumbrata de Praedestinatione J. Chr. was com-
plete, Van Rossum began to write a treatise entitled De essentia sacramenti ordinis, on
the essential elements of the sacrament of orders (ordination to the priesthood and
the episcopate), based on old Roman and oriental sources. His reasoning in this
thorough study was “according to his characteristically ruthless logic, which he does
not hesitate to use even to refute each and every one of his allies’ traditional argu-
ments”.4! One of his conclusions was that Thomas Aquinas’s doctrine on the subject
was not entirely consistent with Catholic tradition and orthodoxy, whereas Alphon-
sus Liguori’s was.4> Oomen congratulated him on his book on 4 March 1886.43

In the same letter, the provincial commented rather critically on the work of
Aertnijs, who was just completing the manuscript of his Theologia Moralis. It is clear
from the correspondence between Oomen and Van Rossum that they thought Aert-
nijs was not sufficiently “fundamental” and strayed too far from the teaching of
Alphonsus.4++ What concerned them most was that Aertnijs did not believe a priori
that Alphonsus’s opinions were to be preferred in all cases where this could be even
remotely defended. Van Rossum wrote to Oomen that he had attempted in vain to
persuade Aertnijs of the inaccuracy of some of his views. Oomen urged him not to be
swayed by this, to stay true to his own ideas and use these in his lectures: “Keep {...)

40 ENK, ANPR, no. 8538: W. van Rossum to P. Oomen, 30 June 1885; no. 8416: E. Dubois to W. van Rossum,
Beauplateau 26 November 1884 and 20 July 1885.

41 Van Eupen, ‘Bijdrage tot de geschiedenis van de dogmatische theologie in Wittem’, 102; ENK, ANPR,
no. 8538: W. van Rossum to P. Oomen, 7 February 1886.

42 Deessentia sacramenti ordinis. Disquisitio historico-theologica was published in Freiburg in 1914 by
Herder, and again, in a revised edition, in 1932. It was Van Rossum’s most academic work, which was
regularly cited and received positive reviews after its publication in 1914. See for example Samuel F.
Darwin Fox in The Journal of Theological Studies, 18(1917), no. 72(July), 325-335. The 1914 publication
was received positively in Civilta Cattolica, but not the 1932 edition. See Chapter 21.1.

43 ENK, ANPR, n0. 8416: P. Oomen to W. van Rossum, 4 March 1886.

44 Ibid., 4 and 24 March 1886.
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firm in your decision to defend the teaching of [Our Holy Father] in everything, and
you will be enlightened and blessed.”+s

Van Rossum’s next work was entitled Hexameron seu Officium sex dierum.4 It was
a commentary on the six days of creation as described in the Book of Genesis in the
Bible. Van Rossum argued in favour of aliteral interpretation of the text, thatis to say:
each day of creation took 24 real hours. In advancing this opinion, he distanced him-
self from the emerging historical-critical method in biblical exegesis. This method
had been on the rise in Protestant circles in Germany for some time, but by the end
of the nineteenth century it was also attracting adherents among more modern-
minded Catholic Bible scholars. We will have occasion to discuss this method at
greater length later, but suffice it to say here that the Roman curia regarded it with
great suspicion. In publishing his Hexameron in 1888, Van Rossum was nailing his
colours firmly to the mast of the Roman, antimodernist camp.

Although Oomen’s term of office as provincial superior ended in 1887, he did not
stop encouraging Van Rossum to continue to work on a theological manual that
could serve as “an anchor in all storms”. Such a book would enhance respect and love
for Alphonsus, not only among the Redemptorists, but outside the congregation too.
Other theologians were also beginning to engage with Alphonsian research, such as
Frans ter Haar. Ter Haar specialised in the moral problem of probabilism: the idea
thatin questions of moral uncertainty, any plausible solution may be followed, even
if other solutions could be considered more certain or plausible.47

Oomen assured Van Rossum that he could expect further encouragement from
Rome if he continued his studies. He viewed Van Rossum as the best man for the
task, and his advice was to proceed. Van Rossum was certainly willing, but also
observed that his other obligations made it difficult to give his studies the time they
required. To make things worse, it was decided at the time to carry out major reno-
vations in Wittem monastery, so as to accommodate the growing influx of students.
Although rector Franciscus Peters bore the main responsibility for the building

45 Ibid., Amsterdam 24 March 1886. Oomen wished to see Aertnijs’s revised text and, if necessary,
discuss it with ‘Rome’ first.

46 Ibid., Amsterdam, 24 February and 6 June 1888. Hexameron seu Officium sex dierum, Wittem 1888
(lithograph edition, 88 pages); second edition Wittem 1890 (109 pages).

47 ENK, ANPR, 0. 8416: P. Oomen to W. van Rossum, Amsterdam, 22 February, 11 May and 1 December
1889. Frans ter Haar (1857-1939) taught exegesis in Wittem, 1882-1892. He was appointed prefectin
Wittem (1893-1904) at Van Rossum’s behest, and became the first rector of the Redemptorist Schola
Major in Rome in 1909. He succeeded Van Rossum as consultor generalis in 1911 and remained in this
postuntil 1936. De Meulemeester, Bibliographie, vol. 2, 420-422. Ter Haar used Van Rossum’s work,
Commentarius de Judicio Sacramentali ed. 22, no. 48 in his treatise De conferenda absolutione sacramentali
iuxta canonem 886 Codicis Iuris Canonici, Rome 1919 (“Cardin. van Rossum cum S. Alphonso docet”,

33-35).
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activities, as prefect, Van Rossum was also heavily involved in the plans.4® He asked
Oomen, then a consultor of the Dutch provincial, to transfer a number of his daily
duties to others.4 Oomen obliged by relieving him of some of his tasks, and at the
same time urged him to send Nicolas Mauron a testimony of his learning in 1890,
in the form of seventeen copies of the second edition of the Hexameron, including a
specially bound personal copy for the superior general.5° Oomen later reported that
the work had been positively received in Rome, including by the Austrian Karl Dilg-
skron (1843-1912), general consultor of the Redemptorists.>!

Van Rossum was able to send a lithograph edition of his new treatise on the
eucharist, Tractatus de SS. Eucharistia, to Rome in the spring of 1892.52 On 6 March,
Oomen wrote to congratulate him from Rome, where he had moved a year before,
in March 1891, to become general consultor for the Belgian and Dutch provinces. He
had succeeded Theodorus Lelouchier after the latter’s sudden death.s3

Oomen talked to his colleague Dilgskron about the role Van Rossum might play in
the study and promotion of the works of Alphonsus, particularly in the field of dogmatic
theology.5# Dilgskron had previously suggested that Van Rossum should collaborate
with his French confrere, the theologian Jean Herrmann (1849-1927), as Herrmann
had been working for some years on a scholarly manual of dogmatics. Van Rossum and
Herrmann had corresponded on this subject from time to time throughout the 1880s,
and Van Rossum once set out his opinion of Herrmann’s work to Mauron.55

Unlike his Dutch colleague, Herrmann could spend all his time on research, and
he completed his treatise De Incarnatione in early 1889. This book was very highly
thought of in Rome, and Oomen also praised it, even though Herrmann did not
quote Alphonsus very often, and the main protagonist of his book was Thomas. It
was not the dreamed-of monograph that focused entirely on Alphonsus, and Oomen
therefore told Dilgskron that Van Rossum was working on a book that would put the

48 Mosmans, Het Redemptoristenklooster Wittem, 64. ENK, ANPR, no. 8545: W. van Rossum to L. Voncken,
Wittem, October 1890.

49 ENK, ANPR, 8416: P. Oomen to W. van Rossum, Stratum, 11 May 1889, and Amsterdam, 29 December
1889.

50 AGHR, Correspondence between Van Rossum and the general government, 1886-1895: W. van Rossum to
N. Mauron, 14 November 1890.

51 ENK, ANPR, 0. 8416:P. Oomen to W. van Rossum, 30 January 1891. Oomen also expressed satisfaction
at Van Rossum’s observation that Alphonsus was quoted by several dogmatic theologians, such as
Jeremias Dalponte in his Compendium theologiae dogmaticae specialis (Trento 1890).

52 This treatise as such was never published. F.J. Harte, who succeeded Van Rossum as lecturer in
dogmatic theology in 1892, brought together a number of treatises, including Van Rossum’s Tractatus
de ss. Eucharistia and included them in his two-volume manual, mentioned above, which was based
on the Jesuit Schouppe’s work. Harte, Schouppe, Dictata theologico-dogmatica, 490-573.

53 AGHR, XLIV 4: Nicolas Mauron to the provincial superiors, 4 March 1891.

54 ENK, ANPR, no. 8416: P. Oomen to W. van Rossum, Rome, 25 May 1891

55 Ibid., 9 November 1886; AGHR, LX 2b: ]. Herrmann to W. van Rossum, 8 July 1887, 16 and 22 January
1888.

83



RED POPE

doctrine of Alphonsus centre stage.5¢ Dilgskron was interested, but also warned that
Van Rossum should not attempt to repeat what Herrmann had just done. Instead, he
should write an extensive monograph on Alphonsus’s dogmatic work; that was the
kind of book that would have enduring value.

Oomen took proper note of this advice. After receiving Van Rossum’s Tractatus de
ss. Eucharistia in March 1892, he explained his strategy to his protégé on how once
again to draw the attention of the congregation’s highest authority to Van Rossum’s
talents, possibly with a view to freeing him of his other tasks so that he could dedi-
cate himself fully to his scholarly studies. Van Rossum was to send copies immedi-
ately to the superior general and to consultor Michael Ulrich. In his covering letter
to Mauron, he was to explain that the treatise was the fruit of work entrusted to him
in the past by Oomen, which he hoped to continue in the future. He was also to write
that an exhortation by Mauron himself had inspired him to take up the difficult task
of studying Alphonsus’s dogmatic works. Moreover, he was to emphasise that his
research did not compete in any way with Herrmann’s, who had ‘merely’ published
a manual. His own publication would be much more original. Oomen advised Van
Rossum to conclude this letter by asking for Mauron’s blessing on him and his work,
and he thanked him for sending a list of passages in Herrmann's work where Herr-
mann deviated from the teachings of Alphonsus. Oomen asked Van Rossum to keep
his eyes open and keep him well-informed in the future.s?

In hisletters to Mauron and Ulrich, Van Rossum did indeed stress thathe was not try-
ing to duplicate Herrmann's work, who had written “a simple manual”. By contrast, his
own intention was “to develop and prove more extensively the teaching of St. Alphon-
sus”. He added that his short work on the eucharist was only a part of the project.5®
Ulrich’s congratulations arrived by return of post. He said he was impressed by Van
Rossum’s expertise and love both for Saint Thomas and Saint Alphonsus, and that
he had no doubt, therefore, that the upcoming book would be excellent. Four days
later, Nicolas Mauron expressed his approval of the lithograph work sent to him:
“I endorse it with all my heart and rejoice that you have not abandoned the idea of
writing a theology inspired by St. Alphonsus.” He urged Van Rossum to continue his
work. “It will be a great boon to the congregation if we could have a major and com-
plete theological course in this genre.”s9

56 ENK, ANPR, no. 8416: P. Oomen to W. van Rossum, Stratum, 1 and 11 May 1889.

57 Ibid., Rome, 6 March 1892.

58 AGHR, Correspondence between Van Rossum and the general government, 1886-1895: W. van Rossum to
M. Ulrich and N. Mauron, 12 March 1892.

59 AGHR, LX 2b: M. Ulrich to W. van Rossum, 16 March 1892; N. Mauron to W. van Rossum, 20 March
1892.
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The first version of Herrmann'’s complete manual was ready in 1892. A number of
Redemptorists were invited to give their views on the work before it was published.
In a letter sent to Van Rossum in late 1892, Mauron emphasised how important it
was that Herrmann'’s work should be a success; the manuscript therefore had to be
very carefully reviewed before he could give his approval. As Mauron had complete
confidence in Van Rossum’s own works, he asked him to be one of the reviewers. Van
Rossum’s academic stature was now evidently acknowledged within his congrega-
tion. The general assured him that the reports of the examiners would remain anon-
ymous to safeguard their freedom: Herrmann would never know who had made
which comment. In his reply, Van Rossum thanked Mauron profusely and professed
that this was the most honourable charge he could imagine: “in this earthly life, I
could not fulfil a greater task”.6°

But he proved rather less eager in his next letter to Oomen. Not only was he
too busy, which Oomen should have realised when he put his name forward as
examiner, but he was far from satisfied with Herrmann's work. They should have
asked themselves in Rome beforehand whether this Herrmann was up to writing a
theological manual at all. In a confidential letter of 15 December 1892, marked Soli,
Oomen replied that he was sorry to hear that Van Rossum regarded Herrmann’s
work as little more than “a meagre little theology”.! The “little” cannot have referred
to size, as Herrmann'’s Institutiones theologiae dogmaticae eventually ran to more than
two thousand pages.®? Oomen categorically denied that he had persuaded Mauron
to ask Van Rossum as a reviewer, because he knew very well that Van Rossum was
already overworked. Nonetheless - Oomen pointed out - it stood to reason that
Mauron would have chosen him, because Van Rossum and Herrmann were both
working in the same field of theology.

Despite his negative judgement on Herrmann'’s work and his busy occupations
in Wittem, Van Rossum set himself to the task the superior general had given him.
To ease his burden somewhat, Franciscus Harte stepped in as a replacement for his
lectures in dogmatic theology. After six months, on 6 July 1893, Van Rossum had his
report ready for Rome. Superior general Mauron most likely never saw it, as he died
on 13 July, having governed the congregation for more than thirty-eight years.

60 Ibid.: N. Mauron to W. van Rossum, 4 November 1892; W. van Rossum to N. Mauron, 18 November
1892.

61 ENK, ANPR, n0. 8416: P. Oomen to W. van Rossum, Rome, 15 December 1892.

62 Jean Herrmann, Institutiones theologiae dogmaticae. The first edition was published in Rome in 1897,
the seventh in 1937. The 1908 edition contains explicit references to ‘erroneous modernist’ ideas.
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4 Rector of Wittem

Mauron’s death had momentous consequences for Willem van Rossum, all the more
so because it occurred just nine days before Franciscus Peters died, the rector of Wit-
tem. Shortly before his own passing, Mauron had appointed Father Matthias Raus
as vicar general, and the task of appointing a new rector of Wittem now fell to Raus.
After consulting the Dutch provincial, Jacobus Meeuwissen, and Petrus Oomen, and
spending ‘much time in prayer’ and earnest consultation with his consultors, he
chose Willem van Rossum.®3 In a letter to Matthias Raus dated 9 August 1893, the
new rector expressed his gratitude at this appointment, which effectively made him
the second most powerful man in the Dutch Redemptorist province, after the pro-
vincial superior.®4 Van Rossum certainly had good grounds for welcoming his new
post, although he was soon to discover its downsides too.

A few months before, in April 1893, when the new triennial appointments were
announced, Van Rossum had been relieved of his position as prefect of students;
Frans ter Haar took over from him. This gave him more time for his academic activ-
ities. At the same time, however, he was appointed chaplain and confessor to the
Redemptoristine Sisters of the convent of Mariental, in the hamlet of Partij near
Wittem.% Their order had been founded by the Italian Maria-Celeste Crostarosa
together with Alphonsus Liguori in Scala in 1731 - a year before the Redemptorists.
Van Rossum described the life of the sisters in a letter to his stepfather, “They lead
a purely contemplative life, do not teach, nor care for the sick, but only lead a life of
prayer and penance. They never leave the cloister and are always heavily veiled, so
that I cannot even see them when giving a conference. Saint Alphonsus, who is also
their founder, established them primarily so that they might, through their prayer
and penance, call down God’s blessing upon the missions given by the Fathers.”¢¢

Van Rossum appears to have despised his task as spiritual director of the forty-six
nuns, expressing his antipathy in a confidential letter to Oomen. Oomen replied
thathe could understand Van Rossum was not keen, as the sisters’ way of life was far

63 AGHR, 0900: ]. Meeuwissen to M. Raus, 23 July 1893 and M. Raus to ]. Meeuwissen, 28 July 1893; AGHR,
Correspondence between Van Rossum and the general government, 1886-1895: M. Raus to W. van Rossum,
28 July 1893; this letter also contains the appointments of Frans ter Haar and Jacobus Schrauwen as
Van Rossum’s consultors and of Joseph Aertnijs as his admonitor, an official who had to watch over
the rector’s conduct. Jacobus Meeuwissen (1847-1916) was provincial superior 1890-1894, rector of
Roermond 1894-1898, provincial again 1898-1907 and vicar apostolic of Suriname 1907-1911. See
J. Vernooij, ‘The Seven Redemptorist Bishops of Suriname’, in: SHCSR, 60(2012), 223-277, at 248-254.

64 AGHR, Correspondence between Van Rossum and the general government, 1886-1895: W. van Rossum to
M. Raus, 9 August1893.

65 ENK, ANPR, NO. 4, f353 and 359; AGHR, 0900: N. Mauron to J. Meeuwissen, 26 April 1893.

66 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 13, Wittem 23 July 1893.
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The Wittem community in 1895. First row, from left to right from fourth from left: Rector Van Rossum,
Joseph Aertnijs and Frans ter Haar

removed from their own active life as Redemptorists. Yet he urged him to master his
disdain and try to motivate himself through “lofty feelings”.¢7

It is remarkable that Van Rossum should have felt so strongly about this. Possi-
bly the fact that he had rarely encountered women and women religious since being
admitted to the orphanage and the minor seminary played a role in shaping his dis-
missive attitude, which was not, however, unique in clerical circles. But it does appear
that Van Rossum managed to overcome his negative feelings in due course, because
in later years he developed very strong bonds with these - and many other - sisters.%8

Van Rossum’s appointment as rector of Wittem meant he had to take on many
new burdens. First and foremost, the renovation of the monastery was now fully
his responsibility. It was also his task to supervise the many internal and external
activities undertaken by the Wittem community. The external apostolate mainly
consisted of giving parish missions and retreats. The Wittem Redemptorists gave
retreats for religious, women and men, and for the pupils of the Roermond diocesan

67 ENK, ANPR, n0. 8416: P. Oomen to W. van Rossum, Rome 17 May 1893. Oomen asked Van Rossum
specifically to destroy this confidential letter (soli).
68 See Chapter 9.4,17 and 18.
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college in Rolduc. Van Rossum took part in this work too.%0 In addition, Fathers from
Wittem gave parish missions and renewal missions in the dioceses of Roermond
and Lieége (ten and eleven such missions respectively in 1894), not only in Dutch but
also often in French or German. Van Rossum had never preached a parish mission
before - even though this was the congregation’s core business - and he dreaded his
first performance. He spent a great deal of time on the preparation, and afterwards
wrote with relief to his family that “my first mission in Valkenburg was a great suc-
cess, thank God”. Itis not known whether he ever preached a parish mission again.”°

In addition, life in the Wittem house was marked by countless devotional prac-
tices and liturgical obligations, for which Van Rossum as rector now bore responsi-
bility. The semi-public oratory was the scene of many liturgical celebrations accord-
ing to the rhythm of the calendar, and was the home of three pious sodalities that
required the ministrations of the priests of the community. One of these, dedicated
to Our Lady of Perpetual Succour, had no fewer than 38,167 members. The other two
promoted devotion to the Holy Family and the Sacred Heart of Jesus. The annals of
the Wittem community record that 26,500 devotional objects were sold or distrib-
utedin 1894.7!

He had hardly had time to become used to the hectic nature of his new appoint-
ment when a letter arrived from Matthias Raus, in September 1893. The vicar gen-
eral told him that he had been going through the correspondence of the deceased
superior general Mauron and had found a letter sent by Van Rossum in July, giving
his observations on Jean Herrmann’s manual of dogmatic theology. Raus had also
read Herrmann’s book and his thoughts and impressions were exactly the same. He
regarded Van Rossum’s assessment of Herrmann's work as the best he had seen so
far. Raus added that he attached great importance to Van Rossum’s own Alphonsian
studies. He was delighted that the founder of the congregation was, as a result of
studies, “gaining in the veneration and esteem of the people, not just the ordinary
[people], but particularly scholars,” as Cardinal Parocchi had said recently on the
feast of Saint Alphonsus. This would help to increase the founder’s reputation as a
great saint, a great scholar, and the doctor of the church for their time. The studies
that Van Rossum was undertaking would shed light on those parts of Alphonsus’s
work that were least known, and Raus therefore urged him to continue at all costs,
even though he was aware of the many tasks with which the rector was burdened.”?

69 ENK, ANPR, no. 8531, 8 and 9; AGHR, Conferences given by Van Rossum, including notes for sermons,
missions and retreats.

70 Bijdrage tot de geschiedenis van Zwolle’s grooten kardinaal, 14, Wittem 1 January 1894.

71 ENK, ANPR, 1no. 4, f398.

72 AGHR, LX 2b: M. Raus to W. van Rossum, 19 September 1893.
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Raus clearly shared Mauron’s ambition to enhance Alphonsus’s theological prestige
and he regarded Van Rossum’s academic talents and knowledge as useful tools to
realise this goal. In his reply to Raus on 25 November 1893, Van Rossum thanked
him atlength for his appreciative remarks on the Herrmann report, and also for the
honourable and flattering recommendations of his work on Alphonsus’s dogmatic
theology, a project on which he had already expended a great deal of energy. But he
also wrote that his position as rector of Wittem made it almost physically impossi-
ble to do any more work on Herrmann’s manuscript or his studies “on the dogmatic
writings of our Glorious Doctor”.73

Van Rossum also told the vicar general that, in addition to his many other respon-
sibilities, he was weighed down by great and previously unimagined worries aris-
ing from the Wittem renovation plans. This task alone took up almost all his time,
sometimes even preventing him from saying his breviary, which was otherwise the
first thing he did in the morning. He truly needed God’s help “in this ocean of obliga-
tions and distractions which is of such great peril to the interior life.”74

Despite these cares, Van Rossum succeeded in carrying through a grand and
impressive renovation of the old monastery complex, including the addition of a
beautiful and greatly enlarged library. As early as October 1890, he had rhapsodised
to a former student about the new hall, which would be 23 metres long, eight metres
high and seven metres wide. “The Rev. Fr. van Rossum’s ideal” would ultimately turn
out even larger, at 32 x 9 x 8 metres.”S His biographer Smit took a similarly favoura-
ble view of the renovation: he admired Wittem’s “airy hallways, bright rooms, clean
refectory, voluminous library and well-lit classrooms”, which were still fully fit for
purpose sixty years later.7°

But there were some murmurings about the renovation among certain Dutch
Redemptorists. Although the previous rector, Franciscus Peters, had financed part
of the project from private family funds, the renovation was criticised as being too
expensive and excessively opulent.”” Some mourned the demolition of the grace-
ful baroque fagade of the former Capuchin monastery, a design by the Westphalian
architect Johann Conrad Schlaun (1695-1773).7% Van Rossum was criticised for hav-
ing imposed his views on the architect and having pushed through the decision to

73 AGHR, Correspondence between Van Rossum and the general government, 1886-1895: W. van Rossum to
M. Raus, 25 November 1893.

74 Ibid., W. van Rossum to M. Raus, 25 November 1893. See also ibid.: 23 December 1894.

75 ENK, ANPR, n0. 8545: W. van Rossum to L. Voncken, Wittem, October 1890; AGHR, 0900: Bernardus
Richters to Michael Ulrich, 5 August 1892. See also Mosmans, Het Redemptoristenklooster Wittem, 64.

76 Smit, Wilhelmus Marinus kardinaal Van Rossum, 9.

77 See for example AGHR, 0900: Bernardus Richters to Michael Ulrich, 5 August 1892.

78 K.van Wely, ‘De uitwendige schoonheid van ons oude Wittem’, in: MHPN-CSsR, 4(1952), 97-120,
166-184;5(1953), 1-16.
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sacrifice the old construction. The rector himself appears to have been unperturbed:
the efficiency of the new building trumped any cultural and historical significance.
He wrote to Raus (then superior general) on 4 November 1894 that the builders were
working on the new facade of the oratory, which, he hoped, would be finished before
the winter. “This will create a perfect harmony between the church and the facade.”79
Later generations did not share this view, believing instead that “the colossal brick
monstrosity” disfigured the elegant Wittemer Allee.?° Some lamented Willem van
Rossum’s rectorship because it had brought the destruction of the old facade.

Nor did Van Rossum receive much credit for his efforts to turn the house in Wit-
tem into a place of pilgrimage for Gerard Majella (1726-1755). This simple tailor’s
son from Muro Lucano in Italy, who became a Redemptorist brother, was beatified
by Leo X111 in 1893. In the same year, Van Rossum through Raus obtained a number
ofrelics, and the cult of Gerard Majella began to flourish in Wittem. If Majella would
continue to bestow spiritual and temporal blessings as he was doing, Van Rossum
told Raus, he would soon become “a second Anthony of Padua”.?' Van Rossum had
a chapel dedicated to him in the newly renovated monastery. Over the following
years, particularly after Majella’s canonisation by Pius X in 1904, Wittem developed
into one of the most important place